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PREFACE, 


'T'HIS is perhaps the first systematic attempt in India to pnHish the 
sacied and secular works of the Jaiiias with translation in Eng- 
lish, so that not only the Jainas scattered over different parts of India, 
speaking different languages, but also the savants of Europe and 
America, may be enabled to explore the fountain-head of Jainism and 
derive a first-hand knowledge of the hitherto sealed literature of the 
Jainas. At the outset, we acknowledge gratefully the help derived' 
from the works published and researches made by the orientalists 
with reference to Jainism without which it would have been impossi- 
ble for us to launch into this great undertaking. It is not too much 
to say that, without the epoch-making researches of scholars like 
Weber, Hoernle, Jacobi, Leumann, Guerinot, Lewis Rice, Bhandarkar, 
etc., and the publication of original works by various societies in India' 
the literature of the Jainas would not have attracted oven the slight 
attention which the modern orientalists deem fit to bestow on it. 

Though Jainism is one of the oldest religions of India whose votar- 
ies in the past ranked from, the prince to the peasant, exercising a noble 
influence in placing all beings on the same sacred status by unfuiding 
the banner of peace and universal brotherhood, under which they were 
called to assemble, it is at the present day understood to consist of 
some customs and practices, the relics of a noble system, at which the 
other religionists continually fling their weapons of ridicule. The 
true principles and tenets of Jainism are as little known to these 
antagonists of the present day as to the Jainas themselves, and, conse- 
quently, we find a thickening of the gloom of ill-feeling in the minds 
of the friends and foes of Jainism which would have been easily 
dispelled by the light of knowledge, if they studied the original works 
of the Jaina Achfiryas. It is also a pity that the different sects of the 
Jamas waste their time and labour in finding faultsof one another, each 
endeavouring to belittle the other sects and with well-meant, but ill-ad- 
yised ways make the breach between them wider and wider every day, 
A study of their own canons, with the history of the great schisms in 
their order, would certainly dispel the deep-rooted aversion against the 
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sects whicli profess to hold difEerent doctrines ; for all will then under- 
stand that the different sects are like different branches of a river 
which have sprung from a single source, but, under stress of varying 
causes, were led to wander in different ways, always having in view 
the ultimate end of joining the ocean. The schisms in Jainism were 
in like manner, caused by circumstances of time and place, and the 
varying angles of vision of Jain Acharyas, Sfldhus, and Sr^vakas, the 
preceptors and the initiates, though the ultimate goal of liberation 
is the same to all. 

We intend to include in this series all the sacred works 
of the Jainas — those accepted by all the sects and those the authority 
of which is accepted by only a particular sect of the Jainas. By this 
course, we hope to open a field of impartial investigation, by which 
each sect of the Jainas can find out what are the actual points of 
difference of opinion, and without suffering any depreciation of their 
own, will be enabled to appreciate what is good in the views of 
others. 

It would not have been necessary to dilate upon this point at 
the very beginning, had it not been for the fact that in India, at the 
present day, with a very few notable exceptions, every undertaking 
to promote the cause of J ainism is very often suspected as a sectarian 
propaganda. It is therefore necessary to emphasise that in the 
present series the sacred works of all sects of the Jainas will receive 
equal and impartial attention. 

The difficulties which we shall have to overcome in our under- 
taking are many. The valuable manuscripts of the sacred works 
on Jainism are kept so very concealed and neglected in temples and 
private libraries that they may be said to be almost inaccessible. 
Fortunately for us, there is a band of enlightened scions of different 
sects of the Jainas gradually increasing in number who have nobly 
sacrificed their time and money in propagating the tenets of Jainism 
irrespective of minor differences of opinion. It is only with the 
help of friends like these that it has been possible for us to gain 
access to the rare manuscripts, which will be published in the 
subsequent volumes of this series. 

Our aim, therefore, is to publish the sacred books of the Jainas 
in original, together with old commentaries ; and, in order to make the 
sacred works written in languages little understood at the present 
day, accessible to all, to add translation, elucidation and notes. In 
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openmg volumes ot the series we sMl take up simpler Wtises 
ou Jmmsm uud pmceed to add erirauslive original commentaries, so 

Tn-« T ” “■> 

tnthout difSoulty prepare himself ty gradual stages to grasp the 

abstruse tenets of Jainism embodied in works to he published in 

tile subsequent volumes. 

K ^^^^a-Satpgaha (Dravya-Saipgralia) 

by Nemichandra Siddhanta-cbakravartti, a brief, but exhaustive, 
work very useful to a beginner in bis study of Jainism This 
work is written by a Jaina sage, belonging to the Digambara 
sect, and it may not be out of place to mention that the Digambara 
sect of the Jainas arranges their sacred works into four classes 
according to the subject-matter; and these four classes consist of 
(i) works which lay down rules of conduct, (ii) works in which an 
exposition of numerical sciences are given, (iii) works which by means 
of aUegories and fables expound the tenets of Jainism, (iv) and works 
which treat of Dravyas (substances) existing in and composing 
the universe. The exposition of the principles of Jainism, as 
contained in the sacred books of the Jainas, is technicaHy called 
Anuyoga, and the exposition of these four kinds of works men- 
tioned above are respectively caUed (i) Chara^nuyoga, U, exposi- 
tion of what one ought to do, (ii) Ganitanuyoga, ie., exposition 
of sciences, like mathematics, etc., (iii) Dharmakathinuyoga, ie. 
exposition of parables and stories, and (iv) Dravyanuyoga or ex- 
position of substances existing in this universe. Charananuyoga 
is also known as Prathamanuyoga, because it beads the list. Amono' 
the Ahgas, the canonical works of the Jainas according to the 
Svetfimbara school, Icharatiga belongs to the first, Chandra-praj- 
uapti to the second, Jnatri-dharmakathafiga to the third, and Sfitra- 
kritatiga to the fourth class of works mentioned before.® 

Though Dravyanuyoga is mentioned last, it must not b© 
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supposed' that, in studying the scriptures, the exposition of Dravya 
should be sought last of all. On the contrary, without Dravy4nu- 
yoga, the first and the most important exposition, of Charan4nuyoga 
becomes ineffectual.* For, first of all, a person must have knowledge 
of substances existing in this universe and then proceed to regulate 
his conduct accordingly.f Therefore, though the exposition of the 
rules of conduct (Oharananuyoga) is, from the religio-secular point 
of view of more importance than the exposition of substances 
(Dravyanuyoga), the first step to be taken in comprehending the 
scripture of the Jainas must be the study of works which expound 
the theory of substances. 

This is the reason why we open our series with a work on 
Dravya. The other authoritative works on Dravya are SutrakritSihga, 
Tattv&rthadhigama Sutra by tJm^sv^mi, Sammati Prakarapa, etc. 
The exposition of Dravya is also found in later works like Pravacha- 
nasira and PanchSstikaya-samaya-sara by Kundakund4ch4rya, Dra- 
vyanuyogatarkana by Bhojadeva, etc. In the first volume of our 
series, while expounding Dravya, we have quoted parallel passages 
from these works to enable the reader to refer to many authorities on 
a single point. 

Besides these works, we have also quoted from works like Jaina 
epics, passages illustrative of Dravya, so that the reader may judge 
how, even in the secular literature of the Jainas, the subject of Dravya 
has beGn treatod by difforent writers. 

In conclusion, we beg to thank the authorities of institutions like 
Deva Kumar’s Central Jaina Oriental Library, Arrah, and Hemchan- 
dra Jama Library, Benares, for kindly placin g many rare and 

ii” 

[ II 11 ] 

$ iTf 1 

ii” 

E u M ] 



mEFAGB. 


xiii 


valuable works and manuscripts at our disposal, and we also-acknow- 
ledge our indebtedness to Mr. Ajita Prasad, M.A., LL.B., of Lucknow, 
Mr. Ohampat Rai Jain, Bar-at-Law of Hardoi, for tbeir valuable 
belp and to our loved friend, Kumar Devendra Prasad Jaina 
of Ai’rah, without whose untiring zeal this volume would never have 
seen the light of day. 

Admitting many imperfections, we beg to ask the co-operation 
of all scholars interested in the study of Jainism, so that the future 
volumes may be worthier than the present one and more suited to 
the noble object which we have set before us in this great 
undertaking. 

^EUTAPANOHAMI ; 

2m May, 1917. 


S. C. GHOSHAL. 
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The Ganga Dynasty. '^«^’e_tievoiea loiiowers of Jainism. There 

is a tradition that a J aina Ach4rya, named 
Sinihanandi, belonging to the Nandigana, helped SivamSra, the first 
king 01 the Gahga dynasty, to rise to the throne. In one inscription 
we find a mention of the fact that Sivam^ra KohgunivarmS was the 
disciple of Sinihanandi,® and in another that the race of the Gafigas 
prospered through the sage Siiphanandi.t It is therefore no wonder 
that we shall find in Jaina works verses to the effect that the Gahga 
kings worship the feet of Siijihanandl,$ or that a dynasty which 
owed its origin to the help of a Jaina Ichdrya should be staunch to 

d’epigraphie Jaina (A. A. Guerinot) Inscriptions Nos. 213 


jLXli 

No. InseMptions afc S'raYapa BelgoU* by Lewis Rice, 


[Manual of the Salem Bistriet—Revd. Foulkes, 11,369.] The reading arSHr 
nstead of in above verse is aocordmg to Lewis Rice '* 





sx. 


INTBOBVCTIOl^. 


the Jaina kligion. There are records which establish beyond donbt 
that the kings of the Gaiiga dynasty were the promoters and pro- 
tectors of Jainism. Numerous inscriptions, dating from the fourth 
to the twelfth century A. D., testify to the building of Jaina temples, 
consecration of Jaina images of worship, hollowing out caves for Jaina 
aLtics and grants to Jaina Acharyas by the rulers of the Gafiga 

dynasty. 

In this dynasty there was a king, named Marasirnha 11, 

tioned in the inscriptions as Dharma-Mah^rfiia- 
Mfirasimha II. Satyav^kya Koftgunivarma-Parmanadi 

MSrasimha. The reign of this king was conspicuous by great and 
decisive victories over the Cheras, the Cholas, the Pandyas and the 
Pallavas of the Nolambadi country. The most notable success oi 
Marasirnha II against his enemies was that against Vajjala-deva, anc 
his most terrible fights were fought at Gonfir and Uchchafigi. 
Faitlifnl to the doctrines of Jainism, this great king, after a g onous 
reign, abdicated his throne and gave up his life by a three days fast 
in the presence of his spiritual preceptor, the great Ajitasena, at 
Bankapur, in the Dharwar district. The epitaph of Marasirnha II 
is contain^ in the inscription engraved on the four sides of the base 
of the nillar known as Kfige Brahmadeva Khambha, near the en- 
to the temples on Chandragiri hill, at ^ravana Bel go a 
(Mysore) §. Though this inscription is without date, the year of the 
death of Marasirnha II is inferred from another inscription to be 

975 A. D. !1 

Chamundaraya or Chiimundargja was the worthy minister of 

this great king. It is the heroism of this minister 
Chfimunteftya. enabled Marasirnha II to win his great battles 

ac^ainst YaiJala and those fought at Gonfir and Uchchangi. In ^an 
inscription at Sravana Belgola, we have an eulogy of Ohamundaiaya 
in the following terms : 

Chamundaraja, the sun adorning, like a jewel, the head of the 
eastern mountain of the Brahma-ksatra race, the moon increasing by 
the rays of fame the waters of the Brahma-ksatra race, a jewel in the 
garland sprung from the mountain containing the mine of the 

§ Vide Inscription No. S8. ‘ Inscriptions at sWana Belgola’ Ity Lewis Rice, 

^ ^ Vide Inscription at MelSgfini, quoted in the footnote to the ‘ Introduction to 

the Inscriptions at Havana Belgola (Lewis Rice), page 18. Vide also, Bpigraphia 
Indica,’ Vol. y. InsoriptioE No, 18. 
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Brahma-ksatra race, and a fierce wind to raise tlie fire of tbe Brahma- 
ksatra race, was born. 

Where the array of the enemy was broken like that of a herd 
of deer before a pursuing elephant, in front of the victorious 
elephant of his lord, the king Jagadekavlra (the one hero in the 
world), when at the order of king Indra® he raised his arm to 
conquer Vajjala-deva, of terrible power, like the ocean disturbed at 
the end of age, and who was the younger brother of PatSla-malla. 

He who was thus praised by his lord in the fight with the king 
of Nolambas ; “ Which king among my foes will not fall as food to 
the black snake of my arrow when you sitting always in the front 
of the bravest heroes— an elephant by whose tusks, resemblino- a 
thunderbolt, the rock of the temples of the elephants of the enemy 
are split, and a goad to the wild animals — the enemy — are present?” 

Who fiercely roared thus in the fight with king Rana-sirpha, 
“ 0 king Jagadekavira ! By your prowess I can conquer in a 
moment (an enemy), even if he be Havana, his city, Lahka, the 
citadel, Trikfita, and the moat, the briny ocean.” 

To whom the celestial damsels bestowed the blessing—" We 
were thirsted in many battles of this hero by our eagerness to 
embrace his neck, but now we have been satiated with the water of 

the edge of his sword. 0 victor of Rana-rafiga-siuiha ! live to the 
end of age.” 

Who, formerly frustrated the desire of king Chaladafika-gahga, 
who wished to snatch by power of arms the fortune -of the empire 
Oi the Hatigas, and who satisfied the desire of the R^ksasas, who 
were eager to drink blood, by holding the blood of his brave enemies 
in skulls of heroes resembling cups made of jewels. t 

* Indra IV, grandson of Kristia III. [Vide Inscription No 18 Vol V B!ni. 

graphia Indica.] 
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The above inscription is CliS,mnndar^ja’s own information 
about himself. But the greater part of this inscription seems to 
have been lost. “ Heggade Kanna, in order to have only two lines 
and-a-half inscribed regarding himself, appears to have caused three 
sides of Gh&mundar^ya’s originnal inscription to be entirely effaced, 
leaving only the one side ” * a translation of which we have given 
above. 

“ Oh^mundaraya composed a work called Chdmunda Raya 
Purina, containing an epitome of the history of the 24 Tirthahkaras, 
and at the end its date is given as ^aka 900, the year Idvara (A. D. 
978).”t The statements found in the verses of the inscription quoted 
above “ accord with those given in the Ch&murida Rftya Purana. 
It is there said, in the opening chapter, that his lord was the Gahga- 
kula-chffd§,mani Jagadekavira NolambakuMntaka-deva ; and that 
he was born in the Brahma-ksatra vaip^a. In the concluding chapter 





cTht: i 


<t >gqT?a 


»g[ i a CTT;| ^ ^ q%5!f i 

'i!5* 

[Inseription oa tlie Ty§,gada Brahma Deva Khambha* Size 9^' X 1' 6", 0ifca 
A. B, 983. FMe Lewis Eice Inserip. at S, B., p. 85.] 

* Lewis Bice— * Inscriptions at Sravana Belgola.’ Introduction, page 3B. 
t 3jewis Bice—* Inscriptions at fe'ravana Belgola.’ Introduction, page 22. Vide 
also Lieut.-Col. Mackenzie*s^^^^ H. H, Wilson, VoL I, p. 146, where 

it is said that Gh^munda Bi.ya Purina gwes ** an account of the sixty-three 
celebrated personages of the 
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Y *Q® Ajita-seua; also that in the 

Knta Ynga he was Sanmukha, in the Treta Yuga Rama in the 

Dyapara Yup Gan^ivi, and in the Kali Ynga Vira-mSrttanda The 

VaSa'^DlvI of 

DZandMra- from L 

_ umndhma horn the valour he displayed on the plains of Gondr 
m he Kolamba war, the ^0“^ his fight in Sm 

T -|T° ® °hafigi, the title Bam-vafiga-siniha ; from his killino- 

Tnbhuvana Vira and others, in the fort of Biigaldr and enab in" 
Govmda to enter ipthe title of Vairikula-Mladanda ; from his de&a" 

«; from Ms Ming 

of his hatred th. fUl. Z! ’ ^"‘^a-varmma, on account 

ot ms fiatred, the title of Qhhaladatika Oafiga ; from his killing the 

rtl® an’n”, - ■>* Sam„a.p<L^ 

. P’^V^a-raksma ; from Ms destroying the fort of the 
wsrnor (bbafa) Vlra, the tide of Bkap^ri ; from unholdto. h! 

bZ" Ms Mrtaf rr®“ ‘-a® 0 * E^ro ; 

frZ h ! To? etc., the title of SamyaMm-mtnikam ■ 

CTom his not coveting the wealth or wives of others tbs +;+!« f 

Sauehdbharana ; from his never telUno- an + a.x, ’ title of 
j! o , „ . , nevei telling an untruth even in iest iTia 

his being the head of the b^ett 
e title of SuJhata-eMddmam. Finally, in his composition he calls 
himseli Kavzjana-sehhara, the head of the poets. 

. most of these allusions we have no other information • but 
LentionT mad Distinguished action^ no 

mention is made of a single work of religious merit..... On tbA 

contrary, there is little more than a record of warfare and bloodshed 
from beginning to end.” t ooashed 

f T,- ®^® ®’-^thentic records to show that, with the advaimA 

0^ IS ap, Chamupdar^ia devoted himself mostly to religion under 

his spiritual teacher, Ajitasena, and became imLrtal as one or 

greatest promoters of Jaina religion, by erecting the colossal images 

of Glomatesvara and Neminatha in Vindhyagm Ohandragiri 
at Sravana Belgola, (Mysore,) and devoting the greater mri ori- 

wealth to the maintenance of worship of these images. 

After the death of Mirasimha II of the GafiA-A a . 

, Panohaladera, MUy Wi. arDh^A? 

^ Rachamaiia II or jr. • a • o . . ^ wn as Uharma-maharSia- 

RSjamaUa n. dhiraja Satyavakya Kohgupivarm^ Panchaladera 

ascended the throne, and be was su cceeded bV 
nsppMoas at Belgola,’ Introdnetimo* 
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king Ra^amalla or RS.jamalla II ®j, fully known as Dharma-maM- 
rajadhiraja Satya-vSkya Kofigunivarma Parmanadi Rachamalla. 
Chamunda Raja was also the minister of Racliamalla or Rajamalla 
II. In one inscription we read “ R^ya {i.e., Chamunda-R4ya), the 
excellent minister of the king RSchamalla,” f and in another “ 0h§,- 
munda Raya, second in glory to king Racha-malla.” $ In a Jaina 
work, named Vfi.hnvali-Oharitra, we find that there was a king named 
Rajamalla, the worshipper of the feet of the sage Siiphanandi. 
Ohamupda Bhupa (or Raja) was his minister.§ In a manuscript 
we read “ Chamun4a Rd-ya, having the titles of Bamrafiga-malla, 
A.soihdycxi-pot/TdJtvck'tuct/, Gui}(ti-v(itnci-bhA^(it3.(i) S cifny(ilitv(i~Tcttnci-ntliCiyci, 
etc., the MaMvi&tya (highest minister) of Rajamalla of the Gafiga 
dynasty, graced by the great sage Siiphanandi.” II 


* Mr. Fleet has accepted the name Racha-malla to be the correct one (Bpigra- 
phia Indioa, Vol. V, Inscription No. 18), and, though we find this name in some 
inscriptions, the name Rtjamalla is also used by Jaina writers whom we have «iuoted 
in this Introduction and in inscriptions like No. 107 Md. Vol. Ill, Bpigraphia Carnatica. 

j" ‘ Inscription at Bhaiulari Basti. Sravapa 
Belgola, Mysore. [Wde Lewis Rice—* Inscriptions at Srava,na Belgola,' p. 103.] 

Inscription to the left of the Dvdrap^laka doorway, [Vide Lewifi Rice— 
* Inscriptions at sWana Belgola; p. 67.] 





^ ^gcr: stkistt# ii 




[V&hnvali-Charitra, Yerses 6 and 11.] 




ylHsai^^wci'y— 




[Commentary on Gommafca-sto by Abhayachandra Traividya-chakravartti. 
The MB. from which we quote the above passage is in the Central Jaina Oriental 
Mbrary, ArrahJ 
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Before we proceed to describe the images and buildings estab- 
lished by Chamiuida Raya, it will be better to give a brief description 
of the places which bear these monuments of piety and which have 
now become some of the holiest places of pilgrimage resorted to by 
the Jain as. 

^ravana Belgola or Belgola of the ^ramanas (Jainas) is a village 

&avaoaBelgola. Channarayapatna Taluq of the Hassan 

district in Mysore. The word ‘^ravana’ is used 
before Belgola to distinguish it from two other Belgolas which are 
known as Hale Belgola and Kodi Belgola. Belgola in Canarese indi- 
cates white lake ; ” and in many inscriptions we have references to 
Dhavala-sarovara ” ‘‘ Dhavala-sarasa’’ and “ ^reta-sarovara,” f all 

signifying the “ white lake and the place must have derived this 
name from the heaiitiful lake situated on the spot. There are two 
hills, one on the north and the other on the south of the village, which 
are respectively known as Chandragiri (see Plate!) 
^ndhyigfri! and Vindhya giri (see Plate IV), on •which there 

are temples and images established by the Jainas 
and numerous inscriptions throwing a flood of light on the ancient 
history of this faith. Chandragiri according to a tradition derives 
its name from Chandragupta, who followed his spiritual teacher, 
Bhadrahihu, when the latter with twelve thousand disciples, at the 
approach of a terrible famine, left Patalipntra and moved towai-ds the 
south. It was on Chandragiri that BhadrabShu left his mortal body, 
and in his last moments there was only one disciple, the above-men- 
tioned Chandragupta, who was present. If we accept the tradition 
of the Jainas we shall have to come to the conclusion that this 
Chandragupta, the disciple of the sage Bhadrahahu, -was none other 
than the celebrated Manrya emperor of the same name.f 

It was on Chandragiri that Chamupda Raya erected a magni- 
ficent temple containing the image of the twenty-second Jaina Tirthafi- 
kara, Neminatha. [See Plate IT.] Subsequently, the upper storey of 
the building was added by the son of Chamupda Raya, and an image 
of the twenty- third Tfrthafikara, Panlvanatha, was placed in it Both. 

* Inscription No. 108. Lewis Eice— Inscriptions at S. B. 
t No 54, Lewis Kiee— Inscriptions Sts. B. 

: I Fora detailed diseussion on this point, the reader may refer to Bp fgmpM a 
Oarnatica, Yol. 11. Introdnction, pages 1-14. Tide also ‘ The Heart of laSuism ' fey 
Mrs Sinclair Stevenson, f g^e lOf 
4 



sxvi INTRODUCTION. 


these storeys were huilt in the tenth century A. D. and give a fine 
■ idea of the beautiful architecture of that age. [See Plates II and III] 
On Vindhyagivi, Ohamunda Rtiya erected a colossal image of 
Gommatesvara. "Vahuvali or Bhujabali, more commonly known as 
Goinmat Svfi,mi or Gommatei^vara. [See frontis- 
piece]. Later on, imitating Chamuyda Rttya, the chief Vira-Pandya 
erected another statue of Gommate^vara at Karkala (South Canara), in 
A. D. 1432 ; and afterwards a similar figure of Gommateslvara was 
established by the chief Timmaraja at Yenur (South Canara), in A D 
1604.«- 

These “ colossal monolithic nude Jain statues are among the 

■ wonders of the world.” t These are “ undoubtedly the most remark- 
able of the Jain statues and the largest free-standing statues in 
Asia .....All three being set on the top of eminences, are visible for 
miles around, and, in spite of their formalism, command respectful 
attention by their enormous mass and expression of dignified serenity. 
The biggest, that at f^ravana Belgola, stands about 56^ feet in height, 
with a width of 13 feet across the hips, and is cut out of a solid 
block of gneiss, apparently wrought in situ. That at Karkala, of the 
same material, but some 15 feet less in height, is estimated to weigh 
80 tons. The smallest of the giants, that at Yenur, is 35 feet high. 
The three images are almost identical, but the one at Yenur has the 
' ‘ special peculiarity of the cheeks being dimpled, with a deep grave 
smile,’ which is considered to detract from the impressive effect. 
The extreme conventionalism of Jain art is well-illustrated by the fact 
that, whereas all the three colossi are substantially identical, save for 
the smile at Yenur, the dates vary widely.” 

The image erected by Ohamunda Raya “ is not only the most 
ancient in date and considerably the highest of the three, but from its 
striking p osition on the top of the very steep hill and the conse- 

* References for Srava ua Begola statue : Indian Antiquary, Vol. II, page 129 ; 
EpigrapMa Indioa, Vol. VII, page 1G8 ; Lewis Rice—' Mysore and Coorg,’ page 47. 

References for Karkala statue: Indian Antiquary, Vol. II, page 358; Bpigra- 
phia Indioa, Vol. VII, page 112, 

References for Yenur statue ; Indian Antiquary, Vol. V, page 37; EpigrapMa 
Indica, VoL yil, page 112. 

t Gazetteer of India, page 121. 

t Vincent Smitk -‘ A History of Pine Art in India and Ceylon,’ page 268. 

Further references to these statues -will be found in Slurrock—' Manual of 
South Canara,' page 85 ; Fergusson—' History of Indian Architecture,’ page 267; 

‘ Fraser’s Magazine,' May, 1875 (Mr. Walhouse’s article). 

. (T, 
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quently greater difficulty involved in its execution, is by far the most 

interesting. The image is nude and stands erect facing the north. 

The figure has no support above the thighs. Up to that point it is 
represented as surrounded by ant-hills, from which emerge serpents , 
a climbing plant twines itself round both legs and both arms, ter- 
minating at the upper part of the arm in a clustre of fruit or berries. 
The pedestal on which the feet stand is carved to represent an open 
lotus.” * 

There are inscriptions on the slabs near the right and left foot 

The Inscriptions of the image of Gommatesvara at ^ravana Belgola. 

below the image of rg The inscription on the right-hand 

Gommatesvara at ^ _ 

Sravana Belgola. slab is as follows : — 

^ri-Oh^mundarajatn m^disidain ; 

^ri-Ch^mundarajan [^e] Yv [v] itt^n ; 

^ri-Gamgar^ja suttSlayavain m§.disida ; 

that is to say — 

^ri Chamundai4ja caused to be made. 

feri OhSmundarfi.ja caused to be made. 

^ri Gamgaraja caused the Ohaityalaya (enclosure) to he made. 

“ The alphabet and language of the first and third lines are 
Canarese. The second line is a Tamil translation of line 1, and consists 
of two words, of which the first is written in the Grantha and the 
second in the Vatteluttu alphabet. The first two lines record that 
OhSmundarSja caused to be made the image, at the foot of which the 
inscription is engraved, and the third line that Gamgaraja caused to 
be made the buildings which surround the image, t 

The inscription on the slab on the left-hand is as follows . 
^ri-Ohamundarajein karaviyalem 
^rf-GarpgarSje suttale karaviyale ; 
that is to say — 

^rt OhSmundaraja caused to be made. 

Sri Gamgaraja caused the Ohaityalaya (enclosure) to be made. 

“ The alphabet is Nagari, and the language is Marathi...... The 

Marathi language was perhaps adopted for the benefit of Jain 
pilgrims from the Maratha country.”t 

In Plate VI we have given a facsimile reprint of the inscrip- 
tions mentioned above, beginning with that on the left. From the 

* Epigrapkia Oarnatica, VoL II, Introduction, page 29. * 

I E. Hultzsck— * Inscriptions on tke Three Jain Colossi of Southern India* (Epi- 

grapMa Indica, ¥ol, ’VII, pages 108-109.) 
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identical type used in botli the lines, the inscription on the left- 
hand slab IS supposed to be engraved during the reign of Gatiga-raja 
when he erected the building round the image of Gominate^vara 
established by Chaniu^da-Raya. It is all the more probable, as the 
inscription on the left is nothing but a repetition of that on the right 
in a different language. 

Gafiga-raja was the minister of Visnuyardhana, a king of the 
Ganga-i-aja. Hoysala dynasty, who ruled in the 12th Centuiy 

A. D. In an inscription dated about 1160 A. D 
we find the praise of Gafiga-raja and Chamunda-Raya, together with 
that of Hulla, as follows : — 

1“ the beginning were firm promoters of 
of^ the Jina doctrine (i.e., in firavana Belgola)— (they were) Raya, the 
minister of king Rachamalla ; after him, Gahga, the minister of king 
Visnu ; and after him, Hulla, the minister of king Nrisimha-deva : if 
any others could claim as much, would they not be m'entioned 

^ Besides the inscription at the foot of the image announcing that 
CiiamiirKja Raya .established the same, we find reference to this 
in another inscription, dated about 1180 A. D., in the following 
manner : — 


“ Combining in himself wisdom, religion, glory, high character 
and valour, the moon of the Gafiga race was Rfichamalla, famed in all 
^e world. That king's second in glory (his minister Chamunda 

Raya), equal to Mann, was it not he that had this Gommata made by 
his own effort ?”t 


The three statues represent Vahuvali or Bhujavali, also known 

The legendary Gommate^vara, who was the son of Idijina Risa- 
acconnt of Bhujavali. bhanatha, the first Tirthafikara of the Jainas. .Riga- 
, q bhadeva, according to tradition, was a king, and 

had two wives, NandS (some say Sumalgahl) and Snnanda. Nanda 
or Sumaiigala gave birth to the twins, Bharata and Brfihmi, a boy 
an a girl, the former of whom was placed on the throne by Risabha- 
deva, when he retired to seek absolute knowledge. Vahuvali' and his 
sistei-, Smmlari, were born of Sunanda, and the former ascended the 
throne of Taksa-ilila (modern Taxila), when his father distributed his 


• • + ^P^sraphia Carnatica, 'Vol. II, lutroduction, page 84. Hulla was the 
minister of Narasimha I, of the Hoysala dynasty, who ruled in the 12th century A.D. 
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kingdom among liis sons. Bharata had possession of a wonderful 
Chakra (discus), which could not be withstood by any warrior in fight. 
With the help of this Chakra, Bharata conquered the earth and re- 
turned to his capital. But the discus would not enter the capital (or, 
according to another account, the armoury). Bharata then took this 
as a sign that there was still another territory on earth which had not 
been conquered by him, and, after reflection, came to the conclusion 
that there was only the kingdom of Taksa-^ila, ruled by his brother, 
Bhujavali, which had not been subdued by him. Bharata then 
declared war on his brother, Bhujavali, and in the terrible fight that 
followed, Bhujavali was victorious. Even the discus of Bharata could 
do no harm to Bhujavali. But Bhujavali, though victorious, suddenly 
became lost in meditation, thinking of the vanity of this world. 
Bharata made obeisance to Bhujavali and returned to his place ; but 
Bhujavali went to the summit of Kailasa mountain, remained 
standing there (or, according to another account, stood on the very 
field of battle) in a statuesque posture for one year* and “ the 
creepers, wreathing round the boughs of the trees on the 
bank clung to his neck and crowned his head with their canopy 
and the blades of kunSa-grass grew between his feet, and he became in 
appearance like an ant-hill.”t Subsequently, Bhujavali obtained 
absolute knowledge and became one of the Kevalis. 


In an inscription, however, we read that Puru was the father 
of VKhuvali or Bhujavali and Bharata.J Then the inscription 
goes < n to say that “ Bharata, the son of Puru Deva, surrounded 
by all the kings conquered by him, erected, in glee, an image, 
representing the victorious V^huvali Kevali, which was 525 bows 
in height, near Podanapura. After a long time, innumerable Kuk- 
kuta-sarpa (dragons having the body of a fowl and the head and 
neck of a snake), terrifying the world, grew up in the place sur- 
rounding (the image of) that Jina, for which the image became known 
as Kukkuteilvara.”§ 


* vide Harivamsapurana by Jinasena, Chapter XI. For a slightly different 
account, see Kathdkdsa, translated by C. H. Tawney, pages 192-195. 

t Vide The Katha-kosa or Treasury of Stories, translated by C. H. Tawney. 
pages 192-195. 

$ ITqS” inscription No. 86, Epigraphia Carnatica. Vol. 


II, page 67. 










„ . traditions, we shall be able to understand 

e significance of the sculptured anthills, from which serpents are 
ii^suiDj^ and the climbing plant which twines round the legs and 

Yennf Gommateslvrara at ^ravana Belgola, Karkala and 

nui. These details are identical in all three, and supposed to 

represent so iigid and complete an absorption in penance that ant- 

I S had been raised around his feet and plants had grown over his 

_3oc y, wit lout disturbing the profoundness of the ascetic’s abstraction 
from mundane aliairs.” ® 

The story of the establishing of the image of GommatesVara by 

coSts ^ofThe^'estaf Raya is thus described in a work, 

b?SmuDda RayT Sanskrit verses, named Vahuvali Cha- 

* “ ^ * ntr^. 


In the city of Madhura (now known as Madura) in the Dravi<Ja 

vSyaliSitra. “ was a king, named Rajamalla, who 

the spread of Jaina tenets, and was the 

worshipper of Simhanandi, belonging to the De^lya Gana t His 
minister was called Chamunda Raja. One day, when the king eat 
with his minister in the royal court, a travelling merchant came there 
and told them that in the north there is a town called Paudanapurl, 
here theie is an image of Vahuvali, also called Gommata, established 
’irLt devout Ohtimundaraja resolved to 

fi, i narrated the tale to his 

motiier, Kalika Devi whereupon she also wished to go with him to that 

sacred spot. Oh amundaraja then went to his spiritual preceptor. 
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Ajitasena, who revered Simhanandi and made a vow before the latter 
that he will not drink milk till he sees the image of V^huvali. 
Accompanied by Nemichandra, his mother and numerous soldiers 


and attendants, Chamundaraja started on his pilgrimage and reached 
the Vindhyagiri {in ^ravana Belgola). In the night, the Jaina Goddess 
KusmSndi (the Yaksini attendant on NeminMha, the twenty-second 
Tirthafikara) appeared in a dream to Chfimundaraja, Nemichandra 


and Kalika, and told them that it was very difficult to go to Paiidana- 


puri but on that very hill there is an image of A^Shuvali, formerly 
established by Rdvana, which will be visible if the hill be cleft by a 
golden allow* According to the dream, on the nest morning, 
Chamundaraja stood on the hill with his face towards the south and 


let loose a golden arrow from Ins bow. Immediately the mountain 
was cleft in twain, and an image of Vghuvali became visible. 


Chamundar&ja then established and consecrated the image and 
granted lands for the worship of this image. When king Rgjamalla 
heard of this affair, he conferred the title of “ Raya ” on Chamunda 
raja and granted further lands for the regular worship of the 
image. . * 


In a very recent work, named R4javali-kathe, written by Deva 
The ^ story in Chandra in the Kannfida language, the same story 
Rajavah-kathe. -g j.gpeated, with variations in details. It is there 


written that Chamunda Raya was a feudatory chief of king 
malla. His mother learnt from Adi-pur4na, when this work was 



read to her, that in Podanpura there was an image of Vahuvali. There- 
upon she set out with her son to see this image, but on her way 
on the hill where BhadrabShu Sv4mi died, she dreamt one night thfit 
Padmavati Devi appeared to her and said that there is an image of 
Vahnvali on that very hill, covered by stones, which was formerly 
worshipped by Rama, RSvana and Mandodari. On the next mornino' 
an arrow was shot and the image of Vahuvali became visible. 


Thus, in the legendary accounts of the Jainas, we find that OhS- 
munda RSya was not the person who caused the image to be made, but 
that there was already an image on the hill which he established and 
consecrated in the proper way. The high priest at ^ravana Belgola 
had also stated, according to these traditions, that “ in ancient times 
. an image was at this place, self-formed from earth, under the shape 
of Gomat l^ara SvSmi which Ravana, the monarch of the RSksasas, 
worahipped to obtain happiness,” 
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ChSmundar^ja discovered it and “ made the workmen cut it 
into a regular shape, with the utmost accuracy of proportion in all 
its parts; the several proportions of the body resembling the 
original likeness of Gomat Islvara Svarni in profound contempla- 
tion to obtain Moksa, He also caused several buildings to be con- 
structed as temples and other edifices round the God (?). On their 
completion, he established the worship of the image... with great 
ceremony and devotion.”® In an extract taken from Sthala-purana, 
we find the following passage which agrees with the above 
story : 

“ Ch§,mundarija set out with his family ... with a view of 

visiting the God Gommateslvara ... at Padanapura 
Sthala-pTir&na. 1,254 other gods scattered throughout the 

surrounding country. En route he came to Sra- 
vana Belgola Ksetra, having heard a good deal about the God 
Gommatef^vara ... He repaired the ruined temples and, among other 
ceremonies, had that of sprinkling the god performed. He appointed 
Siddh^ntacharya as Guru of the Math to conduct the daily, monthly, 
annual and other processions. He established in the Math a 
Chattratp, where food, medicine and education were provided for 
pilgrims. He appointed men of his caste to receive with due respect 
the devotees and pilgrims of all three castes who should resort to the 
place from Delhi, Kanakadri, Svitpura, Sudh^pura, P^pSpuri, 
ChampSpuri, Sammida-giri, Ujjayanta-giri, Jayanagara, etc. For this 
purpose, certain villages ... were made over to the temple. He fixed 
SiM-i^asanas in the four directions ... This endowment was maintained 
by his descendants for 109 years. ’’f 

Now let us attempt to find out how far these statements to 
the effect that Ch^munda Raya was merely the discoverer of the 
image of Gommate^vara at ^ravana Belgola are true. The work, 
Bhujabali Charitra or Vahuvali Charitra, is composed in Sanskrit 
verses, and in it we find only a collection of traditions handed 
down from mouth to mouth, with variations arising from such a 
course. The date of the work cannot be definitely ascertained, but, 
from its style, it can be inferred that it was composed long after 
the establishment of the image of Gommatesivara. RS;ja,valtkathe 


• Historical and Legendary account of Belliagola (Asiatic Besearclies, Vol. IX, 
page26S). / ^ ^ w 

t “ SthalapnrSna ” Extract taken by Oapt, 1. S, 3?, Mackenajie ([aaian Anti- 
quary, Tol. II, page ISOp ^ ^ ^ ^ ^ 
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is “a compendium of Jaina history, legends and chronology, 
drawn up early m tie present century for Deviramma, a lady of the 
Mysoie royal family, hy Devacnand ra of the Jaina estahlishment 
at Maleyhr This work also cannot, therefore, be called to be an 
authority for determining the question in hand. In ESjavali-kathe 
and in Sthala-purSna, the authors made no attempt to be accurate 
on historical points, for the subject-matter in their hands was merely 
a collection of legends and fables. It is true that there are historical 


materials underlying these stories, but these should not be taken 
on trust as they are, but we should test the accuracy of the same 


by comparing these with other and more trustworthy records before 
we could accept them as matters of histoi’y. To mention one arnon*^ 
many- inaccuracies in Sthala-pur^na, we may quote the line “ Oht- 
munda R4ya, king of Daksiiia Madura and the descendant of Jaina 
Ksatri Pandu, ”t from which we shall understand how in the 


legendary accounts Ghuinunda Raya, the minister, came to' be des- 
cribed as the king of Madura. 


Further, if there had not been any contemporary and authentic 

records to prove who caused the image to be constructed, we might 

have doubted, on the basis of these traditionary accounts, that 
Chamunda Raya erected this statue. But, fortunately for us, 
there are records to prove that it was Chamunda RSya and no 
other who had the image of Gommatesvara constructed. 


First, there is the inscription which we have already quoted 
under the feet of the image in which it is distinctly stated that 
Cbamunida Raja “ made ” the image. Nest, in an inscription, dated 
about 1180 A. D. (see page S), we have seen that Chamunda 
Raya had this image made by bis own effort. These are supported 
by a work, named Gommata-sara, composed by Nemichandra, the 


* Lewis Rice— Inscriptions at Sravana Belgola ; Introeiuction, page 3 (1889). 

t Sxtract talren from ^thala^purana fey Gapt. Slaclcenzie (Indian ^nti^tiary 
Vol. 11, page 130). It may also be mentioned that in the Pattavali of Sena gana we' 

have “Ohamundaraya, the king of the Southern Tailanga and Karna taka, the crest jewel 

of the Ksatriya race, a resident of the city of Baksiaa Madhurd, for whose awakening 
of soul) the image of Vahuvali Gomraata Svami (was efflcacions) and consecrated 
Tby Ajifca-seim Bhattaraka.” ^ 




^^1 [J'liu SiddliSnta BhSskara, Part 
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preceptor, and therefere contemporary, of Chftmnnda R^ja, in whicli 
we have the following verses : 

“ Let the aphorisms consisting of the Gommata compendium, 

the Gommata Jina, on the summit of Gommata Hill and the Daksina 

« * . 

Kukkuta Jina (the Southern Kukkiita Jina) constructed hy Gommata 
Raya, he victorious. 

“ Let that Gommata by whom the face of the image was eons- 
trueted which was seen ... by the gods ... and sages, be victorious.”'-'-' 

The image of Gommatei^vara caused the hill on which it was 
situated to be called Gommata hill, and Nemichandra uses the words 
“ constructed ( by Oh&munda R^ya.” We have already men- 
tioned that the image of Gommates^vara, which was established by 
Bharata in Paudanapura, came to be known as Kukkute^vara, when 
dragons sprung up ai'ound it. The image established by Chflmun- 
da Raya came to be called the Southern Kukkuta Jina to distinguish 
it from the other one which was in the north, Chamunda R%a, by 
having this image constructed came to be called Gommata Raya. 

Prom these facts we have not the least doubt that it was Chg.- 
munda RSya who had this image constructed. For such a great act 
he himself came to be known as Gommata RSya, which would have 
been hardly possible, had it been the fact that he merely discovered 
the image. Nemichandra, the preceptor of Chamupda Raya, must 
have been present at the time of the establishment of this image (for 
even m V^hixvah Charitra we find that Nemichandra was present on 
t us occasion), and consequently the words of Nernichandraj support- 
are by the inscription, must be accepted to be conclusive 


on 


^ reason why in the works like V^huvali Charitra, Rajfivall- 

etc., we find that Ohiimunda R&ya was merely the discoverer 

r be to the image a greater aBtiquity, cau8mo- the image to 
considered an object of deeper vePeratiom ^ the linage to 
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There is one more legend connected with the image of Gom - 
mate^yara which describes how the pride of Chamu^da Raya for 
establishing such a figure was humbled. The story is as follows 

Chamunda Raya, after having established the worship of this 
image, became proud and elated, at placing this God by his own 
authority at so vast an expense of money and labour. Soon after 
this, when he performed in honour of the God the ceremony of Pan- 
cMmrita sfidna (or washing the image with five liquids— milk, curds, 
butter, honey and sugar), vast quantities of these things were expend- 
ed in many hundred pots ; but, through the wonderful power of the 
God, the liquor descended not lower than the navel, to check the 
pride and vanity of the worshipper. Chamunda R^ya, not knowing 
the cause, was filled with grief that his intention was frustrated of 
cleaning the image completely with this ablution. While he was in 
this situation, the celestial nymph, Padmavati, by order of the God, 
having transformed herself into the likeness of an aged poor woman, 
appeared, holding in her hand the five amritas in a Beliya Qola for 
small silver pot) for washing the statue : and signified her intention 
to Chamunda RSya, who laughed at the absurdity of this proposal, of 
accomplishing what it had not been in his power to effect. Out of 
curiosity, however, he permitted her to attempt it ; when, to the great 
surprise of the beholders, she washed the image with the liquor 
brought in the little silver vase. ChSmunda RSya, repenting his 
sinful arrogance, performed a second time, with profound respect, his 
ablution, on which they formerly wasted so much valuable liquids, 
and washed completely the body of the image. From that time this 
place is named after the silver vase (or Beliya Goia), which was held 
in PadmSvati’s hand.” ® 


We shall now try to ascertain the probable date on which the image 

The date of the C!h4munda RSya. 

We have already seen that OhSmunda Riya 

orRSjamalla II. It was during the reign of RS.jamalia that the tradi- 


tion ascribes the establishment of the image of Gomm 3 te^^vara. We 
have found that during the reign of M^rasiipha II, Ohlmurida Rllya 
distinguished himself as a valiant warrior, and in an inscription in 


* Asiatic Researches, 1 
ent explanation of the name 
perforrae^ ah ahointlBg cer« 
seafcldiB'gs 







which he gives an account oi himself he only makes mention of the 
victories which he had won. There is no mention of any religious 
woik done by him, and had it been the fact that he erected the colos- 
sal image dining the reign of Mar^isimha IT, he must have mentioned 
the same, it being a monumental work which has immortalised his 
name. Marasimha II died in 975 A. D. Chamunda Raya, in his work, 
named Chamunda Raya Purana, gives a detailed account of all his 
exploits and mentions all his titles and how he derived the same, hut 
there is not the slightest mention of the erection of the image of 
Gommatesvara by him. At the end of this work the date of its 
completion is mentioned to he ^aka 900 (A. D. 978). It must have 
been, therefoie, after A. D. 978 and before the last year of the reign 
of Rachamalla or Raj am alia II that the image of Gommatetlvara was 
erected. The reign of Rajamalla II ended in A. D. 984. We there- 
fore come to a limited period, viz., 978 — 984 A. D. within which the 
statue must have been established. 


There is a verse in Vahuvali Charitra 
the exact date of the establishment of the 
as follows :• — , 


which purports to give 
image. That verse is 


^5^1% 31^ III! ' ' 


i. 0 ., fell Cliamnndaraya established the imago of Goinate£la in the city 
of Belgula, in Kumbha Lagna, on a Sunday, the fifth day of the brigiit 
lunai foitnight, in the month of Ohaitra, in the praised year Vibliava, 

in the Kalki age, known as 600, when the aiispicious Mrigaslii'a 
star was visible. 


If we accept that the date mentioned above is the true one, as it 
indicates an auspicious day on which such a gie^at woidc might h 
performed, we shall have to find out on what date in the years between 
9/8 and 984 A. D. (for we cannot go beyond this period, 
already shown) was such a combination possible. ^^^ W 
tested ah the possible dates according to the inethods adopted in 
astronomy an^ found out that on Sunday, tha 2 ^^ 
there was Mriga^ir& Naksatra, and that from the previous day (the 

20th Ohaitra) there was Ranch ami Tit hi (SuMa^^^^P^^ 

was also Kumbha Lagna on Sunday. This^ therefore, may accepted 

to be the date on which Ch&munda^aya hstablish^ 
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But there is one point in the above verse which at the first sight 
is in discrepancy with the accepted period derived from history. 
In the above verse, it is stated that in the Kalki age 600, in the praised 
year Vibhava, the statue of Gominateivara was established. The ^aka 
Samvat begins after 605 years five months elapse from the Nirvfina 
of Mahavira* and the Kalki era begins 394 years and seven months 
after the ^aka era, or, in other words, 1000 years after the Viranirvana. 
The Kalki ei’a therefore begins from 472 A. D. The year 600 of 
the Kalki would therefore be 472-1-600 = 1072 A. D., which does not 
accord at all with history, for R4chamalla II’s reign ended in 984 A. D. 
Further, even by astronomical calculation we find that the Panchami 
Tithi in Sukla Paksa in Chaitra of the Kalki year 600 falls on 
Friday, the 23rd Chaitra, a- fact which is opposed to that laid down 
in the verse itself, vis., that the Sukla Panchami in Chaitra was a 
Sunday in that year. 

It is, therefore, necessary to interpret “the Kalki era 600” as 
the sixth century of the Kalki. The Vibhava year should be the eighth 
in order, so that it may accord with historical facts. By “ the Kalki 
era 600 in the praised year Vibhava,” therefore, we should mean 
the eighth year in the sixth century of the Kalki, vis., the year 508 of 
the Kalki era ; and, if we accept this, it exactly accords with the 
year 980 A. D. and corresponds in every astronomical detail with 
the facts mentioned in the verse. 

There are, therefore, two courses open for us to adopt; first, to 
reject the verse contained in the Vahubali Charitra as opposed to 
the historical records, or to interpret it in the way we have done, so that 
it may accord with the data obtained from the inscriptions ; and we 
think that the latter course would be the best to adopt. 

We shall now try to collect aU available information about 
Nemiohandra the author of Parra-, <?a??iyoha {Dravya^samgraha) 

favarti^ the ^author 0^ compendium of the substances. From the 
o£ Dravya-samgraha. jast verse of this work, it appears that it was 

• * Vide :-. 

f’_[TriIoka-sSra by Nemiohand 

six liTiEdred and five years, joined to five montfis^ fiavin away, 

Mnce Saka king (was bom)]. [See InMm AMtiquarHf 


sxxviii INTBODUCTION. 




composed by Muni Nemicbandra.® In Vahiivali Charitra we 
read that Nemicbandra, belonging to the Des'iya Gana, accompanied 
Chamunda Raya and his mother when they started to see the 
image of Gommateslvara at Paudauapura. Further, that Nemicbandra 
also dreamt that there was an image of Gommate^vara on the 
Vindhyagiri, and that Chamunda Raya, after establishing the image, 
offered villages yielding a revenue of ninety-sis thousand coins 
at the feet of Nemichandra for the daily worship and festivals of 
Gommate^vara. i" 

That Nemichandra was revered by Chamunda R^ya appears 
from the following verse in an inscription dated about 1530 A. I)., 
engraved in the enclosure of Padmavatl temple in Nagar Taluq, 
Shimoga District, Mysore : — 


^ ^i g% riiS\iiiiiil - 

, ......... 

i 


^ ^ m 


'gra«^r3Ti^cr-'7T?»TO: ii’ 


i. e., “ (The author of) TrilobasSra and other (works) Nemi- 

chandra, the Saiddh^ntika Sarvabhauma (the Paramount Lord of those 
versed in the Siddhiintas) shines in this world, his lotus-feet worship- 
ped by Ohamupda-raja.”f Though a fragment of this verse is 
effaced, the meaning is quite clear. The Saiddhantika SUrvabhauma 
is a synonym of the epithet ‘ Siddhanta-chakravartti, ” generally 
applied to Nemichandra. 

Nemichandra himself, in his work entitled GommatasSra, has 
praised Gommata Raya simply Raya which, as we have shown 
before (see page ), is but another name of Chamunda Raya. In the 
eulogistic verses, Nemichandra has mentioned that Ajitasena was the 


1 . 



mTEODUOTION. 


YTPTTITr 


spiritual preceptor of OMmuncJa R4ya, who erected the image of 
Gommatesivara.® 

In the intiodnctioa to the commentary on Gommatas^ra by 

Abhayachandra, we find that this work was composed according 

to the desire of Chamnnda R^ya, who wished to learn the exposition 

of substances as enumerated in the canonical works of the Jainas. 

In a very old illuminated manuscript of Trilokasara, composed by 

i^emicbandia, we have a picture representing Chamunda Rdya, with 

several com tieis hearing the tenets of Jainism as expounded by 

Nemichandra. (See picture facsimile reprint of this, facino- this 
page). ‘ 

Nemichandra Siddhanta-chakravartti is the author of (1) Dravya- 

The works of Ne- samgraha, (2) Gommatasara, (3) Labdhi-sSra, (4) 
mieliandra. KsapanasSra and (5) Trilokasara. In Vahuvali 

Oharitra we have “ Nemichandra, the author of Gommatasfira, Labdhi- 
saia and Trilokasara. In the last verse of Rravya-samgraha, 
Nemichandia has mentioned his name. ^ Similarly, fi’om a verse in 
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GommatasHra we know that it was composed by Nemichandra.® 
It may be well to give a brief account of the works of Nemichandra 
at this place. 

Gommatas^ra is so named, as it was composed for the reading of 

ajUm a. Il Sya who, as we have already shown, 
was also known as Gommata R^ya. This work 
is also known as Pancha-sarngrahat [the compendium of five 
things], the significance of which will be understood when we mention 
that in it the following five subjects have been thoroughly treated : 
(1) Bandha (bondage), (2) Badhyamana (that which is bound), (3 ) 
Bandhasvami (that which binds), (4) Bandha-hetu (the cause of 
bondage) and (5) Bandha-bheda (the varieties of bondage). 

The work consists of 170-5 verses in Prakrit, and is divided into 
two parts Jivakanda and Karraakanda, containing 733 and 972 verses 
respectively. In Jivakanda, there is an enumeration of Margan§;s, 
GunasthSnas, Jiva, Pary^pti, Pifina, Sahga andUpaybga.J In Karma- 
kanda, there are nine sections, called Prakritisainutkirtana, Band- 
hodayasatva, Sattvasthanabhafiga, TrichulikS, SthSnasamutklrtana, 
Pratyaya, BhavachulikS, Trikarana-chfilika and Karma-sthiti-rachana. 
The eight varieties of Karina and the bondage of Karina, with respect 
to its Prakriti, Sthiti, Anubhaga and Pradesa, are also treated in detail. 
There are also various other subjects connected with Karma which 
are elaborated in this part. To be brief, the first part of Gommata, - 
sara gives an idea of the natural characteriatics of Jivas and the 
means and stages of their development, while the second part 
describes the obstacles producing bondage of Karma which must be 
removed, in order that divas might attain liberation. The advance- 
ment of the soul is the end which the author always keeps in view ; 
and it is in this light that he has summarised the precepts of Jaina 
Ach&ryas on this point in Gommatas^ra. The work, in very brief 
limits, comprises most of the important tenets of Jaina philosophy, 
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and procee J to lay down the ways and means to liberation, warning 
us against the hindrances and obstacles to the same. 

Chamunda RSya himself wrote a commentaiy on Gommata- 
Canarese language. In the last verse of 
, ^ Gommatas4ra there is a reference to the fact that 

Ohamunijs Eja wrote m the popular language a commentary, named 
V,ra-nmrttap(j..- [OommataeSra. Karmak»,da, verse Q'S.] One of 
the titles of OMmtmda Mya being Vlramirttapda. be named bis 
commentoy 'Vira-marttandl," meaning “composed by Vira-mtolo 
tapda. This oommentary of Chimnnda SAya seems to have been lost 
and we only have a reference to it in another commentary, named 
^avararnlya Vfim, by Kefcvavarnl, in the opening verse of which 
the anthor says: ■! write the Vritti on QommatasSra from the 
Karnataka pilti. f There is another commentary on Oommatasto, 
named MandaprabodhikS, written by Abhayacliandra}:. Following 
these commentaries, Todarmalla has written a commentary in the 

Hindi language which is widely read by the Jaina Pandits of 
the present day.§ 

Lahdhisara|[ is a teeatise on Lahdhi, which literally means 
“ attainment.” The sense in which it is used in 
, . , philosophy is “the attainment of those things 

which will lead to perfect conduct.” Lahdhi is said to be of five kinds, 


Labdhisdra. 


* Vide 




t Vide’ [^®®*3aatasira,Karmak^|ida> verse 972,] 

^ i 

^ Eesavavarai J 

[Commentary by Abhayadeva.] 

§ Tbe editions of Commata-^ira are 

1. Jiva-K§inda {Bd. by Pandit Manobarlal) Bombay, 1911 

2. Karmak^nda (Rdya Obaadra Series) Bombay, 1912. 

ll Labdhisdra bas not yet been printed, and we give the above account from 
a manuscript in the Central Jaina Oriental Library, Arrab. A notice of another 
manuscript of LabdMs^ra, where a brief summary of the work has also been given* 
may be found in Kotiees of Sanskrit Manuscripts, by liajendralal Mitra, Vol, 
Part I, page 86. The manuscript is there numbered 2080. 

6 
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Ksayopa^amiba, Visladclhi, De^ana, Praydgya and Karana.® The first 
four kinds of Labdhi appear without distinction to Bhavya and 
Abhavya individuals, but the fifth one appears only to a Bhavya 
individual who is advanced towards perfect conduct. The opening 
verse of LabdhisSra is as follows 


ie., “ Bowing to Siddhas, Jinendras, Icb^ryas, Upfidhyayas and 
Sfidhusjt I shall relate tbe attainment of perfect faith and conduct.” 
KsapanasaraJ by Nemicbandra should not be confounded 
with another work of the same name written by 
K§apanasitta, Madhavachandra, the latter being composed in 

Sanskrit prose and the former in Prakrit verse. The subject-matter of 
both these works is the same, for each of them treats of Bandha, 
Ka^Sya, LerfyS, etc., and lays down the means by which KasSyas 
may be removed, Kaapana literally means ‘destruction’ and 
Ksapaciasara deals with the destruction of Kasayas. The opening 
verse of the work is as follows : — 


q:;^QC q ^ H” 

This work may be considered to be a continuation of Labdhisara, 
and both Labdhisara and Ksapanasara are so related to Gommatasira 
that these may be said to be a sequel to it. The number of verses in 
Jivakanda of Gommata-sara is 733, that in Karmakanda 972, that in 
Labdhisara 380 and that in Ksapanasara 270. 

Trilokasaral contains a description of the three Lokas (regions 
of the universe). In it is found a description of 
Trilokasara. countries of the earth, with oceans, mountains, 

etc., together with a description of the abodes of heavenly beings and 


*** Vide ' 



gtJpraiT S’® grargji” 


[Gommatasara, JivaMu to, verse 650.}- 

t For an explanation of these terms, see Dravya-samgralia, page 112. 

t The aeeonnt given here is from a inannscript in the Deva Kumar’s Central 

Jaina Oriental Library, Arrah. 

§ This work has not yet been printed. Wo give an account of it from Notices of 
Sanskrit Manuscripts by Rajendaralal Mitra, Vol. VI, page 97. Manuscript No. 2041, 
There is a manuscript of this work in the Arrah Library- 
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the inmates of hell. The stars and planets, with their orbits, are 
described, and there is a mention how night and day are caused by 
the motion of the earth. Besides these, there are other subjects, such 
as the various kinds of measurements, methods of reckoning, etc. 



The last verse, similar to that of Dravya-samgraha, is as follows : — 

3 cT ^ II” 

There is a commentary on Trilokasira, written by Madhava- 
cliandra Traividya, in the introduction of which we find that the work 
was obviously written by Nemichandra for imparting knowledge to 
Chdmunda RSya.* It is curious to note, however, that at the end 
of the commentary, Madhavachandra says that he himself wrote some 
verses which have been incorporated in this work, according to the 
instructions of his preceptor Nemichandra. j' The commentary begins 
with the following verse : — 


We furtlier hear that there is a work, named PratisthSpitha, 
Pratisthapatha. by Nemichandra, which was written in imitation 
of another work of the same name written by Indranandi, to whom 
Nemichandra makes obeisance in Gommataslra.f This work is said 





?nrt|T mi urear- 

[Introduetioa to tke Commentary by MMliavacliandra.] 

I ' 

til” 

[Commentary by MMhaTacbandraJ 

[Commatasiraj KarmaMmlaj verse 896.] 
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to consist of directions for the establishment and consecration of 
images. Pandit Javaharlal i^hastri has written that he has seen an 
incomplete manuscript of this work.*^ We are at present unable to 
give any further information about the same. 

In Gommatasara, we have a mention of several sages to whom 
The Gurus of Nemi- Nemichandra makes obeisance as his precentors 

oliandra. mi . t ^ 

Ihese sages are Abhayanandi, Indranandi, Vlra- 
nandi and ICanakanaudi.t There is an epic, named Chandra- prabha 
Charitam (which we have often quoted in our commentary on Dravya- 
sarpgraha) composed by Viranandi, at the end of which it is 
written that Viranandi was the disciple of Abhayanandi J and that 
Abhayanandi was the disciple of Gunanandi. In Gommatasara 
itself we find that Kanakanandi was the disciple of Indranandi.§ 

* Vide Introduction to Vrihad-dravya-samgraha, page 9, footnote No, 2. 




Also : — 

[Gommatasara, Karmakdjpda, verses 785 and U9G.] 

srreilliwsRty; 

^5isrfrW575p=fi[ — 

met 

[Gommatasara, Karmakapda, verse 396.] 
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Davva-samgalia or Drayya-samgralia,^ tlie work whicli we are 
Dravya-samgpaha. publishing as the first yolume of our series, may 
be conveniently divided into three parts. The first part deals with 
the six Dravyas (substances) including the five Asti-Kayas existing 
in and comprising this universe. This part extends from verse 1 to 
verse 27. The second part, comprising verses 28-39, deals with the 
seven Tattvas and nine Padarthas. The third part, consisting of 
verses 40-57, describes the way to attain liberation. 

In the opening verse, along with the usual MahgaMcharana, it 
is mentioned that Dravya consists of Jiva and Ajiva. In the second 
verse, Jiva is defined ; and the several characteristics of Jiva men- 
tioned in this definition are taken up one by one in verses 3-14, 
and a detailed consideration of the same is embodied therein. 
After this detailed description of Jiva, the author proceeds to de- 
scribe Ajiva in verse 15 which consists of Pudgala,Dharma, i^dharma, 
AkyS and Kala, each of which is defined in verses 16-22. These five : 
classes of Ajiva with Jiva make up the six Dravyas existing in. this 
universe. 

Among these, Jiva, Pndgala, Dharma, Adliarma and Akaia are 
called AstikUyas (verse 23), the definition of which is given in the next 
verse. The first part ends after two more verses. 

The second part deals with the seven Tattvas, viz.y Asrava, 
Bandhana, Sam vara, Nirjara, Moksa, Piipya and Papa. These seven, 
together with Jiva and Ajiva, are known as the nine Padtohas. 
Some again regard all these nine as Tattvas. The different verieties 
of Asrava, Samvara, etc., are treated in detail in verses 29-38. 

The third part begins with verse 39, in which and the next verse 
the means to attain liberation are stated, according to the ordinary and 
realistic points of view. Perfect faith, perfect knowledge and perfect 
conduct which are essential to obtain liberation are then defined, and 

* Manuscripts of Bravya-samgraha are : Bravya-samgralia par IVemicliandra 
[E. Beumann, A list of the Strassbnrg collection of DigamUara manuscripts. (Wiener 
Zeitschrift fiir die kunde des Morgenlandes, Vol. XI, page 297-3121), Wien, 1897], 
There is also a MSS. of Bravya-samgraha with DravjTa-samgraha-sutra-Yritti in the 
0ovt, Oriental MSS. Library, Madras {Vide Alphabetical Index of MSS. in the 
Govt. Oriental MSS. Library, Madras, 1893.] Vide also notices of MSS. of Dravya- 
samgraha and its commentary in Notices of Sanskrit MSS. by Haraprasad Ststri, 
Vol. X, Nos. 3292 and 3293, the latter being a copy of the commentary by Brahmadeva. 
The printed editions are Yrihad-dravya-samgraha, edited by Javaharlal SAstri (Hay- 
chaadra Jaiiia SIstramMa No. 10) (Bombay) Bravya-samgraha published by Jaina 
Grantha-Batnakara OiSce (Bombay), and, Dravya-samgraha (Benares) 
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in this connection the impoi’tance of Dhyana (meditation) is emphasised. 
In verse 49 we are introduced to the prayers of the Jainas by which 
one should attempt to concentrate the mind upon the Arhats, Sid- 
dhas, Icharyas, Upadhyayas and Sfidhus. These five classes of beings 
are known as the five Paramesthis, and their characteristics are de- 
scribed in verses 50-54. The work ends with a mention of the efficacy 
of Dliyilna (iBeditation). 

The commentary on Dravya-samgraha which we publish herewith 
Brhmacleva's com- composed by Brahmadeva.iji Portions of this 
mentary. Commentary have been quoted by ^ubhachandra in 

his commentary on a work entitled, Sv3.mi-k&rtikeyfi.nupreksS.® 
There is, therefore, no doubt that Bramhadeva must have lived before, 
or at least was the contemporary of, ^ubliachandra. The commentary 
on Svarni-kartikeya-niipreksa by ^ubhachandra was finished on the 
10th of Magh, in the Vikrama year 1613 ' ^ubhachandra wrote an- 
othei work, named Pandava-Purana, at the end of which it is mentioned^ 

Also 

^ « We mentioji this on the authority of a passage written by Pandit Javaharlal 

Sfistri in his Introduction to Vrihad-dravya-samgraha, page 11. There is evidenoe 
that Subhachandra was weli-versed in the works of Nemiehandra. 

[ Pattavali printed in Jain Siddhanta-Bhaskar, a Part I, No. 4., page 45.J 
tVide: ^ I 

[ Prasastiof the commentary on Svamikartikeya-nupreksa by 6'ubhachandra 
as qnotod in Jaina Siddhanta Bhaskaraa Part I, No. 4 page 67 ]' 

^ Dr. Bhandarkar, however, in Ms Report on Sanskrit Mss. page IIS (Bombay), says 
« Subhachandra finished his work on the 10th of Magha in the year 1613 Of Yiknama" 

[ PaMava-Pnrana Prasasti verse 80. Prom a Mss. in Jaina Library, Argali.] 

The place, Sakabata Pura, where the work PSndava Pur&tia was finished, is 
Saugbara, where Subhachandra succeeded his guru in the Patta established in that 
place. The order of succession of Gurus of Subhachandra is as followsrPadinanandi, 
Sakala-kirti, Bhubana-kirti, Juanabhfisana, Vijayakirth'^^iS^ 

further account of Subhachandra, the reader may refer t3 ah (MtiCle in ^ 
dhanta Bhaskara, Part I, No,4 pagesfi5-6A);':'»i(:lKv^lS))^;)?');::l ) ’ - ( 


couaraentaiy on. Svai2ii-k2rtikey3,-nupreks§i and P4ndava-Purina 1 
been discovered from which we quote the above dates. This i^u 

Chandra seems to be different from an author of the same name 
composed Jnan:i,rnava, etc. 

Thus it is clear that the commentator, Brahmadeva, was 1 
several centuries after Nemichandra. Consequently, the statem 
which he makes about the composition of works by Nemichai 
must be read with caution and accepted only when the same are i 
firmed by other proofs. Keeping this fact in view, we are 
inclined to accept, without any further evidence, the staten 
made by Brabmadeva. namelv. that Nemichanrli 
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Witli these words as a preliminary, we leave the reader to peruse 
the following pages, hoping that the subject matter and the method 
of treatment adopted by the celebrated Jaina Acharya will meet with 
due Justice in his hands according to the intrinsic merits underlying 

the same. 
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one among the great Jinas, who is worshipped by the 
host of ladras and who has described the Dravyas 

(substances), Jiva and Ajiva. 

COMMBNTABY. 

The title of this work ‘ Dravya-Saipgraha ’ being interpreted 
1 erally means “ A compendium of Dravyas.” According to the 
Jama phi osophy, the component factor of the universe if Dravya 
(substance) which is subdivided into Jiva (living) and Ajiva 
(non-living) substances. Everything in this universe Ts either Jiva or 

* Sanskrit rendering : 


distal 
( 1 .) 
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Ajiva or a- resultant of these. The author of Dravya-Saingraha has 
fully described Dravya ’with its classes and sub-classes in verses 
1-38 of this work. Jiva, the first variety of Dravya, is defined in 
verse 2 and a detailed explanation of this definition is given in 
verses 3-14:. Ajiva, the second variety of Dravya, is next described 
with its subdivisions in verses 15-27. 

The first verse of this work is nothing hut the usual Mangalk- 
oharan, in which the author salutes Mahavira, the twenty-fourth 
Tirthankara of the Jainas. He is called here the Eminent One among 
the great Jinas. The word Jina literally means “ the Victor’ . One 
who has freed himself from the bondage of Karma by conquering 
ESga (attachment) and Dvesa (Aversion) is called a Jina By the Jainas. 
In Buddhist scripture the word Jina is often used as a synonym to 
Buddha. In the lexicon called Amarakosa* and in popular Sanskrit 
literat’are, the use of the word Jina to signify Buddha is too common.t 
The Buddhists take the word Jina to mean one who has conquered 
MS.ra. i But the word Jina is used in a special sense By the Jainas. 
The Ganadharas or disciples of the Tirthankaras and the Tirthan- 
karas themselves are known as Jinas, Jinendras, Jine^varas, etc. [See 
Appendix A.] 

Lord Mahfivira has Been saluted at the beginning of almost 
all the later works of the Jainas. Here it is said that he is worshipped 
By the Indras. Indras are Gods who possess special excellent 
po'wers [ “ I Tattv4rtha-rfija-varttika By Aka- 

lanka Deva. IV. 4. 1.] According to Jaina eschatology there are four 
kinds of Gods, dwelling in four different spheres, known respectively 
as Bhavana, Vyantara, Jyotisa and VaimSnika. [See Appendix B.] 
The "Vaimanika region is again subdivided into Kalpa and KalpS,tita 
spheres. Indras are a higher order of Gods who dwell in Bhavana, 
Vyantara and Jyotisa regions and the Kalpa sphere only of the 
Vaim&nika region. There are no Indras in the KalpMita sphere. 

, ^cTT srS5CTii5Kramcr: i 

t 'V7e quote only one instance among many 

[N%llnanda by 

t In the Jaina ;work on NyS^ya called ParikslLmTikba, Jiwa is^ itt 




Besides these Indras among Gods, there are also others among men 
and among the lower animals. 

There is a difference of opinion between the two principal 
sects of the Jainas as to the number of Indras. “The Svetambaras 
assert that there are twelve heavens and sixty-four Indras ; ” but 
“ the Digambaras maintain that there are sixteen heavens and one 
hundred Olympian monarchs (Indras).”® From a verse f found in 
most of the commentaries on Digambara Jaina works, we learn that 
“there are forty Indras among the Gods who dwell in Bhavana 
(sphere), thirty-two among the Gods (who live in) Vyantara (sphere), 
twentj-four among the Gods (living in) Kalpa (sphere), two among 
theJyotisaor planetary Gods, the sun and the moon, (one among) 
men and (one among) the Tiryaks^ (i.e., all creatures excluding Gods, 
men and inmates of hell).” 

Mahavira is said to have been the propounder of all the Jaina 
Canonical works. The wrong theory that Mahavira is the founder 
of Jainism and that Jainism is an offshoot of Buddhism, has long ago 
been exploded ; and when we say that there is a tradition that Mahi- 
vira spoke to his disciples what has been embodied in the Canonical 
works of the Jainas, it must be understood that, though the funda- 
mental truths of Jainism were preached long before Mahavira, it 
was after the Nirvana of this last Tirthaiikara that the teachings of 
Jainism were reduced to writing which formed the basis of the Jaina 
Canonical works now extant. 

The Aiigas which are the Canonical works of the Svet&mbara 
sect of the Jainas are said to have been dictated by the fifth Gana- 
dhara Sudharma Svami to his disciple, Jambu Svimi, when the 
latter asked the former to explain the tenets of Jainism as laid 
down by Mahavira. In the Aiigas we find questions like this ; “ What 
has been laid down by Lord Mahavira, the Tirthaiikara, on such 
and such a matter ?”§ put to Sudharml. Svimi by his disciple, 

* Asiatic Researches, Yol. XVII/p. 289. 

t ^ 

sRocriTK ^ ii 

[TattT^rthadMgama Sutra by Umasvtoif IY.27J 

— GMtridliarmalrathanga. Introduction. 

“ ^ q'lmre l”— -VlpSia SatrShga. 

■ .:Introdt^ctioii* :,,.v ■ 
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first century after the Nirv&na of Mahavira ; but they also maintain 
that the tenets of Jainism were made popular by Lord Mahavira. 
The tradition of both the Jain sects thus agree in attributing to 


the reason why we most frequently find Mahavira worshipped by the 
Jaina writers in the opening verses of their Works as the great pro- 
pounder of the Truths of their religion. Here also Nemichandra, the 
author of Dravya-Saingraha, seems to have saluted Mahavira as the pro- 
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etc., and AJiva as “ things without lif 63 
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^ J!vo, Jiva, UYaogamao, characterised 


6cjtisl in 6xt6iit to its own body* Blxott^^ ©njoyor* 

lO, being in the Samsara. Si Siddho, siddha. Ir So, he 
jddhagai, having a natural upward motion. 

2. Jlva is dtaractsrisod, by upsyogS, is i 

lamhrit rendering : 

liTah tipayogamayaJ^ ainar^ kart§< s^adeliapanmipali. 

Bkokti s»ms4rastlia^ siddha]^ tirddlivagatiib-^ 




a,Ti 









srf<T, Irac* 

srfcT, srfcf, to^-aireEn^ 

51%, 5no3%aB-jif«TO5C sr% ?% Jicrmf^Tcrap T' 

i.e., Jiva is established to (refute) Chirvaka, its cbaracteristic of 
baling upayoga consisting of Jn§,na and Darrfan is said to (refutel the 
followers of NyS^ya, that of Jiva being formless to (refute) Bha^^a (i-B., 
those wbo follow Kumarila Bhatta, the propounder of one branch of 
MimamsS philosophy) and Charvaka, that of the agency of Karma to 
(refute the) Sankhya (view), that of having the same extent of its body 
is expressed to refute the three, viz., the Nyaya, Mimaipsa and Sab- 
khya views, that of the enjoyment of (the fruits of) Karma is said to 
refute the Buddhistic view, that of being in the Samsara to refute 
Sadatliva, that of being Siddha to refute Bhatta and Charvaka, and 
that of having an upward motion to refute views of all other writers.” 

It should be remembered that, as the Hindu and the Buddhist 
philosophers omitted no opportunity to refute the views of the Jaina 
philosophy, so also the Jain philosophers on their part tried to refute 
the views of their opponents. It is a special feature of nearly every 
system of Indian philosophy to proceed to maintain its own views 
after refuting those of other systems. Examples of such refutation 
by Hindu philosophers may be found in Vedfinta Sutra, Chapter 
II, P&das I and II, and Sabkhya Sutra, Chapter V. The refutati^ 
of the views of the Hindu systems of philosophy may, on the-^ 
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hand, be found in numerous Jaina works, such as Ratnfikaravatarik^, 
Sy4davadamanjari, Prameyakann damartancla, etc., etc. 

In Ais verse also Jiva is recognised as against the Oharvaka 
view, which recognises no proof but Pratyaksa which is only derived 
through the senses. The Nyaya system recognises the difference 
between a quality and the possessor of a quality ( ) ; but in 

this verse, by saying that Jiva consists of the quality npayoga 
which is made up of Jnana and Darilaua, that theory of Ny4ya 
IS upset. Similarly, by saying that Jiva is the agent of all 
actions, the Safikhya theory that Purusa is indifferent ), is 

denied. The other characteristics also deny in this manner the 
views of_ Mlmams&, Buddhistic and other systems of philosophy. 
These will be further explained in notes to verses 4-14. But it 
should be remembered that the author does not directly proceed 
to refute the views of the other systems of philosophy, for that would 
be entirely impossible in a compendium like this. What the com- 
mentator, therefore, suggests, is that by laying down this definition 

of Jiva, the author Las incidentally denied the opposite views of 
other systems of philosophy. 

hor a brief account of the tenets of different systems of philo- 
sophy, we refer the reader to Sarvadariilansahgraha of Madhavacharya 
(Ed. by Cowell) in which the account of Jaina philosophy, under the 
head of ‘ Arhat Darilan,” is worthy of notice as being written by a 
non- Jaina author who, though not very enthusiastic about Jainism, 
tried his best to be impartial. 

The following verse from PanchastikayasamayasSra by Kunda- 
kundachgrya, is exactly similar to this verse of Dravya-Saipgraha 

?!r % || 

[ i j 

i.e., Jiva is conscious, formless, characterised by upayoga, attached 
to Karma, the lord, the agent, the enjoyer (of the fruits of Karma), 
the pervader of bodies (large or small.)” . I : 

The only characteristic of Jiva mentioned in Dravya-Saiiigraha 

butr not found in the above verse, is that of having an upward 

motion ; but this is mentioned in the next verse of Panchastikayasa- 
mayasl.ra 
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i.e,, “ That whicli goes upward to the end of Loka, being freed from 
the impurity of Karma,” 

ftlEra Sirwsft ^ I 

Tikkale chaduiDana indiya balamau anapdno ya 
Vavahara so jivo nickcliayanayado du chedand jassa — (3). 

Padotp^iha- — VavahS^ra, according to Vyava]iS,ra Naya. ra^ill 
Tikkile, in three kinds of time- ?’% lodiya, Indriya (the senses), sra 
Balam, force. An, Life. Aflapa^o, respiration. Ya, also. 

Ghadupajja, the four Praoas. 5 Du, but. %!pp% Nichchayapayado, 
according to hiischaya Maya sw elassa, whose. Ohedapa, conscious- 

ness. % So, he. Jivo, Jiva. 

3. According to Vyavahdra Naya, that is called 
Jiva, which is possessed of four Prdnas, viz., Indriya 
(the senses), Bala (force), Ayu (life) and Ana-prana 
(respiration) in the three periods of time (viz., the present, 
the past and the future), and according to Nischaya 
Naya, that which has consciousness is called Jiva. 

COMMENTARY. 

Vyavahtra and Mi^cKaya Naya is thus distinguished in 
DravyanuyogatarkanS of Bhoja : 

[ tcSil I ] 

i. Therefore, this is to be understood as described in the Bh&sya 

(Viriesava^yaka-bhasya, a celebrated Jaina work) that Nischaya nar- 
rates the real thing and Vyavahara narrates things in the popular 
way.” Vyavahara Naya, therefore, is the ordinary or common sense 
point of view in which we speak everyday about the things of 
this world. But Nischaya Naya is the realistic point of view, which 
attempts an accurate description of the realities which are over- 

^ Sanskrit rendering : ' ^ ^ ^ ^ ~~~ 

umr: ^ ^ i 

Trikaie chatuhprariah indriyam balam iyub 4napr%ali cha 

Vyavali^§>t sa JiVah uiscbayaiiayatah tu cbetana ,yasya'-~(S);^^ ^ ^ 
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looked in our everyday parlance. For example, we ordinarily say “ a 
jar of honey but to be accurate we must say “ a jar of clay or some 
other substance containing honey.” The characteristics of Jiva will 
be examined from both these points of view in the following verses. 

Here it is said that ordinarily we say that Jiva (Living Sub- 
stance) possesses the five senses, Sight, Hearing, Touch, Taste 
and Smell, the three forces of thought, word and action, life and 
respiration. Indriya (the five senses), Bala (the three forces of 
thought, word and action), Ayu (life) and Anaprana (respiration) — 
these four are called the four PrSnas of Jivas in the past, present and 
the future. The following verse from PauchastikSyasamayas^ra is 
parallel to this verse of Dravya-Samgraha :■ — 

[ tigrf^niim^praw; 1 ? » 1 j 

i. e., “ That is Jiva which lives, will live or has lived formerly 
by four Pranas. The Pranas are Bala (force), Indriya (the senses), 
Ayu (Life) and UchchhSsa (Respiration).” 

Thus, from the ordinary point of view (Vyavah§.ra Naya), we 
regard Jiva to possess a period of life, during which its characteristics 
are respiration and the employment of the five senses and the three 
forces of thought, word and action. But from the realistic point of 
view, Jiva is distinguished by its own great quality, wa., consciousness. 

Uvaogo duviyappo damsana nfinam clia damsanam 
cKadudhE, 

Cliakkliu achakkhu ok! damsanamadha kevalaiB 

^ m ■ 

neyam — (4). 

Pa£iapat;ia.---9g^ Uvaogo. Upayoga. Duviyappo, of two vfe^ 

Damsapam, Dar^aua. v Oha, and. Ndpaip, infi,na. ^ Danisapai^i 
Dar^ana. ChadudhS, of four iinds. IJfeyam, is to be known. 

Chakkhu-achakkhu-ohi-Daipsaoanx, the Dar^ana like Chaksu, 

* Sanskrit rendering : 

SiTR 'ST *Sigs8!^ 

Upayogah dvivikalpah dar&naffl jaSuam cha dar&nam chatUrddhk 1 i 

Ca»kfu^ acl<ak8ul» avadMii darsanam atha keValam jaeyam--(4). 







* ‘ Jainism ’ by Herbert Warren, p. 29. 

I* ‘ Tbe Karma Pbilosophy ’ by V. E, GandM, pp, 5-S. 
















Jiva, according to Jaina philosophy, consists of infinite Jnfina 
and Dari^ana, but certain classes of Karma tend to obscure these. 
Dariilana is of four kinds, Chaksu, Achaksu, Avadhi and Kevala ; so 
there are also four kinds of Karma which obscure each of these 
varieties. When there is a cessation or mitigation of one 

or more oE these varieties of Karma, the corresponding class or classes 
of Darslana is or are evolved. Thus, by the removal of these Karmas, 
which obscure the Dari^ana which is received through the eye, a 
Jiva can see through the eyes. This is Chaksu Darjiana (Dari^ana 
through the eye). Again, by the removal of that Karma which 
obscure the Darflana through any sense other than the eye, or mind, a 
Jiva can cognise through the four organs of sense — ear, nose, tongue 
or skin, and through the mind. This is called Achaksu Dari^ana 
(Dars^ana not through the eye). Similarly, when Karmas obscuring 
Avadhi Darfona are removed, a Jiva can have Avadhi Dari^ana 
(psychic knowledge, limited by space and time and obtained directly 
by the soul, e.g., clairvoyance). Lastly, by the removal of the Karmas 
which obscure Kevala Dar^ana, a Jiva can have Kevala (or perfect) 
Dar^ana (in which everything in the three worlds existent in the 
present, past and the future is at once cognised). 

[Besides the four varieties of Karmas obscuring Darsiana already 
mentioned, there are also five others mentioned by UmasvSmi, e.^., 
Nidra (sleep), NidranidrS, (Deep sleep), PrachaM (Trance), PrachalS 
prachaU (Drowsiness) and Styanagriddhi (Somnambulistic state) ®. 
These, together with the Karmas obscuring Chaksu, Achaksu, Avadhi 

and Kevala Darslana already mentioned, make up nine DarjianSi- 
varaniya Karmas.] 

N%am' atthaviyappam madistidaohi angnaninliii 

— [Tatt^rthUdhigama Satra,. VlII, 7 .] ■ ■ 

't 8 anskrit rendering : 

JfiSnam astavikalpam mati-^ruta-avadbayati 

Manah-paryayahtteTalam/api pratyaksa-paroksa.l3heaaai:'«51iafet6h®l®;r||5 
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Manapaj j aya kevalamavi pachchakkha-parokklia- 
vkeyam cha (5). 


PadapStha. — Matisuda-ohf aoa5a54cfi9i> the JnS,na 
and Ajnina of Mati, Sruta and Avadhi. ^ Avi, also. Maijapajjaya, 

Majjah paryaya. ^ Kevalam, kevala. Nipam, JhAna. Atthavi- 

yappani, of eight varieties. Gha, also, Pachchakkha-parokkha- 

vheyani, has the varieties Pratyaksa and Paroksa. 

5. Jflana is of eight kinds, viz., Jhanaand A] Sana 
of Mati, Strata and Avadhi, Manah-paryaya and Kevala. 
(It is) also divided into Pratyaksa and Paroksa (from 
another point of view). 


COMMENTARY. 

In the previous t^erse, the first stage of cognition, viz., Darnlana 
(undifferentiated knowledge) has been described. In this verse the next 
stage, J nAna detailed knowledge), with its varieties, is being described. 

The eight kinds of Jnana are (1) Mati Jnana, (2) Sruta JnAna, 
(3) Avadhi JnAna, (4) Manah-paryaya Jn&na, (5) Kevala Jnana, 
(6) Kumati or AjnSna of Mati, (7) Ku-firuta or AjuAna of Sruta and 
(8) Vibhangavadhi or Ajnana of Avadhi. 

Kundakundicharya has summed up all of them in the following 
verse : — 

^uronitt i 

[ ! 81 I ] 

i.e*; Abhinibodhika or Mali, ^ruta, Avadbi, Manah-paryaya and 
Kevala— these are the five varieties of Jnana. Kumati^ Kii-sJruta and 
Vibhanga— these three also are connected with Jnana/’ 

The three last-mentioned are nothing but false knowledge of 
the first three. It will, therefore, be suflSicient to explain the first five 
varieties only of Jfi§,na. IJmasvimi has also mentioned them in 
Sutra 9, Chapter I of Tattvirthidhigama Siitra, [ 

] - it should be remembered that these 
varieties of Jnana constitute the two sorts of Pramauas recognised 
in Jaina Philosophy [ smF$ I ’’ \ I t o ] 

Mati Jnana is knowledge derived through the senses, including 
the knowledge which arises from the activity of the mind, ^rnta 
Jnana is knowledge derived through symbols or signs words 
which are symbols of ideas, gestures, etc. ). Avadhi Jnana is the psychic 
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knowledge wliich is directly acquired by the soul without the medium 
of the activity of the mind or the senses. Knowledge in the hypnotic 
state may be cited as an example of Avadhi JnSna. Manah-paryaya 
Jnana is the knowledge of the ideas and thoughts of others. 
Mind reading is an instance of this kind of knowledge. Kevala 
Jnana is omniscience or knowledge unlimited as to space, time or 
object. 

In our everyday life we have Mati Jnana and Sruta Jhana, 
but there are instances, though rare, of persons who, under a hypnotic 
trance, have knowledge of certain things (Avadhi Jnana) and of 
persons who can read the thoughts of others (Manah-paryaja Jnana). 
Though the exact nature of the last two kinds of knowledge have 
not yet been understood, there is no doubt of the possibility of their 
existence. The mention, therefore, of these kinds of knowledge by 
ancient Jama writers proves that at that time there were evidences 


which led them to believe in these two forms of knowledge. The 
occult powers attainable by Yogis which are mentioned in Yoga 
Philosophy of the Hindus also support the view that in ancient 
India occult sciences were by no means unknown. The last-mentioned 
knowledge, Kevala- Jnana or omniscience, which coinespond to the 
knowledge of the sages called Sarvajnas or Trikiladarihs in the 
PurSnas of the Hindus, is, according to the Jaina tradition, only 
possessed by those who have reached the highest point of elevation. 
The Tirthafikaras and Ganadharas are said to possess such a kind 
of knowledge. 


Though it is not possible to understand the real nature of 
knowledges called Avadhi Jn^na, Manah-paryaya Jnana and Kevala 
Jn4na, we can describe fully the remaining two kinds of knowledge, 
viz., Sruta Jnana and Mati JnSna. Sruta Jnana is knowledge derived 
from words spoken by a person, from reading books, from seeing 
gestures or facial expressions, and from all other; kinds of symbols 
or signs. Mati Jnana requires much detailed consideration ; for it 
gives us an idea of that part of the Jaina psychology which treats 
of Perception and Memory. 

psychology four stages in Mati Jrrfma are u 
recognised. These are called (1; Avagraha,® (2) Iha, 

(4) 'Dhlran^.' 







u 







IS clear knowledge or cognition that this object is of siicli and sncb 
a character, without depending upon any other kind of knowledge. 
That cognition, which is not clear by itself, i.e., that which depends 


fjciiuciib iviiuvvjtju^u IS ui iwo iiiiius, oanvyavanariKa ana raramar- 
thika. Safivyavaharika again is of two kinds, ziz.^ Indriya-nivandhana 
fcaused. through the senses) and AnindriTa-nivandhana (not caused 
through the senses.)! The senses recognised in Jaina philosophy 
are the eye, the ear, the nose, the tongue and the skim Mind 
(Manas) is called No-indriya or AnindriyaJ {Not Indriya), This 
Safivyavaharika variety of Pratyaksa is what we have in our every- 
day life. The processes of Perception and Memory are dependent 
upon this variety of Pratyaksa only. We shall, therefore, deal with 

nar 



whicli includes the little understood occult knowledges — Avadhi, 
Manab-paryaya and Kevala mentioned previously.’*" 

Safivyabahara is the act of satisfying a desire to cognize, 

i” Pramana Mimamsa Vritti] 
This is the essence of Saiivyavaharika Pratyaksa which, according 
to Jaina philosophers, is of four kinds, vis., Aragralia, lha, Avaya, 
and Dharant.j These four are identical with the four stages of 
Mati Jnana already mentioned by us, and we shall now proceed to 
explain each of these four varieties. 

The first stage, Avagraha, consists in the general knowledge 
of an object when it is brought into contact with a sense organ. 
First of all, there is an excitation in the sense organ by the stimulus 
(cfe., the object present in tire outside world). Then there is an 
excitation in the consciousness. Thus, in the first stage a person 
is barely conscious of the existence of an object.^ 

The second stage, lha, consists in the desire to know the parti- 
culars of the object §, e.g., a desire to know whether it is this or that. 
Thus, similarities and differences of this object with other objects 
become the subject of consciousness in this stage. 

* Paramarthika Pratyaksa is divided into classes, Sakala (Perfect) and Vikala 
(Imperfect). Kevala Jnana comes under Sakala and Avadhi and Manah-Paryaya come 
under Vikala Pratyaksa. 

iisrr I” g... 

[Pramana-Naya-tattvalokalankSra. II. 19, 20 and 23]. 

Hetnaciiaiidra also mentioDs Kevala, Avadhi and Manah-paryaya under Pratjyafcsa 

gr l’’— PramanaMimamsS.I.l.lSand IS]. 

[Pramfina-Naya-tattvSlokalapkara. II. 6.] 
[P^^amanaMimtinsaL 

For a detailed account of this part of 3^aina philosophy, the reader may refer to 
my translation of Pram^na Mimamsa, published in the Jama Gazette, 

[Pramana-Naya-tattvalokaiankto n. 7.} 

§ [Pj^amdna Mimi.ms4, 1. 1, 27] 

V ^ ■. \ ■ ^ .^CP3^g^anaNayatattv41okltlanktesulI^::|l,y^^^ 



ill 


These two classes are respectively known as Pratyaksa and Paroksa. 
We have already given a detailed account of Pratyaksa, and it 


a imowieage is saia to oe oi nve Kinos : 
ijnana, (3) Tarka, (4) Annm^na and (5) Agama. 
he remembrance of an obiect, Pratvabhii 


niarana and Pratvabhii fiana may be un~ 
g examples. We see a certain man. We 


We go to a forest and see a strange creature. Then we remember 
that we have heard or read about such a creature, and we identify it. 
This is Pratyabhijii^na. This corresponds to Upannina Pramana 
recognised in the Hindu philosophies. Tarka or Uha consists of the 
knowledge of an universal concomitance of any two things (e. ^ 9 ., 


[Pramana-Naya-tattvSlobaiankara. II. 9 and Pmmkm Mimamsa L 1. 80]. 

[Pram^ 
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knowledge respectively. [ I’’ gfg-T- 

<2 I ] 

Now, a doubt is started by the commentator of Dravya-Saiji- 
graba. He says that in Tark-Sdstra (Nyaya pLilosopby) of the Jainas 
we find tbatMati Jn^na, with its four varieties, Avagraba, Ilifi, Av^ya 
and Dbarana, is included under Sanvyavabarika Pratyakp. But 
Umasvami in bis TattvUrtba Sfitra says plainly that Mati and Sruta 
Jn^nas are not Pratyaksas, but Paroksas.® We have tbe following 
aphorisms in Tattv&rtba Sfitra : — 

I. 9. 

I*' I. 11. 

I’’ I. 12. 

i.e., ” Knowledge is of five kinds : Mati, Sruta, Avadbi, Manah- 
paryaya and KevaJa. Tbe first two are called Paroksa and tbe rest 
are known as Pratyaksa.” 

Now, this is apparently in contradiction with tbe works on 
Jaina Nyfiya philosophy some of which we have already quoted in our 
notes. How can this apparent contradiction be explained away ? 

The commentator says that Umfisvgmi’s aphorism is to be 
regarded as a general ordinance while the sayings of 

the writers on Jaina Nyaya philosophy should be taken as a special 
rule or exception.! (fTqqT^j) 

In special or exceptional cases the general rule should not be 
followed. In the present instance also, though the general rule as 
laid down in Tattvartha Sfitra says that Mati and Sruta Jn&nas are 
Paroksa knowledge, there are particular exceptional cases, J when 

nsriif in# 

qref srai^ ?” 

a nqfir ap# q^^ wftsa 

sfra ? nar uqqnir- 

sqrqqi^ nar^a aar 

araaftr q^ii^ i” 

t The commentator lays down in the following passage. certain cases wliere 
Srnta Jnana is wholly Paroksa, where it is partially Paroksa and where 
it is not at all Paroksa but Pratyaksa : 

aTqg:i ^q»#qqq^^q^^qqqft^s%-qtaia ^«qq;q a^ 
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these should he called Pratyaksa. The commentator further says 
that we all know that the knowledge of our own happiness and 
misery is Pratyaksa, hut if we say that, according to Tattv^rtha Sutra, 
Mati and Sruta Jnanas are always Paroksa, the knowledge of our 
happiness or misery should also become Paroksa, which is absurd. 

The following table of Jnana can, therefore, be re-ari-anged from 
different points of view, in the manner shoAvn in Tables I and II in 
the accompanying Chart No. 1. 

J h dna. 


Mati. feVuta. Avadlii. Maiiali-paryaya. Kevala. 


Jn^na. JiMna. Ajilitna Jn^na. AJnana 

(KtiTOati). (Kiisruta). (Vibliangii- 

vadhi.) 

sf gr ^ I 333 gfSTRfir- 

srnit%, ^ ^«JT 1’’ 







JMna.. Ajaina (Vibhanglvadlii.) JSana, Ajuana (KumatL) Jfiana. A jfiana (Kusmta.) 
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wf ^=rftr4 


^wfT^r ^ 5?!r w ^ u 


Attliacliadunanadamsana samannam i ivalakkhanam 

mm *<* •• 

blianiyam, 

m V m 

Vavahara suddhanaya suddkam puna damsanam 
nanam (6). 

PadapWia. — Samaijoam, in a general sense, wsrerow Jlvalakkha- 
jjarn, the characteristic of Jlva. Vavah&ra, according to yyavah§,ra Naya. 

Atthachaduo^uadarnsaQa, the eight Jnanas and four Dareanas. 
’tW Bhaciyarn, is narrated. jwPuna, again, Saddhatjay4, according 

to Suddha Naya. Snddhara, Buddha (Pure), Darnsaijara, Darsan 
(perception), "imi N4p am, Jn§,aa (knowledge). 

6. According to Vyavahara Naya, the general 
characteristics of Jiva are said to be eight kinds of Jng,na 
and four kinds of Darsana. But according to £5uddha 
Naya, (the characteristics of Jlva) are pure Jhana and 
Darsana. 


COMMENTARY. 

The commentator Brahmadeva says that Jiva is said in a general 
sense to have the characteristics of eight kinds of Jnana and four 
kinds of Darfiana. By the word “ Sam§,nya ” or “ in a general sense ” 
in the original verse we should understand “when we do not desire 
to distinguish between Samsari (leading a mundane existence) or 
Mukta (liberated) Jivas or when we do not distinguish between pure 
and impure Jn^na and Dar!^ana.”t In this verse the author says 
that really Jiva possesses the characteristics of pure Jntoa and 
Darsana, but from the ordinary or common sense point of view, 

^ Sanskrit rendering ; 

ii % n 

Astachatiirjiianadarsane stoanyamjivalaksanam bhariitaiB. 

Vyayaliarat suddhanay^t suddham punah darsanam 

Commentary on Dravya—Saipgraha, Yens© 6. By Bralunadeva. y 
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* 

we recognise that Jiva has eight kinds of JMna and four kinds of 
Dar^ana. Among the eight kinds of JnSna, varieties of impure or 
false knowledge are also included, hut these can only be said in a 
general sense to be the characteristics of Jiva, for in Mukta or 
liberated Jiva, these are not possible. So Jiva in its pure state has 
only the characteristics of pure Jnana and Darsiana. 

The commentator says that verses 4-6 of Dravya Samgraha by 
explaining Upayoga refute the doctrine of Ny§.ya Philosophy, viz., that 
a thing and its qualities are permanently distinct. * It should be 
remembered that in Ny§,ya Philosophy the identity of a quality and 
the possessor of that quality is never recognised. Here it is said that 
Jnana and Dar^ana are not only the qualities of Jiva, hut are identical 
with it. Now the question may arise how can this be possible ? Can 
we not conceive of qualities as separated from the possessor of the 
same? The answer is that Jainism examines everything from differ- 
ent standpoints and though from the realistic point of view Jiva 
and its qualities are identical, we say from the ordinary or common- 
sense point of view that these are distinct. That is to say, in Jainism 
there is no dogmatic assertion as in Nyaya Philosophy that there can 
be no identity between a quality and the possessor of that qualities. 
On the contrary, the identity of Jiva and its qualities is recognised. 
Of course from the ordinary point of view we may recognise qualities 
as distinct from the possessor of them. That is to say, we can con- 
ceive the qualities as distinguishable, but not distinct from their pos- 
sessor, that is, this separate existence is not real. In PanchastikSya- 
samayasEra also we find the following verse which expresses a similar 
view ; — 

[Verse No. 52.3 


“ Darilana and JnSna, in a similar manner, are identical with Jiva 
and not separable from it. Only in common parlance we separate 
(Dar^ana and JnSna from Jiva), but in reality there is no such 
separation.” ■ 
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ipijX ^ qfT^T Ro'^^t I 

^!rr wgf% qqfRT iivsu® 

Vanna rasa paficiia gandha do pliasa attha niclicliayS 
jive. 

No santi amntti tado vavabara irnitti bandbado — (7). 

Padapatha. IJichcliayS,, according to Nischaya Naya. Jive, 

in Jiva. ^Va^nja, colour. ^ Rasa, taste, Pancha, five, Do, two. 

Gandlia, smells. ^ Attha, eigkt. -wt Pbfisa, toucK. % No, not. fifu 
Santi, are. Tado, therefore, Amutti, without form, Vavalifi.rfi, 

according to Vyavahara Naya. Bandhfido, from Bandha (bondage). 

i|fe Mutti, possessed of form. 

7. According to Nischaya Naya, Jiva is withont 
form, because the five kinds of colour and taste, two 
kinds of smell, and eight kinds of touch are not pre- 
sent in it. But according to Vyavahara Naya [Jlwa] 
has form through the bondage [of Karma.] 

COMMENTARY. 

Jiya is naturally invisible, but “ when the soul is attacked by 

the passions...it takes on the Pudgala (material) particles fit for the 

bondage of the karmas, just as a heated iron-ball takes up water-. 

particles in which it is immersed. This is the bondage of the Karmas. ” t" 

Thus “ the naturally invisible soul is compounded in a very six lb tie 

way with visible, tangible matter, and is in a sense thereby rendered 

visible, as lemon-juice is rendered sweet by the addition of sugar and 

water. In its pure state the soul [Jiva] is invisible, just as in itself 
tlie lemon-juice is sour.” J 

We should therefore remember that, according to the Jaina belief 
m its natural or real state, is invisible. But it combines with 


* Sanskrit rendering 





* ’nan 'll 

VarnS^ rasSh pancha gandhau dvau spars'ah astau nisohaySt jive 

o santi amdrttih tatah vyavahSrat mdrttih bandhatah. 


T A. B. Latthe— “ An Introduction to Jainism," pages 9-10 
k Herbert Warren — “ Jainism.” biees lO-U 
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Pudgala or matter. Tliis combination is the bondage fBandha) which 
produces karmas. When Jiva thus combines itself with Pudgala 
(matter), it leaves its invisible state and becomes visible to us. It is 
Pudgala (matter) which lias form and when Pudgala combines itself 
with Jiva, the taste, colour, smell and touch of the former which are 
the iecj[uisites of its form, are attributed to the really foi’mless Jiva, 
and we say that Jiva has form. Every form of mundane life which 
we see is a Jiva in its impure and visible state in combination with 
Pudgala. Therefore, according to Vyavahara Naya, that is to say, 
from the ordinary or common sense point of "view^, we may say that 

Jivas have form, but we must remember that according to Nischaya 
Naya or the realistic point of view, Jivas are without form. 

Brahmadeva in his commentary quotes a verse to support this 

view : 


?nir ?Tg%¥STilr %rr^r |t% II*’ 

i.e. In bondage [Jiva] is one [with Pudgala], but really according to 

definition, it is separate [from Pudgala]. Hence formlessness does not 
always belong to Jiva.” 


Pudgala is said to possess touch, taste, smell and colour.® 
Though these qualities are really inseparable from Pudgala, from the 
ordinary point of view we speak of them as separate from Pudgala.t 
Colours are of five kinds, viz., Blue (Nila), Yellow (Pita), White (iSukla), 
Black (Ivrisna), and Red (Lohita).]l The varieties of taste are Bitter 
(Tikta), Sour (Katu), Acid (Amla), Sweet (Madhura) and Astringent 
(Kasaya).§ Smells are of two kinds, fragrance (Surabhi) and its 
opposite (Asurahhi).ll The eight kinds of touch are Soft 


* “ I ” TattvSrthadhigama satra V. 23. 

I “ gift q«g«rT i” 

[Tattvartharftjavarttika No. 10 on Satra V..23.] 

[Tattvfirtharajavgrttika No. 8 on Satra V. 28.] 

II 1 ” [Tattvartharaiavarttika No. 9 onlSatra 
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Hard (KatMna), Heavy (Guni), Light (Laghu), Cold (Sita;, Hot (Usna), 
Smooth (Snigdha) and Rough (Ruksa).® 

The commentator says that the author in this verse establishes 
the formlessness of Jiva which is contrary to the views held by 
(Kmnarila) Bhatta (and his followers! and Ch^rvaka. [ 

Charvaka recognises 

nothing but what is capable of being perceived by the senses, hence a 
formless Jiva is contrary to his doctrine. 


H c; U t 

Puggalakammadinam katta vavakarado da niclacliayado. 
CiiedanakammSnada suddhanaya saddhabhavanam. — (8). 

ft ft ft ft * \ / 


Padap^tha. — Vavah^rado, according to Vyavahira Naya. 

AdS,, Jiva. Puggalakamm^dipamj of the Pudgala Karmas. wit 

EattI,, doer. | Du, but. Nichchayado, according to Nischaya Naya. 

Ghedapakammllfla, of the thought karmas. pw SuddhapiayS,, 
according to Buddha Naya. Suddhabh^vljjam, of the Suddha Bhllvas. 


8. According to VyavaMra Naya, Jiva is tke 
doer o£ the Pudgala Karmas. According to Nischaya 
Naya, [Jiva is the doer of] Thought Karmas. Accord- 
ing to 8uddha Naya, [Jiva is the doer] of Suddha 
BhAvas. 


COMMENTARY. 

Inth is verse the Jaina doctrine of causation as to the origin of 
the world is briefly treated. Causes are generally accepted to be of 
two kinds. UpMana (Substantial Cause) and Nimitta (Determining 
Cause). Take the case of an earthen pot. The Ilpadana or the 
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Substantial Cause of the earthen pot is the earth, and its Nimitta or 
Determining Cause is the potter and his implements. First of all, 
the potter forms an idea of the shape, size, etc., of the pot which he is 
going to make. This existence of the pot in the idea may be called the 
lesultant in consciousness of the potter. Then follows the existence 
of the pot which we can perceive by our senses. According to Jaina 
Metaphysics, divas are only possessed of infinite knowledge, etc., and 
are not agents. But causation is attributed to Jivas from different 
points of view. First, Jivas are said to be agents of their own result- 
ants, vis., infinite knowledge, bliss, etc. This is according to Suddha 
( Pure) Naya. Again, according to Nifichaya Naya, Jivas are said to 
be causes of the thought karmas which precede the Pudgala-karmas 
preceptible by us. According to Vyavahara Maya, Jivas are also 
recognised as agents of even these Pudgala-karmas. 

Karmas are generally understood to be of two sorts— Dravya- 
karmas and Bhava-karmas. To return to our example of the making 
of a pot, the existence of a pot in the mind of a potter may be said to 
be a Bh^va-karma, while the material existence of the pot perceptible 
by our senses is known to be a Dravya-karma. Now, the potter is 
directly the cause of the Bh^va-karma, and that Bh4va-karma again 
is the cause of the Dravya-karma. It should, therefore, be remem- 
bered that, according to Niulchaya Naya, the potter is the agent of the 
Bhava-karma (the pot existing in idea), and according to Vyavahira 
Naya, that of the Dravya-karma (the pot perceptible by us). 

Similaily , in the case of Jivas, they are really possessed of the 
characteristics, vis., infinite knowledge, bliss, etc. Jivas, therefore 
may be said to be the agents of these characteristics according to 
Suddha Naya. Next, we may say that the Jivas are agents of those 
mental attitudes and conditions which favour the influx of particles 
of matter. Attachment, aversion, etc., may be mentioned as examples 
of such states of Jivas. These are the thought karmas. According 
to Ni^chaya Naya, Jivas are said to be the agents of these classes of 
karmas. When the Jivas cause such thought karmas to be pro- 
duced, these thought karmas, on the other hand, lead to the generation 
of the material karmas or Dravya-karmas. The Jivas are not-, there- 
fore, the direct causes of Dravya-karmas. It is according to Vyavahara 
Naya only that we can speak of Jivas as agents of Dravyakarmas. 
The very essence of Dravya-karmas consists of particles of matter, 

and these are in no way akin to consciousness — the characteristic 

. .. , 
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of Jivas. Tlie UpadSna or substantial cause of a Dravya-karma 
is therefore Pudgala or matter, and their Nimittaor determining cause 
is the Bhava-karma, viz., that condition of the Atrna which render it 
capable of assimilating the particular Dravya-karma. Thus a Jiva 
is neither the Upf^idana nor the Nimitta cause of Dravyakarnias, 
according to Ni^chaya Naya. It is only from the Vyavahara point 
of view that we say that the Jivas are causes of Dravyakarrnas. 
But, in reality, (according* to Ni^lchaya Naya), Jiva is only the 
agent of its own attitudes (Bhavas). In Pancliastikaya-samaya- 
sara, we have : Atma is the agent of its own Bhavas, as it causes 


its own resultants. But it is not the agent of Pudgala-karmas. 
This should be understood to be the precept of the Jiiia.”^^ 


The universe is therefore made up of Jivas and Ajivas. Pudgala 
or matter is the substantial cause of every material thing, while 
different Bh4va or thought karmas are the determiiiing cause of 
these. Jivas cause these thought karmas to be produced. Thus 
two sorts of substances, material and spiritual, may be regarded to be 
the cause of all kinds of manifestations. There are many units of 
this spiritual substance possessed of qualities which are known as 
Jivas, and there are also^nany units of material substance (Pudgala), 
which again have their owh characteristic qualities. These two kinds 
of substances act and ne-act upon each other, and a constant state of 
activity is going on in t\is universe. 

The Jaina doctrine oT^he causation of the world should there- 
fore be remembered as quite distinct from the same of Hindu plulo- 
sophies, like Vedanta, which asserts that the whole of the universe is 
one homogeneous spiritual Brahma, or, like Charvaka, which avers 
that the universe is made up of matter only. 

The commentator, Brahmadeva says that this verse refutes the 
doctrine of the S^fikhya philosophy that Piiru§a (corresponding to 
Jiva of the Jainas) is always Udasina (lit. indifferent, ie,, without 
activity), for here it is i^ecognised that Jiva is an agent, t 

[ Verse 61. , ' 

[BraiimadeYa’s Oommehtary on verse 8, Dravya-sam^ 
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N^J SJ3 SQ 

WT^T %q35j¥rTq IRll® 

Vavahara suhadukkliam piiggalakammaphalam pabkufi- 
jedi. 

A 

Ada nickcliayanayado chedanabMvam khii adassa. — (9). 

Padapatlia. — Ada^ Jiva. VavahS^ra^ according to Tyavaliara 

Naya. Suliadukkbam^ happiness and misery, Piiggalakam- 

maphalam^ the fruits of Pudgala karma, Pabhnhjedi^ enjoys. 

NichcliayaqaayadOj, according to Nischaya Naya. Adassa^ of Jira. 

Cheda^abhavam^ conscious Bhava. ^ Khii, onlv. 


9. According to Vyavaliara Naya, Jiva enjoys 
happiness and misery, the fruits of Pudgala karmas. 
According to Niscbaya Naya, Jiva has conscious Bhavas 
only. 

COMMENTARY. 


It lias already been laid down that Atm§, (or soul) is entirely 
distinct in its cliaracteristics from Pudgala (or matter). The essence 
of Jiva or Atma is consciousness which is altogether absent from 
Pudgala or matter. Hence, as in the previous verse it has been laid 
down that a spiritual substance (Jiva) cannot be the cause of Pud- 
gala-karmas (i.e., material karmas), so in this verse it is shown that 
Jivas from their very nature are unaffected by the fruits of Puclgala- 
karmas. Really speaking, Jivas only enjoy eternal bliss which 
is their essential characteristic. Therefore, according to Ni&haya 
Naya, a Jiva should only be regarded as an enjoyer of bliss resulting 
from its characteristic of consciousness. But through the generation 
of attachment, aversion, etc., Jivas attain such a condition that they 
become ready for the assimilation of matter. It is only in such states 
of Jivas that there is an influx of matter in them. When there is 
such an influx of matter, the Jivas have to enjoy sorrow and delight, 
happiness and misery, as these are the fruits of Pud gala- karmas. 

Sanskrit rendering 

YyayaMrat sukhadnkkham pudgalakarmaphalam prabhnnkte, 
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Thus, really, a Jiva, through its characteristic consciousness, is incapa- 
ble of being affected by happiness or misery — the fruits of material 
karinas. It is only when matter assimilates itself with a Jiva that 
we see the fruits of material karinas also in that Jiva and say that 
this Jiva is enjoying happiness or misery the fruits of material kar- 
mas. But it should be remembered that this enjoyment of the fi’uits 
of karma by a Jiva is only appai’ent, but not real. Really speaki ng, 
Jivas enjoy bliss only, wliich is the resultant of its characteristic 
consciousness. 

The commentator says that this verse refutes the doctrine 
of the Buddhistic philosophy that an agent does never enjoy the 
the fruits of karma.'*" 

tr\ ^ ^ 

Anugurudeliapamano uvasamharappasappado cheda. 
Asamuliado vavalii,ra nichchayanayado asankhadeso 
vl— (10.) 

Padapi.tha. — VavahS^ra^ according to Vyavah^ra Naya. ^ Cheda, 
the conscious Jiva. Uvasamharappasappado, by contraction and 

expansion, Asamuhado, without Samudghata. Aijuguru- 

dehapamano, equal in extent to a small or a large body, Va, but. 
Nichchaya33iayado, according to Nischaya Naya. Asahkhadeso, existent 

in innumerable Pradefes. 

10. According to Vyavaliara Naya, the conscious 
Jiva, being without Samudghata, becomes equal in extent 
to a small or a large body, by contraction and expansion ; 
but, according to Niscbaya Naya, [it] is existent in 
innumerable Pradesas. 

— r---n . -ri - i -ir- i - j r. ffV.To tt__ * ,■ jJ 

[Brahmadeva’s Commentary on verse 9, Dravya-samgraha.l 
t Sanskrit rendering 

Anugnrndeliapram^hah upasamMraprasarp^bbyam 
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COMMBNTARF. 

That portion of Ak^sla, which is obstructed by one indivisible 
atom, is known as a Pradei^a. [See verse 27 of Dravya-samgraha.] 
That portion of Ak^sla in which Jiva, Pudgala, Dharma, Adharma 
and Kala exist, is known as Lokakarfa, and the AkS.!fa beyond it is 
called Alokaka^a.® Really speaking, Jivas fill up innumerable 
Prade^as in Lok^kaila. But, from the ordinary point of view, we speak 
that a Jiva becomes equal in extent to a small or a large body, by 
contraction and expansion, when it is without Samudghata. 

SamudghSita has been thus defined : “ Samudghata is the exit of 
Jiva from the body to another form, without leaving the original 
body altogether.”t Seven kinds of Samudghata are recognised in 
Jaina philosophy, viz., Vedan4, Kas&ya, Vikriya, Maranantika, Teja, 
lhara and Eevali.J When the ItmS goes out of its restraining 
body particles through excessive pain, without leaving the original 
body, we have an illustration of Vedana-samndgliata. When, at 
the rise of excessive anger, etc., the Atm ^ goes out of its material 
confines without leaving the body to injure others, we have Kasaya- 
samudghata. The expension of the Itm^ from its Pradeeias, with- 
out leaving the body, owing to some perturbation due to lust, etc., 
is called Vikriya-samudghS^ta. The exit of the Atm^, without 
leaving the original body, to that Pradesla where it has fixed its 
residence, at the time of death of a being, is M^ranantika-samudghita. 
Teja-samudghata are of two sorts — Subha and As^ubha. It is said that 
when a great sage perceives some cause of harm to his mind, he be- 
comes angry, and at that time a red figure, twelve yojanas in length and 
nine yojanas broad, pointed at the top and broad at the bottom, issues 
forth from the left shoulder of the sage and, after destroying that cause 
of evil, consumes itself with the sage. This is Afobha-samudghfita. 
There is a Jaina story that such a figure issued forth from the body 
of the sage, Dwaipayana, and, destroying Dwi^rikS, destroyed itself 

* For a detailed description of Lok^k^sa and Alok^kasa, see verse 20 of Bravya- 

samgraha* 







[Verses o.noted in Bralimadeva’s Commentary,] 


30 


THE 8AOBED BOOKS OF THE JAINAS, 


with the sage The exit of a white form, having an extent similar 
to that mentioned in Aj^ublia-samudghata, from the right shoulder 
of a sage who becomes full of commiseration at some calamity of 


the people, like a famine or an epidemic, is known as Subha-samud- 
gh4ta. This, after destroying the calamity, enters its own place. 
Ihe exit of a white figure, one cubit in length, from the head of 
a sage, to resolve a doubt by seeing some Kevali (possessed of infinite 
knowledge), is known as Ahara-samiidghata. In a certain stage 
through the rise of all kinds of Karmas, a Kevali’s form expands and 
fills up the whole Lokakasla, without leaving the original body. This 
is called Kevali-samudghata. 

A description of these forms clearly illustrates the belief of 
various subtle forms by the Jainas. In all cases, when a Jiva does 
not assume these forms, it fillls up either a large or a small body. 
This theory of the Jainas is severely criticised in the Vedanta 
philosophy of the Hindus. Sankaracharya, in his commentary on 
Vedanta-sutra, Adhyaya II, Pada II, Sutra 34, had said that if it is 
admitted that a Jiva is equal in extent to its body, it is impoBsible 
that the same Jiva can enter into the bodies of a fly and an elephant. 
This is not the place to discuss the point in detail. We shall simply 
mention the view held by the Jainas with respect to this point. 
The Jainas say that as a lamp, placed respectively in a small pot 
and a room, illuminates the whole of the space between each of these, 
so a Jiva contracts and expands, according to the dimensions of 
different bodies. A better example can be given by mentioning 
the case of gases like oxygen, which fills up the whole of the space 
within different vessels, having small or large dimensions. But 


"f* Brahmadeva has thus referred to it in his commentary : We hnd 

a mention of this story m the follov/in^ passage nnoted from the commentary by 

SrBtasagara sari on Yasastilaka Champu by Somadeva Sflri : 




i'grror, ? 
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this espansioii and contraction of Jivas, according to different bodies, 
are only recognized from the VyavahSra point of view. According to 
Nislchaya Naya, Jivas can fill up innumerable Pradedas in LoMkisa. 




rs 





r\ 


\\\%\\ 

PudhavijalateuvMvanappliadl vivihatliavare indl. 
Vigatigachadiipaucliakklia tasajtva honti sankhadi. — (11.) 

Padapatlia. — Pudliavijalateiivaiiva:pappliadl, the earth, 
water, fire, air and plants. Viviha-thavare indi, various kinds of 

Stliavara, possessed of one sense. Viga-tiga-cliadii'pahchakkhS/, 

of two, three, four and five senses, Sankhfidl, conches, etc. 

Tasajlva, the Trasa Jivas. fira Honti, are. 



11. The earth, water, fire, air and plants are 
various kinds of Sthavara possessed of one sense. The 
Trasa Jivas, conches, etc., are possessed of two, three, 
four and five senses. 


COMMENTARY. 

Jivas are classified under two principal beads — Sams^ri (lead- 
ing a wordly existence) and Mukta (liberated). In verses 11—13 of 
Dravya-samgraha the Samsari Jivas with their snb-divisions are 
described, and the characteristics of Mukta Jivas are mentioned 
in verse 14. 

In this verse, two varieties of SamsSri Jivas are enumerated — 
SarnsSri, viz., Sthavara (Immobile) and Trasa (mobile; capable 
of spontaneous movement.) Eartb, water, fire, air and vegetables 
are Stha,vara Jivas and possess only one sense, ot>., the sense 
of touch. Those Jivas which possess more than one sense are 
called Trasa Jivas. These might possess two, three, four or five 


* Sanskrit rendering . 









PrithivijalafcejovS.yiivanaspatayah vividhasthfivaraikenclriyfih. 
Dwika-trika-cliatuh-paneha-ksih trasajiv&h bhavanti sankhtidayah.— (11). 
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m 

senses.^ Worms, oysters, conches, etc., are Trasa Jivas, possessing 
two senses, taste and touch. Ants, bugs, lice, etc., are Trasa Jivas 
having three senses, touch, taste and smell. Mosquitoes, flies, bees, 
etc., are Trasa Jivas of four senses, touch, taste, smell and sight. 
Men, birds, beasts, Gods, inmates of Hell etc., are Trasa Jivas, 
possessing all the five senses, touch, taste, smell, sight and 
hearing, t 

It should be remembered that, though really Jivas havo two 
characteristics, viz., pure Jnana and Dari^ana, it is owing to the 
different karmas that they assume bodies of various kinds possessed 
of one, two, three, four or five senses. That Jiva which resorts to 
earth for its body, is called Prithivi-KS.ya having earth as its 
body). Stones, etc., are examples of this class of Jivas. So also 
there are Jivas who resort to water, air or fire to have bodies. 




ggjR'ar I’’ 


I” 

Tattv^rthadhigama SHtra II. 10, 12—14. 

I In the Paueh^stik^ya-samaya-s4ra, we have the following verses, the sense of 
which has been summarised in the Commentary : — 


^I?II I 

^ ^i»Tr % clf ii"* 

tciTj^^rr wfeir n’“ 

5iqT^*TT ^ I 

3iT5f{cr ii 

^ 'sr qfiiTssr g’a w ra 3n5ot3 II 
^<?'qi3cq!i?3irattqT i 

3R5'Bw:«r«a’5r5t:^^'i:! «t5tr ir 

112 , 114 — 117 .] 








J*— i § [’ll ;;i ws'-li 'f! li|j^rftr’>? Kws^'pssai^a^KaiSjnjBTOfrM 

^jiii 


II m 


'’®\. ■# ■«-\ 

g2¥^«^‘S=>!0.-?3B!!p aiTM'iaar^iar^rm acsr?!^?® & ^ P' 

^'siTs si'll III 


slti 
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iiadarasuliame-iadi savve pajjatta idara ya ( 12 ). 

Padapatha,--~i%j^ .Fanclieiid'n’a, [Ji\-as] possessing fiire senses. 
Samai^a, having mind, Ama^a, without mind, mj Neya, are known. 
^^Pare, the rest. Savve, all. Nimniaija, without iiiiiich Eindi, 

■[Jivas] possessing one sense, Badara-siiliama, Badara and Sufesma. 

Savve, alL Pajjatta^ Parvapta (complete), ^ Ya, and. Idara, 
opposite (of Paryapta). 

i.2. [Jivasj poBSBssiiig iivo senses nreknoYm [to be 


TT O Cl 


ri 1 JT” 


.iitoj tiiose Having rniiid and tiiose' witliont mind, 


All tilie rest are witlioiit iiimcL [Jivasj iiaving one sense 
[are divided into two classes] ^Badara and Suksma; All 
[of these nave again two varieties each] Paryapta and 
its opposite. 

twm* Jnh 


OOxMMBXTARY, 


Jii tiiis ¥ers6 tlis loortssii vanetiss of Jiva coixunonly known as 
Ji va-samasa in J'ain pliiiosophy aro briefly dosoribed. In Gomniata* 
sara (Jiva-kanda) another work of the author of Dravya-samgraba 
each of these varieties has been clesci'ibed in detail fl?he verse in 
Gommatasara which is parallel to this verse is as follows : — 




^ r- 




I 4iSiSSr^ I 9 1? 


t,e., “Jivas of one sense divided into two classes, Badara 
Suksma, Jivas of two, three and 'four senses, Jivas having and 
having Sanja, Paryapta and Apary4pta, thus they (the Jivas) ai 
fourteen kinds.” 


'^ Sanskrit rendeHng 

; : Samanas’kali ; atoaEaskili. Ifiey ah |^a^,fie^leJid;riy nirma.oaski|i' ■ par'©' sarVv©* 
'BMara*siakfm»ikendriyi|i"sarvve; ParylpM^^ oha.; (12).' ; ■ B ' 



The accompanying table (Chart No. IL) illustrates these fourteen 
varieties of Jivas» It will be remembered that in Verse 11 it was told 
that Jivas are first of all divided into two varieties Samsari and Miikta. 
The Samsdri Jivas are subdivided into Trasa and Sthavara, The 
Sthavara Jivas possessed of one sense are again divided into Badara 
(gross) and Suksma (subtle). A Badara forip is that which is fettered by 
matter, A Suksrna form, is not so fettered. That is to say, a Suksma 
is a subtle form unfettered by material things, earth, etc., while Bddara 
is exactly its opposite* In Jaina philosophy it is said that all the 
universe is the place, of existence of Suksma Jivas possessing one 
sense. It is also said that BMara Jivas possessing one sense must 
have some Adhara ^substratum) in order to exist. 

Jivas of five senses may be either with mind or without mind. 
Those with mind are also known as Sahji, or having Safi]a«^'^ 

Sahj& consists of attempt to gain what is beneficial and leave 
what is harmful and a judgment of good and bad.t 

Paryapti has been thus illustrated in Gommata-sara 


i.i 








]Jiva-kSnda. Verse 118. 


i.e, As things like rooms, jars, cloths, etc., are full or empty, so Jivas 
should be understood to be complete or incomplete (Paryfipta and 
Apary4pta).” 

Aliara i taking food and drink), Sarira (Body), Indrij^a (the five 
senses) Anaprana (Respiration), Bh4s4 (vSpeech) and Manas (Mind), 
these six exist in Jivas and make them complete (Pary^^pta). Of these 
the first four make Jivas having one sense complete, and the first five 
make Jivas having two, three and four senses complete. As for Jivas 
having five senses, all the six are necessary to make them complete.^ 
In absence of these the Jivas are incomplete (Apary^pta). 




CHART II.— [JiVA-SAMASA.] 
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athaiielii 


MagganaguaathajieM ya chaudasalii hayanti taha asud” 
dhanaya. 

Vinneya saipsari savve suddha liii siiddlianaya. — (13). 

PadapStl}a, — ti? Taha, again. Samsiii, Samsari (Jlva). 

Asuddhanay^,, according to Asuddha (impui'e) Maya, Chaudasahi, 

(according to) fourteen, Magganagoijatlidiiehi, Marga^jA and 

GuoastliAna. Havanti, are. ^ Ya, but. §5^^ SuddhanayA, according 
to Suddha (pure) Naya. Savve, all. | Hu, surely. |Sr SuddhA, 

Buddha (pure). VinpeyA, are to be known. 

13. Again, according to impure (VyavaMra) 
Naya, Samsari Jivas are of fourteen kinds according to 
Margana and Gunastbana. But according to pure Naya, 
all Jivas should be understood to be pure. 


COMMENTARY. 

This verse, if tliorouglily understood, will make known to us 
the doctrine of Jainism about the gradual stages of development 
of soul. 

The whole of the universe i.s full of very minute living beings, 
technically called Nigoda. ' These infinite and conscious beings are 
not in an appreciable state of development. From these beings come 
out the developing souls and, after passing the different stages of deve- 
lopment, become liberated. There is no chance of any soul in which 
development has once begun to go back to the original Nigoda state. 
Nowhere in the universe can we find an inch of space which does not 
contain Nigoda beings. These beings are therefore the source from 
which souls longing for development come out. The stages of deve- 
lopment are fourteen in number, and technically these are known 



as CTonasthSiiias. In 
the fourteen Guuastl] 


spirs, we have the following list ^ o 
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a* iiiira.. 


tau 


[ JiYa-kaiida^ 9, 10.] 

Le.^ '' the fourteen Gunastlianas should be known to be Mithyatva, 
Sasadanaj Mi^ra, ATirata-saDiyaktwa. De^avirata, Virata, Prainatta^ 
Itara (i e, Apramatta), Apiirra, AniTritta^ Suksma, Upa^anta-k^ina- 
niolia^ Sayogi-keuali-jiiia and A\"ogi/' 

111 the first stage> a person iiaa no belief in the truth of 
Jaina doctrines. Even when these are taught to liinij lie does not 
believe in them, but on the contrary holds false beliefs, whether 
taught or not. The true , doctrines appear to him as distasteful 
as sweet syrup to a man suffering from fever."*' This stage is known 
as the Alithy^tva Gtinastliilna. ' 

The. second is a transitory stage. Wlien one loses mie belief 
and comes to believe false doctrines as in the. first stage,, he passes 
tliroogh the second stage which is kriowni as Sasadaiia. This, is' an' 
intermediate stage in the fall from the heights of Saiiiyaktva (right 
belief) .to the level of Mithyatva (false beiief).t 

In the tiiird or Mi^ra stage, a person has true and false beliefs 
ill a mixed way. That is to say, neitlier a desire to have true beliefs 




It should be mentioned here that m Jainism the p 
M^na (pride), MS,ya (deceit) and Lobha (greed) a 
These passions are of four degrees. The first and the most exccessive 
form of these is termed Anant^nnbandhi. The passions in this state are 
said to be as permanent as lines cut ont on a s 

is Pratyihhy^na and the passions last like lines on earth. The third 
stage is called Apratyakhyana in which passions have their existence 
like lines on dust. In the fonrth or Samjvalana state, the passions 
easily disappear like lines on water. The examples given show the 
gradual stages of duration and permanency of the passions. As a man 
passes through the successive stages of development, these various classes 
of passions disappear one by one. 
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and these are of fourteen kinds, vh., (1) Gati, (2) Indriva, (3) Ivaya, 
(4) Yoga, (5) Veda, (6j Kasaya, (7) Jhana, (8; Saniyaina, (9) Darslana, 
(10) Leify4, (11) Bhavya, (12) Samyaktva, (13) Samjni and (14) Aliava§. 

Gati or condition of existence is of four kinds, vis., existence 
(1) as inmates of hell (2) as inmates of heaven (3) as human beings 
and (4) as lower animals. || 

Indriya or senses are five, e.g., the senses of sight, hearing, 
touch, taste and smell.^ 

K4ya or body is of six kinds, viz., five kinds of Sthavara, 
earth, water, fire, air and vegetable and Trasa.f 





$ See Terse 4 
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Les^ya is tliafc by wbich a Jiva assimilates virtue and vice with 
itself. Feelings arising from Yoga, coloured by passions, lead 
to Bhava-Let^ya and the actual colours of bodies pi’oduced by 
such feelings are called Dravya-Le^ya. The colours are black, blue, 
pigeon, golden, lotus-like and white.j The first three are resultants 
of evil, and the last three of good emotions. 

That quality by which a soul attains perfect faith, knowledge 
and conduct is known as Bhavyatva Guna, and that by which these 
are obstructed is called Abhavyatva Guna. Bhavya Margana defines 
Jivas which possess each of these sets of qualities. 

Samyaktva is perfect faith in the Tattvas or principal tenets of 
Jainism. 

Samjni Jivas are those who with the help of mind are capable 
of teaching, of action, of giving advice, and of conversation. Asam- 
jni Jivas are those who are incapable of these.J In Satpjni Margana, 
each of these classes of Jivas are described. 

Ah4ra is the assimilation of material particles by Jivas to 
preserve bodies. 

These are the fourteen kinds of Margana. 

Jivas may be viewed with reference to each of these Marganas 
or with reference to difEei’ent Gunasthanas or stages of development. 
But it must be remembered that all these characteristics are attributed 
to Jivas from the ordinary point of view, for none of them really exist 
in J ivas. 
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Nikkamma attagiiiia kimcliuna cliaramadeliado 

* 1 n A 

sidalia. 

Loyaggatliida nichclia nppadavayehi safijutta. — 

( 14 ). 

PadapB,t^a. — NikkamrnS, void of Karmas. 'ng^fr Attagun.^^ po®" 
sessed of eight qualities, Charamadehado, than the final body. 

Kimchfina, slightly less. Sgt NichchS., eternal. Upp^dava- 

yehi, Utpfida and A^'yaya. Samjutta, consisting of. %i Siddh&, 

liberated. LoyaggathidI,, existing at the summit of Loka. 

14. The Siddiias (or liberated Jiyas) are void of 
Karmas, possessed of eight qualities, slightly less than 
the final body, eternal, possessed of Utpada (rise) and 
Vyaya (fall), and existent at the summit of Loka. 

COMMENTARY. 

According to Jainism, Jivas, as long as they are not liberated, 
are connected vvith Karma, Bnt a liberated Jiva is free from all 
Karmas. Karmas are recognised to be of eight kinds, viz., 
Jnanavaraniya, Dardanavaraniya, A^edaniya, Molianiya, Ayu, Nfima, 
Gotra and .Antaraya. It lias already been described in tlie com- 
mentaries on Verses 4 and ,5 (Pages 10 and 16) that Jhfini^vara- 
nlya and Darslanavaraniya Karmas are those which obscure infinite 
Jnina and Darslauaof a Jiva. Veclaniya Karmas tend to produce pain 
and pleasure in a Jiva, Mohaiitya Karmas infatuate Jivas, making 
these unable to distinguish right Ironi wrong. Ayu Karmas sustain 
Jivas for a certain period and determine their tenure of existence. 
Nsnia Karinas give them their personalities, and. Gotra Karmas con- 
duee to their being produced in a particular social surround ing. 
AntarAya Karmas throw obstacles to the performance of right action 


%grrj i 

[: u 



NiskaOTft pah astagup a h k i n eh i 

LohagrasfchitaKhity&li:HtpMavyayftyy4ni;aamjqk£fth.nt(14)vyh 
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by the Ji^^as, ^ Thus all these varieties of Karraas* operate to make a 
^ iva have diffeient qualities and characteristics in its SarpsSri or 
worldly state ol existence. But as a Jiva begins to pursue the path 

of gradual derelopment, tliese Karmas disappear one by one until at 
last the said Jiva becomes liberated. 

Being void oHCarm as, a Jiva resides at the top of the Loka,t 

and the following eiglit qualities can then be found in it: Samvabtva 
- nana, Dar^ana, Virya, Suksma, Avagahana, Agmudaghu and Avviv- 
vadha.^ Samyaktva^ is perfect faith or belief in tlie Tattvas or essen- 
tia, principles of Jamisni. dnana and Darsana have been explained 
m erses 4 and o. Airya (iiterally, power) is the absence of fatigue 
m having a knowledge of infinite substances. Suksma literally means 
ueness, and the possession of this quality makes a liberated JiTO incap- 
aoJe of being perceived by the senses, which can pei-ceivethe gross bo- 
dies only. Avagaha is interpenetrability, that is to say, one liberated 
< iva can allow others to exist without obstruction, just as the light of a 
^amp coes not prevent the interpenetration of the .light of other 
amps.^ guru aghu means “ neither heavy nor light.” By possess- 
ing this^ quality, a liberated Jiva does neither go up like a light thing 
noi ga own like a heavy object, but remains stationary. AvyavAdha 
13 undisturbable bliss in which the disturbance of equilibrium caused 
by happiness or misery is entirely absent. In a word, a liberated Jiva 
being freed from Karmas goes up to the su mmit of the Loka and 
remains there stationary, possessed of perfect faith, power and 
infinite Jnana and Darsana . and enjoying eternal bliss witbout obs- 
tructing other Jivasof tie same kind. Such a Jiva has a bod v 
slightly less than the final body as recognised in the Jaina canons. 

^ A liberated Jiva, again, is eternal in its essential character, 

o 11 in . , i ts , co.iiditio'n . ' ' ' ■■ To ' ' '• ' , 

give an example of such modificati-oas, we may say that a ball of gold 
has certain essential characteristics and may always be said to possess 
t ese cliaiacteristics throughout its v-arious modifications. Now, if 
we prepare a ring fioin this gold, we haire an instance of a modifica- 
tion which arises (Utpada) from the original state of the ball of gold. 
Again, if the ring be destroyed, we shall have another modification 
consisting of the destruction (Vyaya) of the stage of existence of 

* There are many sub-divisions of each of the eight kinds of Karmas mentioned 

above. A dotailea deseription of these mav be found in works lilr« 

_ Tattvarthadhigama Sfltra, Chapter VIII, Gommatasara, (Karmakanda,) etc. 
j See commentary on Pages 56 and ^ 
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the ball of gold as a ring. Eveiy substance in the universe is^ accord- 
ing to Jainism, possessed of the quality of permanency (Nityatva), 
with generation (Utpada) and decay (Vyaya) of the modifications of 
itself. Being possessed of these qualities, is technically called ^ Sat ; ’ 
and this * Sat ’ defines a substance (Dravya) in Jainism.^ 


pr 


[T ww? I 

I limit 

Ajjivo puna neyo puggala clhammo acllimma ayasam 
Kalo puggala mutto ruvadiguno amutti sesd du— (15). 

PodapBiha.—^ Puiaa, again, jnra Puggala, Pudgala. Dliammo, 
Dharma. Adhamma, Adharma. Ayasaoi, Ikasa. K&lo, K41a, 

(Time), Ajjivo, Ajiva. ^ Neyo, to be known, Puggala, Pudgala. 

RAvtdiguoo, possessing the qualities, RApa, etc. Mutto, bavin 
form, s Du, but. SesS., the rest, Amutti, without form. 

15. Again, Ajiva should be known to he Pudgala, 
Dharma, Adharma, Akasa and Kala. Pudgala has form 
and the qualities, Rupa, etc. But the rest are without 


g 


i’’ 

[TattvarthMhigama StUm 

Again— 

^ ^rart i” 

[Tattviti^iiar^javarttika V. 29 (1, 2 and 3.] ; 

i.e.f y Utpada is having a modification by a substance witliout leaving its own kind, 
(e.g., the transformation of alump of clay into a pot.) Vyaya is the change or 
^i®2i'PP®a'rance of a form, (c,g., the change of a pot into pieces). Bhrauvya consists of 
the existence of the essential characteristics throughout different modifications (e.g.,' 
the existence of clay as such.) ’’ ‘ j 

X 8 anshrit Tendering t 

5f*T55MJ^: dd'Tl: 3 II \[ 

Ajivah punah Jneyah pudgalah dharmah adharmah 

K^lah, pudgalah mffrttah rffp§,digupah amffrttayah I 
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COMMENTARY. 

We have now arrived at the end of the subdivisions of Dravya. 


The following table 
sub-classes. 

will illustrate the varieties 

of Dravya 

with 


DRAVYA. 

i 



1 

Jiva. 

.J 

Ajiva. 

1 




Dharma. Adharma. AkSsa. 

1 

Piidgala. 

1 

K41a. 


Innumerable passages might be quoted from all sorts of Jain works 
which contain a mention and description of these varieties of Dravya. 
In Tattvarthadhigama Shtra we liave : — 

“5[anm I ” [V. I]. 

[V.I]. ^ 

i’’ [V. 3]. 

[V. 39]. 

ix,, '' The Dravyas are Dharma, Adharma, Akasla and Piidgala which 
are AJivas having K^ya (^ody). The Jivas also (are Dravyas). KWa 
too is Dravya.” 

Jiva‘aiid the four Ajivas Piidgala, Dharma, Adharma, and 
Ak4{^a have K^ya (body) and are known as Panchastikayas (the Five 
Astikayas). Killa, though an Ajiv^ has no body. It is Ak^a (or 
without body). This is why Kala is mentioned separately and last 
of all in the Sutras quted above. 

In all the Jaina Puranas there is a description of Dravyas. 
We quote one verse only from a manuscript of Vardham^na Puraaa 
by Bhattaraka SakalakirtL 

[Ganto XVI. ^loka 15.] 

i.e., “ Then Jina (Mahdvira) spoke about the five sorts of Ajlva, viz., 
Pudgala, Dharma, Adharma, Akaifa and Kala. 

As in all the Purtoas so in all Jain Kfivyas also we find 
enumeration and description of Dravyas. A peculiarity of Jain Kfivyas 
is that in _the last Canto of nearly all of these works we find a brief 
summary of the principles of Jainism. It is no wonder therefore 
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:hat we shall find a descriptiou of "Dravyas there. Two su 
.ire quoted. .lie.re. 


passages 


[DharmaLnrmabh vudaya Kfivya, Gatito XXL 81. 82]. 

‘‘^JTt«rii^5r«rTO5i* «kks: i 


«|3:grff^^T5ITS!r^^ ifIraaT: 11’ 

[Chandraprablia-Charita Kavya, Canto XVIIL 67. 68]. 

i.8., Dliarma, Adliarina, Aka^a, Kala and Pudgala — these five are 
called Ajlvas. fihese with fiiva make up the six llra.vyas- Excluding 
Kala, the remaining five make up the five AstikAyas.” 

It is needless to quote any more parallel passages from works 
like PanchS,stikayasamayasAra, DravyanuyogatarkanA etc. 

In the text we have “ Pudgala has form.” In TattvarthAdhigama 
Sutra, we find ” The Pudgalas have Rfipa ” V. 5], 

The following explanation of Rfipa in this aphorism is found in the 
TattvfirtharAja-vA-rttika : “Though the word Rupa has various 
meanings, it is here synonymous with ‘shape' according to the 
authority of the SAstras. Or it may be taken to mean a certain 
quality (vis:., that quality which is capable of being perceived by the 

eyes ” The word “Murttah” in our text signifies 

' that which has Murtti (shape).’ This Mfirtti should be understood 
to be the same as “ Rfipa ” mentioned in Tattviirthfidhigama Sfltra. 
That is to say the word “Rupa” in our text is not used in the same 
sense as it is used in the Tattvarthgdhigama Sutra. In the latter 
“Rfipa” is need to denote “ Shape or form ” but in our text it is 
used to denote “ Colour.” In our text “ Shape or form ” is indicated 
by the word “ Mfirtti ” and not “ Rfipa.” This should be remembered 
to avoid confusion. 

In our text we have “ -Pudgalas have the qualities, Rfipa, etc.” 
The qualities are touch, taste, smell and colour. All these qualities 
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are eiinmerated in lattvarthadhigama Sutra 


!' [V. 23] “Pudgalas have touch, taste, sniell and 

colour. In Vardh^araejia-Pm-ana.^^ by Sakalakirti also we have 

[Canto XVI. Verse 16.] 

'Piidgaias are endless and ciiaracterised by coiouFj smelij taste 
and toiicii. Tiie vaiieties of coIoxiTj etc., have aireaciY been iiient-ioneci 
in the coinmentary to Verse 7. ^Page 23). 

Tims e find that aiiiong tne five varieties ot A/jiva-j, Piidgala 
has shape and possesses coloiiij s.me]L taste and toocli. The other' 
four Ajivas, Dliarma,. Adhainia, Kala and Akasla have no form. 




\ 


♦ 












Saddo bandho suliatno thdlo samtbdna-bheda-tama-chMya, 
Uj jodadava-sahiya pnggaia-davvassa pajjaya.— ( 16 ). 

.^PadapBtl^a»'‘^ Saddo, sound., Bandho^ n-n inn. Sul&iiiQ, 

©>, ess. Samthaua-bheda'4ama'‘chh%4. 

shape, division, darkness, and image. . ^^J^^^TXb'jodadava-sahiyt.,' ^ 
iiistie. and heat. Puggala-dawassa, of .Pndgala substances. i pgirgT 

Pajjay% modifications* 

16 . Souud, union, fineness, grossness, shape, 
division, darkness and image, with lustre and heat (are) 
modifications of the substance (known as) Pudgala. 

COMMENTARY. 

uabda or sound is said, to be of two kinds — Bha§a-laksana (as 
incorporated in languages) and Abhasa-laksana (which does not find 
place in any language). The first, again, is of two kinds, cIs. (1) 
sounds which are expressed by letters and (2) sounds which are 
not expressed hy letters. It is said that the last^mentioned kind of 
sounds is made by creatures -who possess two, three or four senses, or 
by the Kevalis. 

* Sanskrit reridering I ' ■■■ , 

t 

b,].; ' ^dypt^ pary4y§,|i-"(l8). ;, 



Sounds not finding place in languages are again of two kinds : (1) 
produced by human beings and (2) resulting from other sources, as 
the noise of thunder, etc. The first of these, again, are of four kinds : 
(a) Tata or that produced from musical instruments covered by leather, 
ib) Vitata or that produced from string-instruments, (c) Ghana or that 
produced from metallic instruments and (d) Sausira or that produced 
from wind-instruments.® It should be mentioned in this connection 
that there is a difierence in the nomenclature of musical instruments 
between the Jainas and the Hindus, for the latter call Tata by the 
name of Anaddha and Vitata by the name of Tata.:]: 

The following theory of sounds is found in Verse 79 of the 
Paiichastikayasamayasara : 

^ II” 


i.e., “ The combination of atoms is known as Skaudha. Sound results 
when Skandhas strike against one another.” Thus it has been laid 
down that all sounds result from the Skandhas of Pudgala (matter). 


Bandha or union is mainly divided into two heads, (1 ) Pr^yogika 
(produced by the efforts of body, speech, or mind of a person) and (2) 
Vaisrasika (produced without any kind of effort of any person). 

Piayogika may again be (1) Jiva-visaya, i.e., union of non-living- 
substances only or (2) Jivajiva-visaya, i.e., union of living with non- 
living substances. Jivajiva-visaya Bandha, again, may result (1) 






Tattvartha-raja-varttika, Y. 24 (2, 3,^4^^ 
t Compare the Hindu nomenelature, e.g. v 






loni Kaima (piodiicing eight kinds of bondage corresponding tc 
git ^ kinds of Karma, viz.^ Jii^navaraniya, Dar&lanavaraniya 
ec aniya, Mohaniya, Nania, Gotra, Kju and Antaraya)®' or (2) from 
Ao-Karma. This last, again, is of five kinds : (1) llapana, {e.g., the 
astemng of a rope or chain to a chariot, etc.) (2) llepana (e.g., 

painting t e walls, etc.) ( 3 ) Samsllesa (e.r/., joining of pieces of wood 

^ caipenter, etc.,) (4) ^arira {e.g., the union of limbs in 
a body and (5) Sariri the union of different bodies). 

_ \ aisrasika Bandha, again, is either (1) Anadi or eternal, as the 

01’ parts of Dharma, Adhariua and lld^aj or 

-) Adimat or that which has a beginning having resulted from 

a dehnite cause, e.g., the union of different colours in a rainbow. 

^ ^ The whole or half or a quarter of each of Dharma, Adharma and 

Aka^a may be said to contain different parts winch are attached 

to one another.J Thus there arise nine kinds of union which are 
eternal.! 

Sauksmj^a or fineness is of two kinds : (1) that which is found 
in the atoms, beyond wbicli there is nothing more fine, and (2) that 
w iicJa 13 found in other substances and which is of different degrees 
as tbe^same is relative to that of different substances. || 

Stbaulya or grossiiess is, similarly, of two kinds : (1) grossness 
O' e masanum limit, e.g., that of the whole universe and (2) gross- 
ness ess than the maximum limit which may be of various degrees.^ 
bamsthana or shape is of two kinds: G) that which can be 
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permanently defined (e.g., as round, square, triangular, etc.) and 

(2) that which cannot be permanently defined {e.g., the shape of 
clouds).® 

Bheda (division or separation) is of six kinds ; (1) Utkara {e.g., 
sawing a piece of wood), (2) Churna (e.g., grinding wheat into powder,) 

(3) Khanda (e.g., breaking up a pitcher into its different parts), (i) 
Churnika (e.g'., separating the chaff from rice, pulses, etc. ), (5) Pratara 
(e.g., dividing mica into many slices) and (6) Anuchatana (e.g., causing 
sparks to fly out from a glowing ball of iron)t- 

Tamah is darkness.^ Chhaya is of two kinds: (1) Inverted images, 
as seen in mirror, etc. and (2) un-in verted images. In the first of these, 
the left side becomes right and viee versa. Herein lies the difference 
between the two§ Atapa is heat caused by the sun, and Udyota is the 
light resulting from the moon, fire-fly, jewels, etc.|| 

All these things are mere modifications of Pudgala. 




§ I ?En ^ 




/ 

l. jlfr W a k L. HAlh. ^ 


r 




Alapana. Alepana. Sanislesa. Sarira* Sariri.. 


TEE S AGREE BOOKS OF THE JAIN AS. 





rTT# 


Twrasi»a 


rv 














'I* 


I# 


Gayi-parinayana dliammo puggalaj ivana garnanasahaj^ari 
Toyam jalia machclihanani aclichhaiita neva so net. 

^ Padapat^a,— Jalia, as. "irwiRr Gai-paripay4na, engaged i n moving. 

Maehchhanam. fish, Gama-pa-sahayfirf, asf-fiating the move- 

ment. ™ Toyai^. water. s^w#cifj Pnggaia-jivfitia, of the Pudgala and Jivas. 

Dhammo, Gharma. % Sr>, that. ^rafiT Achchhant^i, those not moving. 
^ Neva, does not. ^ Nei, moves. 

17. As wtiter assists tliG iiiovGiii.ent of uioviiig 
fish, so Dharma (assists the niovemeiit of moving) Pud- 
gala and Jiva, (But) it does not move (Piidgala and 
Jiva which are) not moving. 

.COMMENTARY. 

In this verse, we have a description of a peculiar substance 
known as Dbanna in Jain philosophy. It should be remembered that 
the meaning of the word Dharma, as used by the Jainas, has not the 
slightest resemblance to thatof the same word in Hindu philosophy.! 

The Jaina philosophers mean by Dharma a kind of ether, which 
is the fulcrum of motion. With the help of Dharma, Pudgala and 
Jiva move. Dharma does not make these move, but only assists them 
in their movement when they begin to move. In all works in Jaina 
literature, we have nearly the same illustration given of Dharma. 
The illustration is as follows. As fish move in water, without being 
impelled in their movement by water, but only receiving assistance of 
™ movement, so Pudgala and Jiva move, assisted by 


* SanskH't rendering : 

^ ^ •rafrT 

Gati-parinatfinam dhamrah pndgalajivanftK, gamanasahakfiri, 
Toyam yathd matsyflnam agaciichatam naiva sa nayati-(l7). 

~ “ ft 

(jr?rT; #^11:1 
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Dliarraa, but not impelled bj? it. Dliarma has no form, is eternal and 
void of activity. These characteristics of Dharma has been thus 
enumerated in Varadhamana Parana by Sakala-Kirti : 

(Canto XYI, verse 29.) 

i*e., Dharma is known to be the helper of inotioii of Jiva and 
Podgala, is formless, inactive and eternal. (It acts like) water to 
fish in the world.” 

In Pafichastikaya Samaysara w^e have : 

(Verse 85.) 

i.e., Know that, as water helps the movement of fish, so Dharma 
(helps the movement of) Jiva and Pudgala.” 

Amrita Chandra Sfiri has'written in his TattvarthasSra, That is 
called Dharma which help the motion of things which have begun to 
move by themselves. Jivas and Piidgalas resort to Dharma when they 
are going to move, as, fish take the help of water in their movement.” 

[ ^ I U» I ] 

In Jain Kavyas also we have the same illustration of Dharma, 
and we shall only quote two such passages here : — 

ie., “ That which becomes the fulcrum of motion of substance^, like 
Jivas, etc., as water is to fish is called Dharma by those versed in 
the Tattvas.” 

i^snfrdr q?rT«fNf ?=r qftqrf^j ii 

%mqq5]mrfipqw ^|r €d t g^ d; ! 
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That is called Dharraa which is the cause of movement of 
substances, like Jivas, etc.^ as water (is the helper) of the movement 
of fish. It exists pervading Lokaka^a, is formless and eternal, and 
is the object of knowledge of only the omniscient.” 

Dhanna is, therefore, that which, not moving in itself and not 
imparting motion to any tiling, helps the movement of Jiva and 
Piiclgala. Without Dharma, the motion of Jiva and Pudgaia won 
be impossible. 


r\ 


T H » 


Thanajud^a adhammo pxiggalajivana thanasahayari. 
Chhaya jaha paliiyanam gacliclihanta neva so dharayi— 
(18.) 

Padap&tJia.-' ^ Jalia, as. ott ChhilyS, shadow. Paliiylinam, of 

the travellers. ThUuajiidana, stationary, Puggalajtvana> 

of the Pudgalas and Jtvas. ^Fluina-sahayM, is assistant in making 

stationary. Adhammo, A dharma. %t So, tliat. Gachchhantll, 

those moving. Neva, does not. Dharai, holds. 

18. As shadow (assists the staying of) the travel- 
lers, (so) Adharma assists the staying of the Pudgalas 
and Jivas which are stationary. But that (i.e., Adharma) 
does not hold back moving (Pudgalas and Jivas). 

COMMENTARY. 

Adharma is exactly the opposite of Dharma which has been 
described in Verse 17. Dharma is the fulcrum of motion, and 
Adharma is the Mcrum of rest. Vide — 

‘‘ 31 ^ 1 !^ 





Adharma, like Dharma, is eternal, without form and withotit 


* Sanskrit rendering : 



I 



DRAVYA-SAMORAHA, 18. 55 

activity. It does not stop the motion of Jiva or Pudgala, but it 
assists them in staying still, while they are in a state of rest. Vide — 

[Vardliamana Piiraiia, XVI. 30.] 

The following examples are invariabij^ found in all Jaina 

works, as illustrating Adharma. First, Adharma is likened to 
earth which does not stop creatures from moving but becomes 
a support of them when they are at rest. Secondly, Adharma is said 
to be like shadow which does not forcibly stop the travellers scorched 
by the rays of the sun from moving, but assists in their rest, while 
they of their own accord come to sit in the shade. 

Both these examples are given in the Verse 84, Canto XXI of 
Dharma^armabhyudaya Kavya : 

i. e., “Adharma is the cause of rest of Dravyas, Pudgala, etc., as 
shadow is that of (persons) heated by the rays of the sun, or as the 

earth is that of (creatures like) horses, etc.” 

In Tattvarthas8.ra, Chapter III, Verses 35 and 36, we have ; 

he., “ divas, whose faith is unclouded, call that to be Adharma which 
ministers to the staying of divas and Pudgalas when these are prone 

to rest. Adharma supports all. (to rest), like the earth allowing rest to 
the cows.” 

In Chandraprabhacharita, Canto XVIII, Verse 71, we have : 

he., “ Adharma is the cause of rest of Dravyas, Pudgala, etc. 
Adharma, like Dharma, has the same characteristics, ris., it pervades 
Lofcakai^a, etc. (the other qualities are that of being eternal, being 
without form, and being perceptible only by the omniscient.) 

therefore remember that, without Dharma, it will be 

impossiMe for any substance (Dravya) to move, 

divided ipto two parts : (1) LokakAi^a, which is pervaded througliout b^ 

-Adharma, and in which niovenieat or rest may there^ 
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happen and (2. Alokakiii^a, which is beyoiid Lokakaila, and in which 
Dharma and Adharraa are absent. We have learnt previously that one 
of the characteristics of a Jiva is to move upwards. When a Jiva 
inakes^an attempt to move upwards, in its gradual stages of develop- 
ment, it is able to do so through tlie assistance of Dharma. By 
gradually moving higher and higher, it reaches the limits of Lokakaifa, 
beyond which there is no Dharma, Hence, it is bound to stay there. 
This will explain why in Verse 14 we have said that liberated Jivas 
stay at the top of Lokakaila and, though possessing the characteristic 
of having an upward motion, they do not proceed any further. 

Avagasadanajoggam jivadinam viyana ayasam 
Jenam logagasam allogigasamidi dubiliam — ( 19 ). 

Fadapatha.—^t^m^ oi the Jivas. A \HiaHlsac}ar 

najoggam^ capable of allowing space. % Je^am, Jaiiia. ^WTOAyasam> Akaia. 

Viyana, know. Logiigasam, Lokakasa. Allogagasani;, 

Alok4ki;sa. ^ Idi^ tlins. Diiviham, of two kinds. 

19, Know that wliicli is capabk) of allowing 

space to Jiva, etc., to be Akasa. according to Jainism. 
Lokakasa and Alokakasa, tlius (Akasa is) of two kinds. 

COMMENTARY. 

The word Ikas^a is thus derived : “ That in which the substances, 
Jiva, etc., are revealed or that Avhich reveals itself is known as 
Akada, or it may be thus derived : “ Akada is that whicli allows space 
to other substances. ”t 

In our text, the last of the derivations is adopted, as this clearly 




^ Sanskrit rendering : 

N ^ ^ 1*^ 

Avakfisadanayogyam jlvadinHip vijaniM akSsam, 

Jainam Lokakasain Alokakasamiti dvmcHiara-l(i9). 

|a7ide: ^ j ^ 

sr«KRft grg[P hTO , 



I) 


fTabtvartka-r&ja-vM-ttika, 1, 21. 22.] 
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■If 

sxpldius tho ciiaracteristics of Akss^a. The chief charactei’istic of 
Akaia is to allow other substances to enter into or penetrate itself. 
This entering or penetration is expressed by the word Avagaha, which 
Akalanka Deva explains as Anuprabei^a or interpenetration. Uma 
Svami has also mentioned this characteristic of Akasa, e.g. 




[TattYarfcli§.dh£gama Sdtra y. 18], 

i.e., “ interpenetrability is the characteristic of Ikaia.” 

In l?ahchastika\' asainayasaraj verse 90, Ave have i That which 
gives all the loom to all eJivas, Tudgalas and the rest {i. e. , Oharma 
Adharma and KMa) is Akas^a In Tattvathasara, Chapter iii. Verse 
38, we have a similar idea :t “ Aka^a is eternal, pervasive and all 
objects of the universe exist in it, ’’X and “it has no form.”§ 

Akalanka Deva gives the following example to illustrate the 
interpenetrability of Aka^a. He says that as water allows a swan to 
enter in itself, so Afca^a allows the other substances to penetrate 
itself. II But this example, being taken from the material world, should 
not be accepted in a strict sense. For, really, a swan displaces some 
water ; but Akaiila being a subtle substance does not obstruct other 
substances. To have a better example, let us suppose the empty 
space between a room to be Aka4a, and the substances Dharma, 
Adharama, etc., to be lights of different lamps. Now, the space in a 
room can be filled up by the lights of different lamps which inter- 
mingle and penetrate the space. In the same manner, Akasa can 
allow the substances, Dharma, etc., to penetrate itself. 

Akiya is of two kinds : Lokakasla and Alokaka^a, These will 
be explained in the next verse. 



...* V r\ fv » . V fv . ,.)5 

ST gr ii 

g?gr crt^ II 

^?ITR U 

[Vardliamtoa-Pnrana, XYI. 31.] 
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[TattvartiiaL^JaYirt-tikay^^^^Y^ 
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C (its til* 


.LiOKH 3s inai pjace ni wincso. ]iappin63S8 a,ii 
results, of virtue or vice, or Loka might be said 
wliicli' tilings are got, or Loka is that place wliicl 
omniscieiit.”t This is liow Akalaiika Deva der 
Akaila with reference to Loka, or Akaski similar 
Lokakasla, and Aka^a hevond Loka is Alok;lkas^a 
In the accompanying Plate, we have a rep 
kasla.,and Alokakasa. Loka or the 'universe, i 
idea,: consists of three / divisions "“tlrdha Loka 

^ SanskrU venderiva : 


y are seen 


ttiau kaiah 


ise: 


alajivah ciia saiiDi VtiY 
















To face 


, A 

Gatha 


No. 20 of DRAVYA - SAMGRAHA Voi. 1 of S.B.J. 


LOKAKA.SA THE UNIVERSE. 



lokakasa containing the dravyas and 


ALOKAKASA BEYOND IT. 


[See Notes on GATHA 20.] 

FROM THE "KEY OF KNOWLEDGE" WITH THE COURTESY OF THE AUTHOR. 
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vvits'iiB the eirvelope oi taese .layers, tiiere i 

■rU 4 ,.: ? 


Lofcaka?la — an inyisible siibstaiic-e wliicli allows space to 


substances and is 


ecniai in extent to tlie ljo.ivas. in 


4 " i '.1 


1 ■? A / 

Si «, 1 1 I Jf i tv ri SC fi 


ESci, 


<y 


L^uaraia. Adiiarma, and Kala exisi.^ 


Bejoiid tins Lokakasdi, tliere is Aloliakasa whicli is eteirial 
infinite, foroiiess, witliout aetiyitv and perceptible only bv 


1 .' 


a 


omniscient. T In A„lokaka.^a. there is only the substance MiM 


O 

L 


not Dharmaj Adhariiia, Kata, Pud gala or J'iya. 

r v-rf a ';;£Wf if! 

\r^ '''45 


1 : iii ' fa ; sr «’ r '' r^fjtii s ™ ; i 2 j : 3 Bsrg 

V % "^1 1 ^ 5^ Ui fi A I 








lavei vaya 
1 


va Dare 


imattlio- — ( 21 ). 


Parinamadilakklio vattanaiakk. 

Padapd.tha,—^t Jo, which. DavYapariyattariivo, .helping 

changes in substances. , PariigAmlidilald^^^^ understood from 

modifications, etc, % So^ that. Yavahain, Vjayah^ra. Kalo, time. 

Havei, is. ^ Ya, which. . Vatta^ak-kldio^ iiiiderstood 

continuity. . w?it Paraiiiattlio. 


1 

c'l) i , 


# 



8 ! *1 
^ J y 


[Yardliaaiana Parana X'VI. S2]. 



jj5^ 

[Pa eI elitstikayasamayasara. Terse 
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[DJiaroiasairmabliyiKlaya XXI. 86],' 



: {Tarmia.mina“Piiraria XTL B3]. , 

f Sanskrit rendering : 

11 A ?, II 

PravyaparlYarttanarfipali ya.ii sa kiilah 'bhayet: yyayaliarali. 
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21. VyavaMra Kala (Time from the ordinary 
point of view) is that which helps to produce changes 
in substances and which is known from modifications 
(produced in substances), while Paramarthika (i.e., real) 
Kala is understood from contimiity. 

COMMENTARY. 

Real time is, according to the Jalna view, that which assists the 
changes in substances. To give a concrete example, we might say 
that the stone under a potter’s wheel assists in tlie movement of the 
wheel. The stone here does not impart motion to the wheel, bnt 
without this stone such a kind of motion would not have been 
possible. Similarly, time, according to Jainism, assists in the changes 
produced in substances, though it does not cause the same. The Jaina 
view is, that time does not cause the clianges wliich are produced 
in the substances, but indirectly aids the production of such changes. 
This is real time. But time, from the ordinary point of view, consists 
in hours, minutes, seconds, etc., by which we call a thing to be new or 
old according to changes produced in. the same.® These two kinds of 
time are technically called KsiJa and Samaya respectively. Tn all the 




[ I i il 

It is said that YyavaliarikaKaia isk).iow.o, from Parioaoia (mocrifleatioii)Knya 
(action) ParatTa (clistanco) and Aparatva (iioariicbss) of substances. Fide-- 





I! 


s[3EnEcr 5En w 

^ ■g ’sm ii” 

E i ^ I u 
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Angas of tlie Jainas we find the phrase, In that Kala and in that 
Samaya” ill ^ 

withoii t begiiiiiiiig oi* end . 
beginning and an end, and consists of varieties, viz., hour, minute, 
second, etc. Kaia may be said to be the substantial cause (ITpadana 
Karana) of Samava. 


KMa is eternal, void of form and 
Kala has no varieties. vSamaya has a 


cc O 
C 


borne say tliat there is no other Kala, except that which 
consists of acts comprised by the rising and setting of the siin, etc.”*' 
That is to say, some deny that there is a real time (Nisichaya Kala') 
behind the apparent time (Vyavaliara Kala). But this view is 
untenable, for there must be a time having the characteristics of a 
substance different from the acts mentioned above. There must be 


something behind to help these acts. Though in ordinary parlance 
we apply the word time to such acts, real time is not identical with 
the same. 'I' 

Vartanii or continuity is the perception of the existence of a 
substance understood from clianges produced in the same in separate 
moments of time.|: For example, we put rice in a pot containing 
water and place the same on afire. After some time, we find that 


[ i ^<1 1 'SH I ] 

I “cTST 3tR SET55 ifcT I 

fsr it 
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tlierice has been boiled. From tiiis we infer tliat slow changes must 
have been going on in the rice from tlie moment we put it in the raw 
state in the vessel, till we saw it in' tlie boiled, condition. Tliroiigh- 
out this period an existence is to be inferred. This perception of 
existence is called Vartanh Of coiii’se, this inference of existence 
of real time can only be made from the effects of apparent Time 
(Vyavaharika K4la), viz., the changes in the rice.^'*' 


^ I 

r\ 'N 




« r\ 

^ f f o^Tf % u R R 11 1* 

Loy^apadese ikkekke je ttli.ia Ira .ikkekka, 

Rayananam rasimiva te kalaml asamkliadav- 
vani — (22). 

Ikkekke, in eacli, Loj4yapadeRe, Pradesa oJ' 

Lokak4sa. %Je, which. Ikkekka, one by one. 5iT?ii« Kalanfl, pninta 
of Time, Rayapfinani, jewels. Rasimiva, lieaps- f Hn, certainly. 

%i Ttii^, are. ^ Te, that, Asanrkliadavvapi, inmrmerable snb- 

stances. 

22. Those innumerable substances which exist 
one by one in each Pradesa of Lokakasa, like heaps of 
jewels, are points of time. 

commentary. 

Kala or time consists of minate points or particles wliieh never 
mix witli one another, but are always separate. The universe (Lok.u,- 
kil^a) is full of these particles of time, no space within it beins void 
of the same. It need not be mentioned that tliese particles of time 
are invisible, innumerable, inactive andwvitliout form. 

In all the Jaiua works, these particles have been compared to 
innumerable jewels. This example illustrates the fact that the 


f Ban^U rendering : * 

il#|5EI3[5!irpS! n^;^n 

Lo^^k&sa^pradese ekaika^^ stMtih ki ekaik^fi, 


•( 22 ). 
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paiticlos of time ne\er mix up witli one another. In Tattvarthas^ra, 

WG llcl'VG" — 

ir^ipsiwr^ 

i.e., The pai'ticles of that (Time) exist each in its own. capacity, like 

heaps of jewels in the Prades^as of the Lokaki,^a (universe), and are 
without activity.” 

In Vardhamana Purina, \ve have— 

1 

[Canto X Vi., Verse 35.] 
i.e., “ The particles exist separately in different Pradeilas of Loka- 
kasia, like heaps of jewels in different places.” 

This characteristic of Time dilferentiates it from the other five 
kinds of substances ; for, while the former consists of separable 
particles, the latter are collections of indivisible and inseparable parts. 












Evam chliavblieyamidam jivajivapiDabliedado dav- 


vam, 


Uttaqi kalavijuttarn n%avva paiicba attbikaya 

du. (23). 

Padapatha .- — ^ Evana, in this manner, Jlvajivappa- 

bhedado, according to the subdivisions of Jlva and Ajiva. ?? Idam^ this, 
^ Davvam, Dravya, Chhavbheyani, of six kinds. 3 tt’ Uttam, is called. 
1 Du, and. TOfiigTi K41a-vijuttam, without Kaia. Pancha, five, gi fi -ro n 
AtthikAyA, Astik&yas. NiyavvA^ to be known. 

23. In this manner, this Dravya is said to be 
of six kinds, according to the subdivisions of Jlva and 
Ajiva. The five, without Kala, should be understood to 
be Astikayas. 

BmislcHt rendering : 

^ irrcTRt; <iFsr g 

Eva^ s«td]}Kedam idaip jiviljivaprabliedatali dravyain, 

Uktam M astik^yah tu.--(2B), 
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COMMENTARY. 


Dravya is divided into Jiva and Ajiva. Ajiva, again, is sub- 


divided into Pudgala, Dharma, Adharma, Akasa and Kala. I 
five Ajivas, with Jiva, make up the six varieties of Dravya. 


DRAVYA 


J 

Jiva. 


Aiiva. 


1 ’ ^ / 

Pudgala. Dlianna. Adharma. Akaga. K^la 


Ala. 


Of these six varieties, Jiva, Pudgala, Dharina, Adharma and 
Ikasla are technically known as the five Astikayas.® The meaning 
of the word Astikaya will be understood from Verse 24, Page bO and 
the reason why'KAla, the sixth variety ot Dravya, is not called 
Astikaya, will be explained in Verse 25. Page 6G. 

^ ^ wr% T ( 


Santi iado tenede attliiti bliananti jinavara jainlia, 
Kaya iva vahudesa tamlia kaya ya atthikaya ya.— (24). 

* Compare : 

iritws 8K5sq[^ u 

’si55[an#{cr i 

^ cn!%g[ ?nf% u” 


Also— 

tcanp%^ srgra?i i 

5i;j55^5rrPj #^?n: «” 

X Bcmslcrit renderincj : 

sprang ^ fTfersurEirt 

Santi yatah tena astl itl MaaaBtl jinavarah^^^ 
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Padapat^a . — Jado, because^ Ede^ these, Santi, exist, w 
Tena, on that account Jinavara, the great Jiijas. xltthlti, as 

Asti,” Bhananti^ say. ^ Fa, and* Jamlia, because, Kay a, bodies. 

Iva^ like. Vahudes4, having many Pradesas. ci^^? T araha, there- 
fore WIT K%as. ^ Ya, and. Atthikaysl, Astilatyas. 

24. As these exist, they are called '' Asti by the 
great Jinas, and because (they have) many Pradesas, like 
bodies, therefore [they are called] Kayas. [Hence these 
are called] Astikayas. 

COMMENTARY. 

^ Aisti-kaya ”t consists of two words, Asti ” and Kilya.” 
Asti ” literally means exists.” Now, the five kinds of substances, 
inz,^ fJtva, Pudgala, Dliarina, Adliarma, and Akasla always exist ; hence, 
while mentioning any of these, one might say it exists.” Again, 
each of these substances has many Pradeslas, like bodies. Hence, 
each of these might also be said to be “ .K4ya ” (literally, body). 
These two characteristics being combined, each of the aforesaid five 
substances are named ^ AstikAya ’ or ‘ that which exists and has 
different Pradesas like a body’ It should be remembered that to 
bean Astikaya, a substance must have both these characteristics. 
The substance Kala, (Time) though having the first characteristic 
{viz. existence), is not called Astikiya, because it does not have many 
Pradeslas. 

To be more clear, first let us understand what is meant 
by a Pradesla. Pradef^a lias been defined in Verse 27 to be that part 
of space which is obstructed by one indivisible atom of matter. A 
Pradeila can contain not only atoms of matter, but of particles of 
other substances also. Thus each of the substances have Prades^as. 
Now, Jiva, Pudgala, Dharma, Adharma and have many Prade- 

i^as, as these consist of many indivisible and inseparable parts, or, in 
other words, the particles of 4hese are not separate, but are mixed up 
or capable of being mixed up. Hence, as we are unable to locate 
these particles' in definite Pradesas, these substances can be said to 


t Tke word Astikaya is thus derived : 

Asti is an mdeelmable (Avyaya) resembliug a verb in form. 

' / ' — - - V ' ■' ' \ ' ■ 

That in which there is existence ( Asti) and E4ya is oalied As tikSya. ; 
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occupy many Pracleias. But liaJa consists of particles wliieli never 
mix up, and consequently each of tliese particles occupies a particular 
Pradesla. Ifence Kfila is said to have one Pradesa only. But tlie 
other substances Jiva, Pudgala, Dliarma, Adliarma and Akasla liaving 
no separable and distinct particles occupying distinct Pracleias, are 
said to be of niany Pradeslas. 

Kaya is that which has many Prade^as. Tlie five substances, 
Jtva, Pudgala, Dharina, Adharraa and Aluish haveunany Prades^^^^ and 
hence these are called Kayas ; but Kala, having but a single Prade^a, 
is not called so. This is the reason w^hy Kala is not called an 
“ Astikaya.” 










'N 

mofm-miwfw mawm me^amrnmmm 


^ w w ii’mr w^xm 

jive dhaiBmadhaimiie ananta %ase. 

Alutte tivaha padesa kalassego na tena so kSyo — (25). 

PadapU^a.—^ Jive, in Jiva. Dhammadhamme, in Dharma 

and Adharma. AsamkliA innnmerable. Padesa, Pradefes. fin 
Honti, are. Ayfiise, in Akd&. Ananta, infinite. ^ Mutte, in that 
which has form. Tiviha, of three sorts, Iv^lassa, of K41a. fit Ego, 
one. Tena, for that. %t So, that, KAyo, having body, w Na, not. 

25. In Jiva and in Dharma and Adharma, the 
Pradesas are innnmerahle, in Akasa (the Pradesas are) 
inhnite and in that which has form (viz., Pudgala) (these 
are) of three kinds, (viz., numerable, innumerable and 

infinite). Kala (Time) has one (Pradesa). Therefore, it 
is not (called) Kaya. 

COMMENTARY. 

Every kind of substance is made up of ultimate indivisible 
pai tides. The space occupied b,y one such particle is known as 
Pradesla. Now, the substances, Jiva, Dhai'ina and Adharma have 

^ Bhavanti' a:Sa;mklijah^|iveAl:armicl'}iarmayoft;m^ 
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innumerable Pradef^as."’’ That is to say, the Pracle^as of Jlra, Dhar- 
ma and Adhanna are beyond calculation. Lotakdsla or the universe 
contains innumerable Pradefes and, as Jiva can fill up the whole of 
the universe by expansion, it is said to contain innumerable Prades^as. 
■Oharma and Adhanna also pervade all parts of tlie universe, as oil 
pervades the whole portion of a mustard seed.t Hence these two 
substances also have innumerable Prades^as. Akasa is infinite, for it 
not only pervades the universe, but is even existent beyond it hence 
As Pradedas are infinite. Tlie distinction between innumerable and 
infinite Pradeslas consists in this that, while the former have a limit, 
though It is beyond the power of even an omniscient being to 
count tliem, the latter is without limits. 

It may be urged that, witlioiit knowiug the number of the 
hiadesab belouging k) Akt.^a, how can one becoriie omniscient? 
Akalanka Bhatta has replied to tins that, to be ominiscient, it is siiffi- 
cient to know that these are innumerable. 

When we say that Pracles^as of such and such a substance are 
innumeiable, we mean that in reality these are incapable of being 
counted by anjmne. We are not speaking this with reference to the 
ordinary human beings wlio have limited powers of perception, but 
with reference to all beings . t Hence, it must be supposed that an 
omniscient being only knows that Pradesas of such substances are 

innumerable. This is also the case when we speak of the infinite 
Pradeslas. 






sj^iT 
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KJ R 1 ] 

miiiiiiBTninii imiiiiii ■■ ' .^ S. flS**"*^ rak 
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Pudgala has Pradeflas which are numerable, innumerable and 
infinite. To be more explicit, Pudgala or matter consists of ultimate 

a 

indivisible particles which we might call atoms, remembering, how- 
ever, that these atoms are more fine tliaii the atoms as understood in 
the modern science. Now, two or more atoms of matter may com- 
bine and produce what is technically known as a Skandha.| A 
Skandha may contain two, four, six, a huiidred, a iniliion or more 
atoms. The Prade^as or spaces obstructed by atoms in the state 
of Skandha can, therefore be counted, and hence we might say in 
this respect that matter (Pudgala) has numerable Prade?las. From 
another point of view, if we do away with the combination which 
produce Skandhas and suppose the atoms to exist separatelj', 
contemplating a division, Pudgala should be understood to have 
innumerable atoms ; for Pudgala, as mentioned before, exists through- 
out Lokakei^a or the universe. Again, Pudgala .may be said to have 
infinite Prades^as also from another point of view, viz., the atoms of 
matter in a subtle state may be considered to be iirfinite. 

If a doubt be started that how can iirfinite atoms exist in tinite 
Lokakajla, w^e reply that atoms in a subtle state, though infinite, can 
exist in one Prades^a of Akaula, though in the gross state this is not 
possible.^ Thus matter in subtle state may be said to possess infinite 
Pi’adei^as. 

It has already been mentioned in the Coininentary on Verse 
24 that Xala has only one Pradesia, and this is the reason why we do 
not call it Ktlya, for a K9ya is that which has more than one Pradei^a. 

ft ^ft I 

?T 5|>T^T IRtI# 

Eyapadeso vi anu nandkEandhappadesado Eodi. 

SamfeHt'reiito 

Bkapradesah api anuli nanftskandiiapradesatah bliavati. 
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Bahudeso uvavara tena va kavo bhananti savvan- 
hu — (26.) 

PadapatJj^a, — Eyapadesovi, tlioiigli of one Pradesa. ^ Anu, 

NaQ^kliaiidliappadesado, on account of being Pradesa of 
many Skandlias. ^|^lf Bahudeso, of many Pradesas. ^ Hodi^ becomes. 
^ Tega, therefore. ^ Ya^ and. SavTa^liii, the omniscient, Ute- 

y&r§., ordinarily. ^ Ki.yo^ Klya. wfu Bhananti, say. 

26. An atom (of Pudgala), though having one Pra- 
desa, becomes of many Pradesas, through being Pradesa 
in many Skandhas. For this reason, from the ordinarv 
point of view, the omniscient ones call (it to be) Kaya. 

COMMBNTARF. 

It may be urged that, as each particle of Kala occupies a 
separate Pradefo, so we have said that K.ala has one Pradeda only ; 
in the same manner, each atom of matter occupies one Pradei^a, and 
consequently matter might also be said to have only one Prades^a. 
To this, we reply that it is true that a single atom of matter occupies a 
single Prades^a, but this atom may combine with other atoms and 
form different Skandhas which have many Pradei^as. With reference 
to this stage, an atom may be said to have many Pradesas. For this 
reason, from the ordinary point of view, we recognise even one atom 
to have many Pradetlas. And, as that which has many Pradei^as 
is called Kaya, so this atom also is known as K&ya. 

The atoms in matter are capable of combining with one another 
and form Skandhas, but particles of Time cannot combine in this 
manner. It has been mentioned before that each particle of Time 
exists separately. Hence, though from the ordinary point view we 
may say an atom of matter to have many Pradeias with reference to 
its existence in a Skandha stage, we cannot say that a particle of Time 
in the same manner contains many Pradeslas. 


Javadiyatn ayasam avibliagipuggalanuvatthaddhaip 

* Sanskrit rendering : 

-M'RWTN* • 

?f ^ H 

Y4vanmltram4k§.sam avibMgipudgalauTavastavdkaHi, 

Tam khalu practesam JtniM sarT§nusth4Bad4n&riiaffi"-“ (27), ; 
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Tam kliu iDadesam jane savvanutthanadanariham. — 

(27) 

, A A 

PadapatJia, — Javadiyam, which portion, Ay4sam_j Akasa 

ATibhagipiiggaldi^uvattliaddham, is obstracteci by one in- 
divisible atom of Pudgala. d Tam, that. ^ Klin surely. Sav- 

vS^iitthanadinariham^ capable of: giving space to particles of all. 
Padesanij Praclesa. Jaije^ know. 

27. Know that (to be) surely Pradesa which is 
obstructed bv one indivisible atom of Pudaala and which 

V 

can give space to all particles. 

COiMMBNTARY. 

We have already oientioned more tban once what ia meant 
by a Pradesa. In this verse, we have a delinition of l^rade^i. Tliat 
portion of Akas^a which is obstructed by one indivisible nltiinate 
atom of matter is known as a Pradesa. In such a Pradeski of Ijoka kaia, 
one Pradesla of Dharma, one Pradesa of Adharma, one particle of 
Klla and iniiiiinerable atoms of matter, or even Skandlias in a subtle 
state may exist.* The characteristic of Kksda is to give space to all 
these. 

% ft W H 

Asavabandhanasamvaranijjaramokkha sapimnapa- ■ 
va je, ■ 

Jivajivavisesa te vi saniasena pabhanamo --(28). 

Pac^pSf^Kt.— ® Je, those. Sapii^napava, with Pujjya and Papa. 

Asava-handha^ia-samvaTa-cjjara-mo.kkha, Aarava^ Bandha, 


Asrava-handharia-samvara iiifJara-moks 4 h sapuayapapah ye. 
KvajivaTis6sa|i tan api samasena prabhan6ina)i--.(28).^^^^^^^^^^^^ 
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Samvara, Nirjar& and Moksa. Jivi,jiva-vises^, varieties of Jlvaand 

Ajiva. Tevi, those also, Samasena, brie%. ^ 51 % Pabhaijamo, sa}-. 

28. We shall describe briefl}’ those varieties of 
Jiva and Ajiva also which are (known as) Asrava, 
Baiidha, Samvara. Nirjara and Moksa, with Punva and 


COMiWBNTABY. 

The aiitlior now takes up the subject of Asrava, Baiidha, 


Sain vara, Nirjara, Piinyaaiicl Papa. These seven are commonly known 
as the seven Tattvas of Jainism. Adding Jiva and Ajiva to these, we 


get tlie nine Tattvas of Jainism. Each of these seven will be taken 
up anrl discussed one by one in Verses 29-38. 


ifni 



I 


’*\ ♦ **\ «\ 1^" 

TO ^trf IR5, w® 

Asavadi jena kamniarn parinamenappano-.sa vinneo, 

’(29). 

PadapWia- — Appano, of the soul. % Jepa,, that ’rf%i%w Parin^- 
mena-j modificatlou. Kaniinam^ Karma, Asavadi^ gets in. ^ Sa, that. 

Jinutto, called by the Jina, Bliavasavo^, Bhavasrava. 

Vipneo^ to be known, Kanimilsavaijtam^ influx of Karinas. ^ Paro^ 

the next. IJodg is. 

29, That modification of the soul bv which Kar- 
m a gets into (it), is to be known as Bhavasrava, as told 
h}^ the Jina, and the other (kind of Asrava) is the influx 
of Karma. 

COMMENTARY. 

■■ ■ ■ ■ t 

... . ■ , A , ■ ' , ■ ■ , 

Asrava has been defined to be the cause of the bondage of 
Karma, i, a., that by which the Karmas enter the soul. | Elsewhere, 


Bhavasavo i imitto kammasavanam pciro liocli- 

f J # Ifr • X 


* Saiis?erit 

%»T UTcfRJ ^ 



Asravati yeim Karma painivamena atmanali sa vijneyah.- 
Bhavasravah jinoktah karinasravanam parah bhavatl--(29). 


j sri^^cT I'st ^R^aFsrl 



aira't l” 


[AbhayadeTa’s Gommentary on %,hlin^aga.] 
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we have “ those from which Karmas flow are called Asravas.”""' d.'hese 
defluitions are in keeping with tlie derlv^ative meaning of the vvord 
Asrava, and throughout Jaiiia literature the word Asrava is iiseci in 
this sense. We slioiihl mention in tliis connection that this use 
of the word Asrava, ill its original and derivative sense, has been 
supposed to support the view that Jainism was prevalent before 
Buddhism. “ We meet with many terms which are used alike by the 
Jainas and the Buddhists. Among them there is one which the 
Buddhists must have borrowed from the Jainas. The term Asrava, 
in Pali Asava, is, according to the Buddhists, synonymous with 
Kleia, and it means human passion, sin, corruption, depravity. 
Asrava, etymologically, meant ' flowing in ’ or ' influx,’ and it was 
diflicult to imagine why the Buddhists should have choseM just 
that word to denote sin, corruption, depravity. Even if taken in 
a metaphorical sense, it is not easy to see how, from the Buddhist 
point of view, it could come to express the idea of depravity 
and sin, for it might be asked what is to flow in and where is it 
to flow in ? But with the Jainas, Asrava retained its etymologi- 
cal meaning and it adequately exprsssed the idea denoted by 
the term Asrava, for, according to Jaina philosophy, Asrava meant 
the influx of matter into the soul. Hence the term Asrava had 
its literal meaning, for there really was something fl.owing in, 
and the result of it was defilement or depravity. It is therefore 
easily imaginable that, in corrmion parlance, Asrava should have got 
the meaning defilement or depravity, irrespective of the etymology ; 
and this was just what happened to the word Asrava before it was 
received into Buddhist terminology. But the word could never 
a have been used in its derivative meaning (sin), if it had not before 
been used in its literal meaning. And since the Jainas used, the 
word in its original, i.e., literal or etymological meaning, those who 
used it in the derived meaning must have adopted it from the Jainas. 
Thus the use of the word Asrava by the Buddhists is a proof of 
their posteriority with regard to the Jainas.”t 

UmS'SvS.mi says that Asrava results from the actions of the 


[Ab h ayadeYa\^ Comment ar y oil Praslia Vy rtk a r^ 
t Presidential adUress by H. Jacobi, deli vered at Benares, on tiie 


Becem- 



body and tke mind and also from speecli."'- S?am,i Kilrtikeya says 
that Asiavas aro certain niovemeiits, of Jiva resiiltiog from actions 
of speech and those of the mind and the body, either acconinaiiied bv 


ux diiiu liiusc ui lutj ijuina ana tLie eitiier acconipaiiieci by 

or bereft of Moha Karma, j As water enters a pond through various 
channels, so Karinas enter a soul through the Asia vas.J As water 
enters a boat througli holes, so Karma eaters a soui through Asravas. 


■Asraras are broadly divided into- la) Bhavasrava and (6 
masrava or Dravyasrava. The former consists of the thoiigiit-aci 
which cause the influx of karmic matter into a soui while the 


CillU 


:)f the tliQiigiit-activ 




is the karmic matter itself, which enters a soul ia this manner. In 
other words, in Bhi^vasrava we are couceraed with thought activities, 
while in Dravyasrava or Karmisrava we have connection with matter. 
Abhayadeva says that Dravyasrava is the entrance of water through 
holes in a boat, etc., when t, he boat is on the water, and Bhhvasrava is 
the irifLus of Karma, through the five senses of Jivas.§ In Vardhamaiia, 
Parana, we have “ that Bha.va made impure by attachment (Raga), 
etc., by which Karmas adhere to men possessing attachment, is 

i” 


[ H a i ! J 

Amritacliaiidra Suri, in, his Tatty^rthas^ra (I¥-2) has combined the above 
two Sutras in a single line of a yerse as follows 


Vide also. — 

[ 1 U 11 1 3 

q ti% it” 

[ » dd I ] 

y “53^1 irirsTwrf? I 

y 1 I ^ 1 3 

§ crqrf^qfesrr&H 3R5 st%- 

5r^, «!5^5T«^as??R 1 ’ 
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called Bhavasrava. The influx of matter, in tlie sliape of Karma, 
in a Jiva grasped by impure Bliavas, is known as Dravyasrava.” ‘'•' 

Varieties of eacli of these classes of Asrava will be inentioned 
in Verses 30 and 31 respectively. 






qilf f ^ \\\o \\f 

Miclichhatt^viradipam ad aj og akoliadayo tlia vin- 
neya, 

Pana pana panadalia tiya chadii kamaso blieda dii 

o JL « .1% 9 «/ 

puvvassa — (30). 

PadapMha’—^^ Atha, then, Pirvvassa^ of tlie former. 

Michrdiliatta-virarli-paiiiadadog^a-lioliiklayo, MithyUtva,. Avirati^: 
Pramada;, Yoga, and Krodha, etc. Ivaiiiaso, respectively, 
Pana-pajja-pa^adalia-tiya-cliadu, Fiv^e, five, fifteen, three and four.^Bhedlb^ 
classes Vii^uey^^ are to be known. 

30. Then, it should be known that of the former 
(he., Bhavasrava) (the subdivisions are) Mithyatva, Avi- 
rati, Pramada, Yoga, Anger, etc., (which are again of) 
five, five, fifteen, three and four classes, respectively. 


f Classes, respectively. 


COMMENTARY. 


In this verse, the varieties of Bhavasrava are described to be of 
five kinds, viz. :Mithyatva (Delusion', Avirati (Lack of Control), Pra- 
mada (Inadvertence), Yoga (Activities) and Kas4ya (Passions). 

I. Mithyatva or Delusion is of five kinds, Ekanta, Viparita, 
Vinaya, Sam^aya and Ajilana : 

e It 1 1 

3E!cfc ii” 

[ 1 U «e 1 p] ^ 

f Sanskrit rendering : 

tpsg^ 'srij sfijurt II to li 

Mitliyatvaviratipramiidayogakrodhadayo’ tha vijneyah, m 

Paucha pafloha panchadasa traya ohatvftrah kramaaah bltedah tu pdrvasya 

• : . --(SO).- ry; v'fh: A '§XS®:3 




(o) Ekanta Mithy^tva is that state of delusion when we have a 
false belief, without knowing the same to be false or without even 
attempting to examine the same. A person who is born and brought 
up in a family where the tenets of Jainism are unknown and who con- 
sequently takes up the doctrines of that family to be true may he 
said to have Ekanta Mithyatva wuth respect to Jainism. 


(6) ^'iparita Mithyatva is that state of delusion in which we 


think that this or that ma,y both be true, 
is as good as another, for both of these are 


A belief that one religion 
true, may be said to be 


such a delusion according to Jainaism. 


(e) Vinaya Mithyatva is retaining a belief, even when we know 
it to be false. This state exists in those who, even when convinced of 
the falsity of their doctrines, stick to the same. 


(d) Sain^aya Mithyatva consists of a state of doubt as to 
whether a course is right or wrong. This state arises when a person 
begins to lose faith in the doctrines which he holds and is going to 
have a belief in others. 


(e) Ajhana Mithyatva is the state when a person has no belief 
at all. A man who does not employ his reasoning faculties, and is 
unable to form any definite idea about doctrines might he said 
to have this kind of delusion, which obstructs knowledge. 

II, Avirati or lack of control is also of five kinds, viz. : (a) 

Hijpsa (Injury), (7j) Anrita (Falsehood), (e) Chaurya (Stealing), (d) 
Abrahma (Incontinence) and (e) Parigrahakabkha (Desire to possess 
a thing which is not given). In some works, these five only are 
mentioned as subdivisions of Asrava. For example, in the tenth Afiga 
of the Jainas, called Praslna Vyikarana, we have a description of 
Asravas and Samvaras, with their subdivisions; and in that work we 
have only the mention of the above five kinds of Avirati as subdivi- 
sions of Asrava.*' Abhayadeva, in his Commentary on Pra&a My§- 
karana, says that, though in that work Asrava is said to be of five 
kinds, from another point of view, forty-two varieties of Asrava 
are also recognised.! Abhayadeva ciuotes this passage to support 



re 
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Ills view : “There are forty-two Asravas, those arising from 
five Indriyas, four Kasayas, five Avratas, twenty-five Kriyas and 
three Yogas.*'" In Dravyasamgraha, we have a mention of thirty-two 

/s 

varieties oiilv of Asrava. 

The five Aviratis are called Avratas by Umasvami. t He, 
however, mentions many subdivisions of Asrava. J Svami Kartikeya 
seems to support the author of Dravyasamgraha, by saying, “ Know 
■these Asravas to be of various kinds, viz,, Mithyatva, etc.’’ §. 

Ill Pramada or Inadvertance is said to consist of (a) Vikathfi, 
(Reprehensible talk), (h) Kasaya (Passions), (c) Indriya (Senses), (dj 
Nidra (Sleep) and (e) Raga (Attachment) : 

(a) Vikatha or reprehensible talk may be about the king (RSja- 
kath4), the state (Rastra-katha), women (Strikatha) or food (Bhojana— 
katha). Thus it is of four varieties ; 

(5) Kasaya or passions are Krodlia (Anger), Mana (Pride), M4yA 
(Deceipt) and Lobha (Greed); 











DEAVYA^SAMGRAHA. 30. 



(c) ludriya or the senses are lire, the. senses ol touch, taste, 
smell, sight and hearing ; 

{cl) Nidra (Sleep) and (e) Raga (Attachment) to worldly objects, 
are the last two varieties of Pramada. 

In some works, P,raniada or Tnadvertance has not been iiieiitioii- 
ed as a sub-class of Bliavasrara. The author of Dravya-Samgralia 
himself, in his another work called CTommata S4ra, oiilv mentions 
Mithyatva, Avirati, Kasaya and Yoga to be. subdivisions of Asrava."* 

IV . Yoga consists of the activities of the Manas (Mind Vachaiia 
(speech) and .Kaya 'Body). Though the author of Dravya-Samgraha 
stops here, in other works we meet with further subdivisions, e.g., 
the activities of mind and sj)eecli are each divided into four classes, 
according as the same are true, untrue or mixed, a,iid the activities 
of the body also are said to be of seven kinds. 

V. Kasayas or passions are four in number, viz.. Anger, Pride, 
Deceit and Greed. . Each of these, again, are of four varieties, according 
as the same are of intense, great, moderate or mild degrees. Thus 
we .get sixteen varieties of Kasaya. | In some works, we get a mention 
of nine No-Kasayas which, together with tlie sixteen, make up ' twenty- 
five, varieties of Kasayas. ' The No-Kasayas are Htisya .(Laughter), 
Rati (Pleasure), .Arati (Pain) ^^oka (Grief), BLaya (Fear), Jugupsa 
(Hatred;, Striveda (knowledge of the .feminine gender), Piinisa-veda 
(knowledge of the masculine gender) and Napiimsaka-veda (know- 
ledge of the gender of a eunuch.) 




ff ?r fjnEwr Irflr i 


I.C., five kinfis of Mitfiyatva, twelve kinds of Avirati, twenty-five kinds of 
Kasfiya and fifteen kinds of Yoga, are subdivisions of Asrava.” 

[Gommatasara Karmakanda, Verse 786 J 

t See footnote or Page 38. 
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NanaA^aranadiiiaiii joggam jaiii puggalaiii saiiia- 


savacli, 

Daw asav o sa 1100 an, ga' aljliGO 1 malvK liado . 1 . ) 

Padapatka^ — wFUiTOnf^ Naijavara^j^diiiaia, of JnanaYaraniya, etc. 
Jogga^a, fit, ^ Jam^ wliicli. Puggalam^ Pudgala, SaniasaTadi, 

inflows, n Sa. that. Jinakkbado, told by the Jioa, Atteyabhedo; 

of many kinds. Davvasavo^ Dravyasrava. Neyo, to be known. 

31. That influx of matter which causes Jnana- 
varaniva, etc., is to be known as DraAW'asrava as called bv 
the Jina and possessing many A-arieties. 

COMMENTARY. 

We have observed that Bbavasi-avas are thought-activities 
which pre] 3 are the way for the influx of matter into Jiva. Dravj^sraA'a 
is the actual flowing in of matter into the soul by which the eight 
kinds of Karma mentioned in Verse 14, are produced. As it is easy 
for particles of dust to stick to the body of a person if the same 
be smeared with oil, so it becomes easier for particles of matter to 
enter a soul when it is vitiated b 3 ^ certain thought-activities (Bhava- 
srav'-as). First of all, therefore, there are the reprehensible thought- 
activities (Bhavasrava). These are followed by the influx of matter 
i DravyasraA^a). When matter enters the soul in this manner, the 
eight kinds of Karma are produced. 

Thus, DravyasraA^a may be said to be primarily of eight kinds, 
according to the eight v-aiieties of Karma, JnS.naA'aranij''a, 
Dari^anavarniya, Vedaniya, Mohaniya, Ayu, Nama, Gotra and Antaraya. 
Further subdivisions are also made of each of these kinds of Karmas. 
JMn&A’'araniya is said to be of five kinds — Dar4anavaraniya of nine, 
Vedaniya of two, Mohaniya of twenty-eight, Ayu of four, Nama of 
ninety-three, Gotra of two and Antaraya of five kinds. The total 
number of the varieties of Dravyasrava is, therefore, one hundred and 

* Sanskrit rendering: 

JfifiB4varaaaamam yogyam yat pMgalam samasravati. 

Dravyasravah sa jfieyah anekabhedah jinakliy&ta^— (81). 
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forty-eight. The author of Dravya-Samgraha has ti'eated these 
varieties in detail, in his work named G-ommata Sara (Karma-kanda). 
Here verse, he simply says that Dravyasrava is of many varieties. 
Consequently, we need not go into these detailed subdivisions. 




OWmWSjwR’ 


4 '*\ '®\ 


Baiiliadi karnmam iena clii cliedanabhavena blia- 

J a ^ fj m m # 

'Vabaiidho so, 

Kamniadapadesanam annonnapavesanain idaro. 

.—(32). 

PadapUlia. — Je^a, whicli. ChedaoabliaveQa^ conscious 

state, q^^ Kammam^ Karma. Bajjhadi;, is bound. Sa, tliat. 

Bhavabandho, Bli^va-bandiia. | Du, but. Kaininadapadesapain, 

of the Pradesas of Karma and Atnud (soul). AQiioi^^apavosaiaam^ 

inter-penetration. Idaro, the other. 

32. That conscious state by which Karma is 
bound (with the soul) is called Bhava-bandha, while the 
interpenetration of the Pradesas of Karma and the soul 
is the other (i.e., Dravyabandha). 

COMMENTARY. 

We have learnt in Verses 29-31 the causes, on account of which 
Karnias enter a soul. Now, when there is such an influx of Karmas, 

there is a bondage of the soul with these Kaunas. This bondage is 
called Bandha. 

Bondage of the soul witli Karmas is made bj’' the conscious 
states of mind, when a soul is excited with attachment or aversion. 
These states of consciousness are known as Bhava-bandha* In 
Vardhamana-Purana (Canto xvi, Verse 43) we have 

5H3Ctl % u ’’ 

That moclification of consciousness consisting of attachment 
or aversion by which Karm as are died ' (tc.^ the >(hi 1), is' known' ah' 



,^,]padliyate).l?aOTaf.:yepa(tu(:elxet^natok^Tena)'blii,vabandIia 

;.;Earni4tmaprade&&nl:m''.^an3^<>nyapi?ave^na 
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Bliiva-bandha.” BhaTa-baBciha is. tlierefore, the alliance of the soul 
With mental activities which are produced when we are excited with 
attachment or aversion to worldbr objects. 

First of , all therefore,, there is an influx of Karmas, throui^b 

^ r O 

Asravas. Then, there are some activities of consciousness which 

attach themselves to the sou!, producing a peculiar kind of bondage. 

This is what we call Bhstva-baiidha. After this Bhava-baudha, there 

is a union of Jiva with actual Karmas. This union consists of the 

interpenetration of tlie soul and Ivannas, and the bondage resulting 

from this, is known as Drav.ya-baudlia. In Vardham;Ina-PurSna 

* 

‘.'Canto xvi, Verse 44], we have : — 


we nave 










i.e., “ That union of Jiva and Karina which is caused by Bhavaban- 
dha and is of four kinds, is called Dravya-bandha by the learned.” 

Bandha is, therefore, the assimilation of matter existing in 
many Prades'as by Jiva, when it is excited by Kasaya {i.e., attach- 
ment and aversion)* We have already described the results of this 

bondage in the commentary on Verse 7. t 


Payaditthidianubliagappadesabheda du chaduvidho 
bandho. 








t See pages 22-23. 

Bmiskf it rendering : ' 

§ =srgfi^j 5p?sr: i 

#ntg[_ STi^Irsr^ 

l^rakritistMtyaaiilbMagaprade tu eiiat arvidkala bandhak, 

y' y ¥bgltfc':|):rakntiprade{^u 'stbityaaiibba^ kasayatah bhavaniiL-T^tSS). 
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Joga payadipadesa thidianubliaga kasEyado honti. 

—(33). 

Padapf}tha» — Bandlio^ Bandlia. I^ayacjitthi di- 

al? ubhlgappadesabheda, according to tlie subdivisions^ Prakriti, Stliiti^ 
Anabhi.ga and Pradesa. Cliadimdlio, is of four kinds, 

Payadi-pades^, Prakrit! and Prade&. Jogd. from. Yoga. fifu. Honti^ 
are. § Du, but. Thidianubliagtl., Sthid. and Amibhaga. 

Kas%ado, from Ivasi.ya. 

33. Bandha is of four kinds, according to the 
, viz.) Prakriti, Bthiti, Anuhhaga and Pra- 
desa. Prakriti and Pradesa are (produced) from Yoga, 
but Sthiti and Anubhaga are from Kasaya. 

COMMENTARY. 



'’When there is an influx of .matter into the soul, certain 
energies (Karma) are produced wliicli consist of bondage of the soul 
with matter. It has been stated before {see page 42 ) that Karma is of 
eight kinds Jnariavaraniya, Dars'anavaraniya, Vedariiya, Mohaniya, 
■Ayu, Nama, Gotra and xlntaraya. What is the nature of each of these 


eight kinds of Karma? The nature of the first two kinds of Karma 


is to obscure Jnana and Darsana respectively that of the third to 
produce happiness or misery ; that of the fourth to produce illusion ; 
that of the fifth to attach a soul, to a body for a certain period; 


that of the sixth to produce shape ; that of the seventh to cause birth 


in high and low families ; and that of the eighth to put obstacles to 
several characteristics of the soul ' Now, nil these are the different 
natures (Prakritis) of Karma. Bandha or bondage can also be 
re,garded to be of various natures, corresponding to the different 
natures of Kaunas. The first variety of Bandlia or bondage is,: there- 
fore, wdth respect to its Prakriti or nature, 

Now, the time during which the various Hnds of Karma will 
stay in a soul, is called its Sthiti or duration. Bandha or bondage 
also has a duration equal in extent wdth the duration of Karmas. 
The second variety of Bandha is, therefore, recognised with respect 
to this duration 

Karmas may be of intense, mediocre or mild degrees, as re- 
gards the results which these may produce. Bandha or bondage also 
may be of these three degrees of inte 
the third variety of Bahdha, with regard 



The fourth variety of Bandha is with regard to its Pradesla (or 
mass). The Karmas interpenetrate Pradessas of the soul and attach 
themselves to the same. Considering this existence of Karma and 
soul in one place, we speak of the fourth variety of Bandha with 
respect to its mass (Pradeb^a). 


Umasvami has also mentioned these four varities of Bandha*' 
In Vardhamana Purfina we have : “ Bandha which is of an evil 
nature and productive of all evils is of four kinds, viz., Prakriti, 
Sthiti, Anubliaga and Pradesa.”! Harichandra and Viranandi also 
mention the same.t 

111 a word, we consider bondage with respect to its nature 
(Prakriti), duration (Sthiti), intensity (Anubhaga) and mass (Praclesai. 

The nature (Prakiiti) and mass (Pradeski) of bondage result from 
the activities of thought, speech and body, while the duration of bond- 
age (Sthiti) and intensity ( Anubhaga) result from the attachment and 
aversion of the soul towards worldly objects. In other words, Kasaya 
or attachment and aversion of the soul towards worldly objects is the 
Antarahga (internal) cause of bondage, and determines the duration 
and intensity of it; ■while the activities of mind, speech and body 
are the Vahirahga (external) cause of the bondage and determines its 
nature and mass. In Pafichastikaya-samaya-sara also we hai’’© a 
similar idea.S 
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| yp ag ^li a| » 
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A. '®'^v ""\ «. . 


l^lA 


Cliedanapariiiamo jo kaininassasavanirohane liefi. 

So bhavasamvaro klialu davvasavaroliaue tinno. — 

m O « 1A 

(34). 

PadapUtha . — % Jo, which. Chedanapa-r'ioJrno, the niodili- 

cation of consciousness. Kammassa^ of Kaniia. Asaviiniro- 

ha^jie^ in checking Asrava. Heh, the cause. %f So, ciiat. Klialii, 
surely. Bhava-samvaro, Bhava-samvara. l)a/vvjisava“r(}liace^ 

in checking Dravytlsrava. i\nno, the oilier. 

34. That modification of coiisciioiisiiess which is 
the cause of checking Asrava (influx) of Karina, is surely 
•Bhavasamvara, and the other (kiiowii as I )ravvasam- 

vara is known from) checking Dravyasrava. 

COMMENTARY. 

Sairivara is the antagonistic principle of Asrava.f Tlie word 
is thus derived : that which checks the causes of Karma, such as 
killing, etc. {i.e., that which stops Asrava', is known to be Samvara.f 
Those by which the water of Karma is prevented from entering 
the pond of self, are known as Samvaras. Samvaras are refraining 


g, etc.§ 


To be more explicit, Asrava being the influx of Karma, through 
some openings (as we have seen before), Sam vara is tlie stoppage of 

* Sanskrit rendering : 

, Ohetana-pariuama'h yah karmanali asraYanirodhane lietixh, 

' vSa bh^vasamYarah klialu draYy^srava-roclhaue anyah-^fSt-i. 

[Oommentary on Sbh§,nahga, Adhayana L] 

siTOfgtnRfrfi^ , Ff5ic3El?r ■ %»l : ^ 

j; JCommAntary on ^ Sth 



♦ I 


[OoniiG 



DRAVYA-8AMQBAHA, 34 


these opinings leading to the stoppage of Asrava. To use our old 
illustration, the holes will aiio\v influx (Asrava) of water (Karma) in a 
boat (Jiva) ; but ii these holes be stopped (Samvara), there will be no 
advent of water (Karma'i in the boat ( Jiva). 

As there are two kinds of Israras, so two kinds of Sacpvaras 
are also recognised as opposite principles to each of these kinds of 
Asrava. Tnese are called Bhhva-samvara and Dravya-samvara as 
opposed to Bhavasrava and Drayyasrava, respectively. Abhavadeva 
Acliaiya lias said that BliiiTasamvara is the stoppa.^^e of the inlets of 
senses tlirougli, wnicli Ivanna enters the soul, and .DravvasainFara 
IS the stoppage, for example, of holes throngli which water enters 
a boat®. In Vardhamana Parana we have That modification of 
consciousness which is void oi attaclinieut and aversion, and by 
which the influx of Karmas is stopped, is called Bhava-samvara.” 
And ‘‘ that by which the Yogis stop all kinds of influx through the 
great vows and meditation is called Dravya-samvara.” | 

These are the two principal varieties of Samvara, but the first 
variety, vis., BhSvasamvara is, again, subdivided into many classes 
which, will be described in the following verse. 

r\ f\ _ f\ 'N 


consciousness 


* 


r\ 'N 







[CoDimentary on Sthan^^a.] 

trit ^ li” 




[Tardhamana Parana XVI. 67-68.] 

% Sansltr it rendering : 

Vrata^samiti-gupftaj^^ dfearmin npreksili paris ahajayasciiai 
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Vadasamidiguttio dharnmanupiha parisahajao ya. 

Oharittam vabubhevam nayavva bhavasamvara- 
visesa. — (35). 

PadapUtJia. — Vada-saniicliguttio, Vratas, Samitis and 
Guptis. n Ya, and. Dliammaniipiinl., Dharmas and Anupreksfe. 

Parisahajao^ Parisaliajaya. Vahnbheyam, of many kinds, •fifes’ 

Ohirittam. Oh^ritra. Bliavasamvaravisesa, the varieties of 

m ^ 

Bhiva-samvara. N^yavvi,, to be known. 

35. The Vratas (Vows), Samitis (Attitudes of 
carefulness), Guptis (Restraints), Dharmas (0 bservances), 
Anupreksas (MeditEitions), Parisaha-jiryas (the victories 
over troubles) and various kinds of Charitra (Conduct) 
are to be known as varieties of Blitiva-samvara. 

OOMMBNTAEY. 

From ukis verse, we learn that Bhavasatnvara is of: seven 
varieties : Vrata, Samiti, Gupti, Pharma, Aiiupreksa, Parisaha-jaya 
and Charitra. Each of these, again, are divided into various sub- 
classes. 

A. Vrata or vows is of five kinds, vis. Ahimsa (Abstinence 
from injury), Satya (Truthfulness), Achaurya or Asteya (Abstinence 
from stealing), Brahtnacharya (Abstinence from sexual pleasures) 
and Aparigraha > Abstinence from acceptance of worldly objects). 
Umasvami has mentioned these five varieties of Vrata, and has 
defined each of them® In Pradna Vyakarana, Samvara is said to 
consist of these five varities only.f The five rttles of conduct 
(Paucha Silas) of the Buddhists eorrespoud to the five Vratas of 
Jainism ; and a parallel may also be found in the commandments, 
such as, “ Thou shalt not kill,” “Thou shalt not steal,” “ Thou 
shalt not commit adultery,” etc., which are promulgated by Ohris- 
tianity. 

l.« l 

■ .. 1^ i|W^ 1^ ^ .A 

[ I ^ A 1 1 j 


B. Samiti or carefulness is of five kinds, (a) Irya, i.e., using 
paths trodden by men and beasts in such a manner as not to cause 
injury to any creature, (b) Bha§a, i.e., gentle and beneficial talk, 
(c) EsanI, i.e., receiving alms, avoiding the faults reprehended in 
Jaina canons, id) Adana-niksepa, i.e., receiving and keeping things 
which are necessary for religious purposes only, after examination 

and (e) Dtsarga, i.e., attending to calls of nature in unfrequented 
places.® 


C. Qupti 1 " or restraint is of three kinds : (a) Kaya-gupti or 
restraint of movements of the body, ib) Vag-gupti or restraint of the 
tongue, so that it might not utter bad language and (cl Mano-gupti 
or restraint of mind from thinking about forbidden matter. 

D. Dharma or observance is of ten kinds, viz., the observance 
of (a) Uttama Ksama or excellent forgiveness, (h) Uttama Mardava or 
excellent humility (c) Uttama Irjava or excellent straightforward- 
ness, \d} Dttama Satya or excellent truth, (e) Uttama Saucha or 
excellent cleanliness, if) Uttama Sarpyama or excellent restraint, (g) 
Uttama Tapa or excellent penance, {h} Uttama TySga or excellent 
abandonment, (i) Uttama Ikinchanya or excellent indifference and 

(j) Uttama Brahmacharya or excellent celibacy. 4 

The seventh variety of Dharma, viz., Uttama Tapa is, again, of 
two kinds . Vahya (external) and Avyantara (internal). Vahva Tapa 
(external penance) consists of Anafena (fasting), Avamodarya (regula- 
tion of diet), Vritti-parisafikby^na (regulation of meals by observing 
the rules enjoined in the Jaina scriptuj-es for begging alms), Rasa- 
parityaga (abstinence from appetising food), Vivikta-slavyasana 
(sitting and lying at quiet and solitary places) and Kaya-Eleila 
(practice of bodily austeiities). Avyantara Tapa (internal penance) 
consists of Prayai^chitta (expiation), Vinaya (reverence), VaiSvritya 
(service), SvMhyaya (study of scriptures), A^iitsarga (giving up 
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same) and 


7aiia (medi- 


inundaiie objects and tlioiiglits about the same) and Dliyaiia (medi- 
tation). 

■ E. Anupreksa or reflection is of twelve kinds : (a) Aiiityauu- 
preksa or reflection that everything in this world is transient, (6) 
Ai^arananupreksa or reflection tiiat tliei*e is no otlier refuge of us in 
this world, except our own truth, (c) Sajmsarauiipreksa or reflection 
about the cycles of worldly existence, id) Ekatvaiiiipreksa or reflection 
that a person is solely an.d individually responsible for his O'wn acts, 
whether good or bad, ie) Anyatvaniipreksa or reflection that non-ego 
is separate from the ego, (/) Atluchitvaiiiipreksa or reflection that the 

/«s 

body and all that appertains to it is imclean, ig) Asrav'anupreksja or 
reflection about the influx of Karma, Ji) Sarn\nii\an;iipreksa or reflec- 
tion about stoppage of the influx of Karma, (d Niriaraniipreksa or 
reflection about the removal of foreign energies which liave already 
entered the soul, {j) Lokanupreksa or reflection about soul and matter 
and the real substances of this universe, (k) Bodliid/ur].ab}ianuprek8a 
or reflection about the difficulty of attaining perfect faitli, perfect 
knowledge and perfect conduct, and {h iJharmanupreksa or constant 
reflection about the essential principles of the universe, t 

F. Paiisaha-jaya or conquering tlie troubles is the sixth kind 
of Sam vara. The troubles wliich may afflict a hermit are of various 
kinds. Gaining victory over all these troubles is what is known as 


[ I ^ i 1 ^0 ] 

[ -sF^snPparR^ r 

I. .-V / . ■fc • . fV t* K .y ..V ^ . . .y'.. 


! l ls ] 





Parisahajaya, The varieties of these are (a) KsudhSparisahajaya or 
the victory over the troubles of huuger, (5) Pipasa-parisaha-jaya or the 

t 

victory over the troubles of thirst, (c) Sita-parisahajaya or victory 
over the troubles of cold, (d) Usnaparisahajaya or the victory over the 
troubles of heat, {e) Dams^a-masaka-parisahajaya or the victory 
over the troubles from mosquitoes and gnats, '/) Nagnyapari 
sahajaya or the victory over the feelings of shame arising from 
nudity, {g) Aratiparisaliajaya or the victory over the feelings of 
dissatisfaction with hunger, thirst, etc., Oi) Striparisahajaya or the 
victory over the disturbance of tranquility at the sight of fair women 
or the movements of them, ii) Charyaparisahajaya or the victory 
over the feelings of fatigue arising from travelling on the roads. 


ij) Nisadyaparisahajaya or victory over the desire of moving from 


a fixed posture in meditation, (k) Sayya-parisahajaya or the victory 
over the desire of having a bed prohibited in the Jaina scriptures, 
(1) Akro^a-parisahajaya is conquering the feelings of anger when 
one is insulted by another, (m) Badha-parisahajaya or the conquer- 
ing of ill-feeling against an enemy who comes to kill ('?2) Yachana- 
parisaha-jaya or conquering the desire to ask anything from 
anyone, even at the time of greatest need, (o) AMbha-parisaha-jaya is 
the victory over the feelings of dissatisfaction arising from not 
getting worldly objects, (p) Roga-parisahajaya or the victory over the 
pains of disease, (q) Trina-spar^a-parisaha-jaya or the victory over 
the feeling of pain arising from wounds in the feet by treading 
over thorns, etc., (r) Mala-parisahajaya is conquering the feeling 


of disgust which arises from seeing one’s body to be unclean, (s) 
Satkarapurask4raparisahajaya or the victory over the desire to 
gain respect, praise or reward, {t) Prajna-parisaha-jaya or the 
victory over the feeling of pride at one’s learning(w) Ajn4na-pari- 
sahaj ay a or the victory over the feeling of despair arising out of 
failure to gain knowledge by certain hixidrances and iv) Adarj^ana- 
pari§aha-jaya or conquering the feeling of sadness or despair 
when one fails to obtain desired fruits, even after practise of 
penances, etc. These are the twenty-two kinds of victory over 
troubles. 




4^' 


r\ 



charitra (Equanimity) consisting of self-absorptio 
refrains during liis whole life or for a certain 


not givenf ih) Ohliedopastliapainr (Resettling after a break) consisting 
of penalties for faults arising from inadvertence or negligence, on 
account of which one loses equanimity. (This therefore may be said 
to consist of an attempt to recover equanimity ; after a fall from the 
same)J (c) Parihara-vis^uddhi (Purity obtained by refraining from 
injury to living beings) which is only found in a saint who being 
thirty years old, serves a Tirthafikar from three to nine years, who is 
devoid of inadvertence and absorbed in self-contemplation and who 
practises other observances! {d) Suksmasamparaya consisting of 
conduct in which only the passion greed is present in a very subtle 
state while all other passions have subsided or have been destroyed. 
(This kind of conduct is only found in one who has reached the 
tenth stage of development) || (c)Yathakhyata (Perfect Right Conduct) 
characterised by subsidence or destruction of all the passions. It 
is present in beings who are in the eleventh, twelfth, thirteenth 
and fourteenth stages of development |[ 








^ LXiciiu KjcLjLiivaxct. IQ iiistj uiviufcju in to bwo Class 

Bhava-samvara and Dravya-samvara, the first of which, again, 1: 
many subdivisions. The first variety of Bhava-saixivara viz.. Vr< 
is not counted as such by Umaswami;- Amrita-chandra Sari,t a 
Svanii“kartikeya.^ Abhayadeva Acharya, again, in his commentg 
on Sthanafiga says that Sanivara is of forty-two kinds.§ 

In the Jaina epics also we do not find Vrata included 
sub-divisions of Sam vara, but only Gapti, Samiti, lOhanna AiiiipreKsa 
Parisahajaya and Charitra are nientioned as varieties of Sarpv 
Vrata, with ail its five varieties, is, however, nientioned in all 
above-mentioned works — thoun’li not a. snli-rli viQT! An 
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Ksuclhft. Pip^sft, Sita, Usna. Darasamasaka. Nagiiata. Arati 



^Iiut'iars 


iiose triiits are enjoyeci. ivaiiiniapiiggaiam. me niaiter of Ivarnin 

? Jena, tliat. Bliavena. BluiTa. Sacladi. disappears, i Ya, aiicl 

Nt Tave^^a, by penance. ^ Cha_, and. Tassacls^am, that di.sappear- 

ice- Idi, tlins. wmm Niiiara, Yiriara. f%T Dnrilia. of two kinds, 
IT Neva, to be known.. 

36. That Bhava (modification of tlie soul) b}’ 
^Ticli the matter of Karma disappears in proper time 
after tire fruits [of siicli Karma] are enjoyed [iscallee 
Bhava-Nirjara], also [the destruction of Karmic matter 
through penances [is known as Bhava-Nirjara.] Am 
that destruction [itself] [is known as Dra%wna-Kirjara] 
Thus Nirjara should he known to he of two kinds. 

COMMENTARY. 

We kave seen how the matter of Karma enters the soi 
through israva and how this influx might be stopped by SatuTar) 
But now the question arises, that we might stop a further influx < 
Karmic matter by Sam vara, hut how can we be freed from tl: 
same which has already taken possession of the soul ? The answt 
to this is given in this krse, where it is laid down that by Kirjai 
we can free ourselves from the Karmic matter which has alread 

entered the soul. . ™ . 

What is Niriara ? The destruction of Karmas is called hiirjari 
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This destruction may be of two kinds, Bhava-Nirjara and Dravya- 
Nirjaiat. Bln^va-Nirjara consists of that modification of tlie soul 
which precedes and favours the separation of Karmic matter froni 
the soul. Dravya-Nirjara is the actual separation of the Ivarniic 
matter from the soul. In other words, Bliava-Nirjara is that state of 
the soul when the material particles arising from Karma disappear 
while Dravya-Niriara is the disappearance itself. 

Bhilva-Nirjar?l is of two kindsj SavipSka or Akama and Avipaka 
or Sakama. That is to say, Karmas are destroyed in two ways, 

(Ij after their fruits are fully enjoyed and (2) through penances before 
such enjoyment of fruits. * Every person is affected with good or bad 
Karmas, the fruits of which are enjoyed by them in an existence in 
earth heaven or hell, according to the kind of Karma possessed by them. 
There is a fixed period of such enjoyment of the fruits of Karmas, and 
after the lapse of that period when the said fruits of Karmas are 
fully enjoyed, a person is freed from Karmas which disappear of 
their own accord. Tim is what is known as Savipaka Nirjara 
(or destruction of Karmas after the enjoyment of fruits.) This kind 
of Nirjart, can happen to all beings, for all kinds of Karmas of all 
beings disappear in this manner after a proper period. As this 
disappearance takes place without the activity of a person, it is also 
called Ak4ma (or un-intentional) Nirjara. 

The second kind of destruction of Karmas takes place when 
the sages practise penances, by the force of which the Karmas 
disappear even before their fruits are enjoyed. This is consequently 
known as Avipaka NirjaiA (or destruction of Karmas without the 
enjoyment of their fruits.) As such a kind of destruction can only 
he produced by intentional elfort on behalf of a person, it is known 
as SakSma (intentional) Nirjara. 

The soul is like a mirror which becomes dim when the dust of 
Karma accumulates on its surface. By Nirjara this dust of Karma 
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way in which the destruction of Karmas takes place in the case of 
sages, while, ordinarily, with respect to all classes of beings, the 
Karmas disappear only after their fruits are fully enjoyed. 






r\ 






r\ N 




Savvassa Kammano jo kliayaiiedu appano liu parinamo, 

Neo sa 'bliava-mokkho davva-vimokkho ya kanmiapudha- 
bhavo-— (37). 

Padapatka.—^ Jo, that, Appapo, soul’s. Paripauio, modifica- 
tion. Savvassa, of all. Kammano, Karma. u^%Khaya-]iedu, iJie cause 

of destruction. Sa, that. | Hu, surely. *n^iR% Bhavu-mokk ho, Bliava-moksa. 
^ Neyo, to be known. ^ Ya, and. Kammapudha-bliavo, separation 

of Karma. Davva-vimokkho, Dravya-moksa. 

37. That modification of the soul wtliich is the 
cause of the destruction of all Karinas, is surely to be 
known as Bhava-moksa and the (actual) separation of 
the Karmas [is] Dravya-moksa. 

COMMENTARY. 

W^hen a person is desirous of having liberation, he attempts to 
have perfect faith, perfect knowledge and perfect conduct. (See Verse 

39.) Having perfect faith, knowledge and conduct, he becomes free from 

the four kinds of Ghatiya Karmas, Jnanavaraniya, Dar^ana-varaniya, 
Mohantya and Antardya (see Commentary on Verse 14). This modi- 
fication of the soul which leads to the destruction of the Karmas 
mentioned above is called Bhavamoltsa. The commentator Brah- 
madeva, saysf that by the words “ all Karmas” in the verse, the four 


^ BaushTit Tendering: 

?r: HTfJW; % 

Sarvasya karmanah yah ksayahetuh atmanah hi parinfi,mah, 

Jneyah sa bhavamoksah dravya-vimoksah cha karma-prithag-bhavah 




GhStiya Drayj’-a and Bhava Karmas only are meant. In Vardhamana 
PurS^a we have : — 

[Canto XVr. 72.] 

i.e., “ The extremely pure modification of the soul which is the 
cause of destruction of all kinds of Karma in a person desirous of 
good, is regarded as Bhava-moksa by the Jinas.” 

Now, there is another kind of Moksa, called Dravya-moksa, 
which consists of the separation of the soul from the AghStiya 
mas, r 2 " . , ama, Gotra and Vedaniya Karmas which 

disappear last of all. This happens when a being is in the last 
stage of development which is known as Ayogi. (See Commen- 
tary on Verse 13). In Vardhamana Pui'lina we have : — 

[Canto XVI. 73.] 

i.e., The separation of the conscious soul from all kinds of Karmas 
by excellent meditation is known as Dravya-moksa.” 

By Bhava-moksa, therefore, one is freed from the first four, 
and by Dravya-moksa from the last four kinds of Karmas Both 

these kinds of Moksa together lead to perfect liberation. 

Um^svami has written in his Tattvdrtha Sutra X. 1. 2 that a person 
attains Kevala J Sana (Omniscience) when first his Mohaniya Kar map 
and then his JnSn^ivaraniya, DarsfanSvarafiiya and AntarSya Karmas 
are destroyed. After attaining Kevala JnSna, the cause producing 
bondage being absent and Nirjara being present, a person becomes 
free from the remaining Karmas, viz., Vedaniya, lyu, Ntma and 

Gotra Karmas, and thus being void of all kinds of Karma attains 
liberation 

^ have seen that Karmas take possession of a soul thi'ough 

Asravas. This influx of Karmas can be stopped by Samvaras. By 

See also':— 

SffelT -am 1 : ; / 
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this stoppage, fresh Karmas cannot enter the son! But even after 
stopping the entrance of fresh Karmas, it is necessary to purge 
the soul from Karmas which have already taken possession of the 
former. This can be done by Nirjara. Then only the Karmas, 
Vedaniya, Kama, Gotra and Ayu which cause worldly existence 
disappear and a being attains liberation. In Panchastikaya-sainaya- 
sfira we have : 


[Verse 158.] 

i.e., “ He who having Samvara and destroying all Karmas through 
NirjarS becomes free from Vedaniya, Nama, Gotra and Ayu Karmas, 
leaves the world- Therefore this is called Moksa (liberation)”. * 

^ ^ ^ 



^TTf TOrar ’TR ^ U^cUt 

Suha-asulia-bliava-jutta punnaip pavam liavanti khalu 

• A A 

jiva, 

Sadam subau namani godam piiimam parani pavam cha — 

( 38 ). 

Padaj&tha.—'^ Jiva, Jivas. Suha-asuha-bhava-jutta, 

having auspicious and inauspicious Bh&vas. Khalu, surely, Punnarn, 
Punya. vra Pavanij Papa. ^^Havanti, become, wff Satarn, S4t4vedaniya. 
Suh&u, auspicious life, "irt Namam, name. Godam, Gotra. jw?" Pnijojam. 
Pnnya. ^ Cha, and, tow Parani the rest, to Pivani, Pipa. 

* Compare also 


[ ‘spr^sw'^il^crq; I Kc \i i ] 

t Banshfit rendeTiixg :^ 

^Ti^j vwT 5°?? tfitf qr II ii 

Snbhftsaliliabliavayuktfth punyam pSpam bhavanti khalu jivab. 



DRAyYA-SAMOBAHA. 38. 




inausDicioiis 


>navas 


•esDec- 


38. Tke Jivas consist of Pvinx^a and Papa sureJv 
liaving auspicious and inauspicious Bliavas (respec- 
tively). Punya is Satavedaiiij'a, auspicious life, name, 
and class, while Papa,, is. (exactly) the opposite (of these). 


iiavas. 


iiiceci 


ansp.icious 


COMMENTARY, 

The real characteristic of a Jira is conscioiisiiess, piiritv and 
bliss. But through the eternal cliain of Karmas, bondage is produced 
and Jivas enjoy weal (Punya) or woe (Papa), a.ccordiiig as they a,re 
possessed by auspicious and inauspicious Bbavas. The ausp.icious 
Bh^.vas are said to consist of freedom from delusion, accpiirenient of 
perfect faith and knowledge, practice of reverence and obeisance, ob- 
servance of the five vows, truth, non-injury, chastity, non-accept- 
ance of worldly objects and refraining from stealing, subduing, of the 
four passions, Anger, Pride, Illusion and Greed, victory over the un- 
controllable senses and practice of penances. The inauspicious 
Bhavas are opposites of each of these. .According as a Ji?a is poss- 
essed of these auspicious or inauspicious Bhavas,, it has merits or 
demerits resulting in weal or woe.*'^'' 

Thus, a Jiva enjoys happiness or misery, according as it is ac- 
tuated by different kinds of Bhi^vas mentioned above, f 

In Tattvarthadhigama Sutra, we have — Punya con sits of Sitave- 
daniya, Subha Ayu, ^uhha Nam.a and ^iibha Gotra, and Papa . con- 
sists of the opposites of each of these.” J We have seen that there 
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are eightldnds of Karma — JnanSvarapiya, Dars^anavaraniva, Mohaniva, 
Antartya, Vedaniya, Ayu, Kama and Gotra and that the first four of 
these are known as Ghatiya Karmas while the last four are named 
Aghatiya Karmas. Among these, all the Ghatiya Karmas may be 

said to be P§,pa, while the Aghatiya Karmas may be either Punya or 
Pfipa. 

SfitSvedaniya is that Karma by which a soul feels pleasure in 

external objects and by the assistance of which things which are 

gratifying to the soul may be procured, ^ubha Ayu (Auspicious life) 

consists in having an existence as a God, human being or a beast 

Subha Gotra (Auspicious family) consists in being born in a high 

status of life. Subha Kama (Auspicious name) consists of fame, etc., 

and is of various kinds. All these make up what is known as 
Punya. 

Papa, on the other hand, consists of AsStavedanlya or that 
Karma which produces pain and procures objects causing pain, 
A^ubha Ayu (Inauspicious life), viz., an existence in hell, Aflubha 
Gotra (Inauspicious family) comprising a birth in low stations and 
A^ubha Nima (Inauspicious name) consisting of disgrace, etc. 

With this ends that section of Dravya-samgraha which treats 
of^ the^ seven Tattvas (principles), viz., Asrava, Bandha, Samvara, 
Nirjara, Moksa, Punya and Papa. The next section will deal with 

the manner by which one can attain liberation. 

ftfwt ® 

nanam charanam Mokkliassa 

kSranam jane, 

Vavahara Nichchayado tattiyamaio nio appA. (39). 

Padap^iha.—^^i<t Vavahard, from the ordinary point of view, 
w -TOT Samaddamsana nanaip characarn, perfect faith, knowledge 
and conduct. Mokkhassa, of liberation. ^ Kiranam, cause. 
know. Nichchayado, really. Tattiyamaio, con • • ■ 

of these three, mt Niyo, of one’s own. App^, soul. 

* Sanskrit rendering : 
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three jewels. ^ Na, net, Vattai, exist, Tanili^, therefore. 

Tattiyamaio, consisting of these three. Ada, the soul. ^ Hu, surely, 
Mokkhassa, of liberation, Karan am, cause of. Hodi, becomes. 


iiree leweis {%. e. 


Knowledge and Perfect Condnct) 
other substance excepting the soul, 
surely is the cause of liberation. 


u'fect Faith, Perfect 
do not exist in any 
Therefore, the soul 


COMMENTARY. 

It has been laid down that, in order to attain Moksa or 
liberation, one must have Perfect Faith, Perfect Knowledge and 
Perfect Conduct. These three are therefore the means to liberation. 
But these should not be considered to be apart from, the soul, for 
nowhere but in the soul can each or all of these exsist. It is the 
soul possessed of all these three jewels that is really fit for liberation. 
Strictly speaking, therefore, the soul itself attains liberation when it is 
possessed of certain characteristics (viz., these three jewels). But 
from the ordinary point of view, we regard the three jewels as apart 
from the soul as the causes of liberation though from the realistic 
point of view, the soul possessed of these three jewels is the cause of 
Moksa. 

?!IT% ^ \m 

Jivadisaddahanam sammattam riivamappano tam 
tu, 

Durabhinivesavimukkam nanam sammam khu hodi 

m » « # . ^ m . 

sadi jamhi (41). 

PacfapSl/ia. Jiv^di-saddalianam, faith in Jiva, W 

Sammattam, Samyaktva (Perfect Faith). Tam, that. Appano, 

of soul, RAvam, quality, ^ Tu, and. Jamhi, that* Sadi, to 
Khu, surely, Ninam, JnlLna (knowledge). Diirabhiniv'esa- 

vimukkam, free from errors. ^ Sammam, perfect Hodi, 

* Banshrit rendering : — 
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41. bamyaktva (perfect faith) is the belief in Jiva. 

etc. That is a qualitx? of the soul, and when this arises. 

•Jnana (knowledge), being free from errors surely be- 
comes perfect. 

COMME.NTARY. 

Jiva, Ajiva, Asrava, Bandba, Samvara, Nirjara and Moksa are 
the seven Tattvas (essential principles) of Jainism.'^'- A sincere 
belief in these Tattvas is called Samyaktva or Perfect Faith.t The 
first step to liberation, according to Jainism, is to have a belief in 
these essential principles of Jainism. It is only after a person 
has this faith that he can attain Perfect Knowledge. He mav 
haA e knowledge of substances before he attains Perfect Faith ; but 
this knowledge is apt to be fallacious, for errors might creep in the 
same. For example, a person may have a knowledge of the aforesaid 
seven principles of Jainism, but that knowledge may be vague or 
indefinite or it may be full of doubts, or it may be entirely wrong. 
These defects of knowledge arise, because the person has not at that 
tirne perfect faith in the essential principles of Jainism, for Perfect 
Faith in such principles is incompatible with doubts and indecision 
or a belief in opposite principles. Consequently, the knowledge of 
these principles which succeeds Perfect Faith is free from errors 

or fallacy. This knowledge is known as Samyak JMna (or Perfect 
Knowledge.) 

Samsaya-vimoba-vibbbauia-viyaj j iyam appaparasa- 

ruvassa, 


5 
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Gahanam sammam — nmam sayaramaneyabheyam 
cha (42.) 

Padap&tha. — Samsaya-vimohavibbhama-vivajjiyam, 
freed from Sarnsaya (Doubt), Vimolia (Perversity) and Vibblirama(Indefinite- 
ness). Say&raia, detailed, zVppaparasaruvassa, of the real 

nature of ego and non-ego. *1?^ Gahaparn, cognition, Sammam N&nara, 

Samyak Jn&na or Perfect Knowledge. Oha, and. Apeyabheyarp, 

of many varieties. 

42. Samyak JnSna (Perfect Knowledge) is the 
detailed cognition of the real nature of the ego and non- 
ego, is freed from Samsaya (Doubt), Vimolia (Perversity) 
and Vibhrama (Indefiniteness), ajUtl IS of 1 . ^ 

COMMENTARY. 

Correct knowledge, according to Jaina Nyaya philosophy must 
be free from the Samaropa (^.c., fallacies). this Samaiopa 
is said to be of three kinds, Viparyaya or Vimolia (1 erversity), 
Saipf^aya (Doubt) and Anadbyavasaya or Vibbiama (Indefiniteness-)"!' 
The cognition of an object as something which is quite the 
contrary of its real self, is known as Viparyaya or Vimoha. For 
example, if we think nacre to he silver, we have a knowledge vitiated 
by Viparyaya or Vimoha (Perversity, if Samsaya consists of 
doubt when our mind sways between this or that, without being 
able to assert the true nature of anything. For example, when 
we see a certain object from a distance and are unable to say 
whether it is a man ox a post, we have an instance of Sarnsaya 


9: i” 









a[ fitjgq; i” caratiirllr i” 

[ 1 1 1 1 1 ® » 3 

^ ^iSRrfiifcr 



1” £ 1 \ 1 1, 1 ^ 1 3 



— IS, is called Anadhyavasaya oi 

example, such a knowledge arises in the mind of 
touches something while he is moving. He is 
has touched something, but is unable to say wi 
being the varieties of fallacy, there is no doul 
Knowledge these are entirely absent. In the stat( 
ledge we have a clear idea of the real nature of e 
non*ego. This idea is not of a shadowy kind, but 
knowledge. "We have already described the d 

detailed and detailless knowledge in the com 
4, page 9, 


mnw 


inK fN 


iiiam O’ 


eva 

aye 




o anskrit rendering 


Yat gj^haiiam bhlvanam naiva kritva ikaram 

artklin darsanam iti blianyate samaye— (4^, 
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simaltaneoTisly. w Na, not. 3 Tu, but. Kevalinilhe, in Kevalia. 

^ Te, those. % Do, two. Vi, together, fna J ugavam, slmultaneonsly. 

44. In Samsari: Jivas, Jnatia is preceded by 
Darsana. For this reason (in him), the two Upayogas 
(viz., Juana and Darsana) do not (arise) simultaneously. 
But in Kevalia, both of these two (arise) simultaneously. 


COMMENTARY. 

Samsari Jivas or beings leading a mundane existence have 
Darsana or detail-less knowledge, first of all. Then they have Jnana 
or knowledge, with details. But this is not the case with Kevalis, 
who have Darsana and Jnana at once. The reason for this difference 
is that in Samsari Jivas, there are hindrances, known as Dars^anS,- 
varaniya and Jilanavaraniya Karmas(ie., Karinas obscuring Darsfana 
and Jiifina), which must be destroyed or mitigated (Ksaya or Upa^ama), 
before Dars^ana or Jhana can arise. But in a Kevali, these obscuring 
Karmas are entirely absent ; so Darsana and Juana can both arise 
at the same time. Brahmadeva has illustrated this as follows. 
In the case of Samsari Jivas, the knowledge of the objects through 
Dari^ana and Jhana is gradual, first, without, and then with details 
like the revelation of objects by the light of the sun when it is 
obscured by clouds, but the appearance of Darslana and Jhana in 
Kevalis is like the sudden illumination of every object when the sun 
appears in a cloudless sky.® The clouds represent the Karmas which 

obscure Jhana and Datilana. 

Asubado viiiivittl suhe pavitti ya jana cbarittam. 
Vadasamidiguttiruvam vavaliaranaya dujinabba- 

nivam — (45.) 






1” [Brahmadeva’s Commentary.] 

Samkrit rendering : 

srf{%; “Sf 

Asubhftfc vinivrittih snblie pravrittih cha j&nihi charittram. 
Yrata-samitiguptirftpain Tyavaharanayat tm jiaabhanitam— (45.) 
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Padap&thar—^p^i^ Asah^clo, fiom what is harmful. Vi^ivittl^ 

refrainmg. ^ Ya, and. || Sahe, in what is beneficial, Pavitt!, engage- 
ment. Ch^rittam, Oh^ritra (Oondiict). "siw .Moa, know, f I)n, bnt. 

Vavah^ra^ay^1;, according to Vyavahil,ra No,ya. Vadasamidi- 

guttiriivam, consisting of Vrata, Samiti and Q-iipti. Jiiiabhaijiyam, 

mentioned bv the Jina. 

45. Know Oharitra to be refraining from what is 
harmful and engagement in what is beneficial. But 
according to VyavahSra Naya, Oharitra (Conduct) has 
been mentioned by the Jina to consist of Vrata, Samiti 
and Gupti. 

COMMENTARY. 

From the ordinary point of view, Vratas (Vows), Samitis 
(Attitudes of carefulness) and Guptis (Eestraints) may be said to 
constitute OhS,ritra (Conduct.) We have already described what 
Vratas, Samitis and Guptis are in Verse .35. One who is im- 
mersed in worldly aspirations and attached to worldly objects, one 
whose soul is possessed of attachment and aversion, one who listens 
non-Jaina scriptures, one who has a vicious mind, keeps evil company 
and follows the terrible evil path of life, is said to he active in the 
pursuit of what is harmful (Aslubha).® Refraining from these and 
engagement in the opposite of these by practising the five Vratas, 
five Samitis and three Guptis lead to what is beneficial (^ubha). 
OhSritra (Conduct) consists in the pursuit of what is beneficial and 
avoidance of what is hai’mful. 

What is really Samyak Ch^ritra (Perfect Conduct) will appear 
from the next verse. 






♦ 


BaMrabbbamtarakiriyaroho bhavakfiranappanlsattliLatn, 

[Verse q.aoted In B^ahmadeva^s Commetifery.] ^ 

■■■Sanskrit raidermg:;)V 



¥ ■ : '♦ 


Bahirabbyalilarakriyitrodbab ^ 
Jntoibali 
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Nanissa jam jinuttam tam pararaam samma-cbarittam — 

(46). 

PadapatJia . — Ehavakara^appaiaasattbam, to destroy the 
causes of Samsara. ^ Jam^ which, Ninissa, of one who has knowledge, 

BaliirahbhamtarakiriyEroho, the checking of external and 
internal actions. <=f‘ -Tam, that, fir^ Jiigiiittam, mentioned by the Jinas, TO 
Paramam, excellent. Sanimacharittam^ perfect conduct. 

46. That checking of external and internal 
actions by one who lias knowledge, in order to destroy 
the causes of Samsara, is the excellent Samyak Chiaritra 
(Perfect Conduct) mentioned by the Jina. 

COMMENTARY. 

In the previous verse, Ch§.ritra (Conduct) from the ordinary 
point of view has been described. In this verse, we are introduced 
to Ch§.ritra from the realistic point of view. 

When a person checks all external activities of body and 
speech, together with all internal activities of the mind, so that all 
hindrances to the understanding of the true character of the soul are 
removed, he is said to have Samyak Charitra (Perfect Conduct).*'^' By 
this means, the person becomes free from all influx of beneficial or 
harmful Karinas, which cause Samsara or worldly existence.! Perfect 
Conduct therefore consists in checking all kinds of activities which 
are opposed to the characteristics of the soul, which is void of all 
actions, eternal and consisting of pure Juana and Darfena. 

f ^ fispTOT \ 

Duvihatnpi mokkliaheum jhane paunadi j am muni niyama , 

[Brahmadeva’s Commentary.] 

j srnw: 

fs . , 

ararnai^r ra«n5rratwcr i 

X Sanskrit rendering : 

?T?r firs ipwig(i 


Dvividliamapi moksahetum Bhyanena prapnoti yat mnnlh niyamat, 
Tasmat prayatnachittah ydyam Dhyanam 9ama.btyasadhvam~(47).^^^^ . 
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Tamlia payattachitta juyam jhanam samavbliasaha — 

(47). 

PadapQtha. —m Jam, because, Mu^i, a sage, wrai Niyanifi,, by the 
rale, Duviham, two kinds, Pi, both. Mokkhaheum, the cause of 

liberation. Jhaoe, by meditation, Pddcadi, gets. Tartiha, there- 
fore. .Jhyara, you. Payattachittl, with careful mind, wJhftnarp 

meditation. Saniabhaaaha, practise. 

47. Because by the rule a sage gets both the 
(Vyavahara and Nischaya) causes of liberation by medi- 
tation, therefore (all of) you practise meditation with 
careful mind. 

OOMMBNTARY. 


Perfect faith, perfect knowledge and perfect conduct are the 
causes of liberation from the ordinary point of view, while really the 
soul itself possessed of these three is the cause of liberation. By 
meditation, one can haim perfect faith, perfect knowledge and perfect 
conduct, and one can understand the soul also only through medita- 
tinn. Therefore. Dhvana or meditation is of sunreme imnortance for 


asks eve.ryoue who is eager to attain liberation to practise meditation. 

MS mujjhaha ma raj j aha mS dussaha itthanitthaattbesu, 
Thiramichchhaha jai chittatn vichittajh^nappasiddhle-— 
(48). 

Fada'pMha. — m Jai, if. Vicliittajli^^appasiddliie^ to snc- 

ceed in various kinds of meditation, fifi Ohittam, mind, Thiram, fixed. 

Iclichtiaha, wish. Itthaipiittha-atthesu, in beneficial and harmful 

objects, do not. Mujjhaha^ be deluded. 

Rajjahaj be attached to. ^ Ma^ do not. Dussaha, be averse 

48. If you wish to have your mind fixed, in ordey 
to sncceed in various kinds of meditation, do 

■♦.Somkrit renfieringf : ■ . 

m picT JIT TIT I 

^ f%f%srvciRsi'%\ I iiadH 

Mft/mahyata: ma,rajyata:m^^t,;dvisyataist§.ni|fc4^ 
v: ' Sthiram^ . mkcfikatiia (3r:adi::;ehltta'm' : vicM tm-Bfiy inapr asiddl^^ ■ "i; 
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The full prayer is as follows : — 

“ Name) Arihantanam, namo Siddhanaru, naino Ayariyanam, 
natpo Uvajjhayanam, namo loe savvasahunaip.”— 

i-E., “ Obeisance to the Arhats, obeisance to the SidclLas, 
obeisance to the Acharyas, obeisance to the Upiidhyayas and obeisance 
to all Sadhus in the universe.” This prayer in original consists of 
thirtyfive words. 

Who are meant by the words x\r.h.at, Siddhas, Acll^l^ycls, Upii- 
dhyayas and Sadhus, will appear from Verses oO^ 51, 52, and 54 
respectively. These five classes of beings who are to 1:)e revered 
are known as Paficha Paramesthis (the five snpreDie beings). [See 

Illustration.] 

Instead of the full Mantra, one may utter Arihanta Siddha 

lyiria Uvajjhayfi Sahu” cT ^ ^!g”] which 

consists of sixteen letters. The following Mantras, each consisting of 

six letters, may also be uttered : Arihanta Siddlnr ‘‘ 

‘‘ Arihanta si sa or Oin namo sicklhanain 

5rflSnr A Mantra still shorter, consisting of five letters, 

: -ms., ‘'Asia u sa “ HI ^ 5fT’l in which only the first 

letters of the words Arhat, Siddha, Acharya, LTpadhyaya and Sadliii 
. 'are taken, may also be used. Again the follow! n.g Mantras, each 

consisting of four letters, may be employed : [Aiiihanta] or 

A si sahu “ , There are three Mantras, each consisting 

of : two letters, mk., “ Siddha ” ^ sa “ ” and 

“ Om nhi ” [ Lastly, combining the first letter of the five 

words, denoting the l^ancha Paramesthis we get a IMantra of 
one letter, , Om ”, Some say that “ A ” 

is also a Mantra of one letter. 


/** 'rhe word “ Om " is tints derived : ^ A/ the first letter of Arhat, the letter 
** A” representing Asarira (ie., without body) Siddha, “ A, ” the first letter of 
Achirya, ‘^n ’ ’“the first letter ot UpMhya and Ma,” the first letter of Man i 
(or Sadhu) being conjoined by the rules of Sandhi become Otn ” [inde 

I** i4ihatfiyana’s Orammar, 


:C.F, 


■ I 

511 ? 


4 




Nanio Arihantanam, Namo Siddhanam, 
Name) Ayarlanam, Namo Uuajjhayanam, 
Namo ioe Sauvasahunam”. 


Printed by U. Ray & Sons. 
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These, therefore, are the Mantras consisting of thirty-five, 
sixteen, six, five, four, two and one letter respectively. These Mantras, 
sliou 1 "f^e rtibeied. axxdiblx or repeated mentally. Besides these Mantras, 
one may utter or meditate on other Mantras taught ley one’s spiritual 
preceptors. The commentator, Brahmadeva, says that examples of such 
Mantras may be found in the work entitled “ Pancha-namaskara.” 
consisting of twelve thousand verses."'' 









wm ^ \\x^ wt 

NattlitCchadughaikammo dainsaaia-suiia-iiana-viri-yamaio, 

11 

Suhadehattlio appa suddlio arilio vichintijjo — (50). 

TNatthachadugh4ikammo, one who has destroyed 
the four GhAtiya Ivarmas. Damsa^a-suha-^jSina-Tlriya-maylo, 

possessed of faith, happiness, knowledge and x^ower. Suhadehattho, 

existing in an auspicious body, pi Suddho, pure. App4, soul, Ariho, 
Arhan. Vichintijjo, to be meditated on. 

50. That ptire soul existing in an auspicious 
body, possessed of (infinite) faith, happiness, knowledge 
and power which has destroyed the four Ghatiya Karmas, 
is to be meditated on as an Arhat. 

COMMENTARY. 

The four kinds of Karma, vis., Jhanfi,varaniya, Dar^anSvarani- 
ya, Mohaniya and Antar^ya destroy the natural characteristics of a soul. 








i, e., ‘‘One skotiM meditate on tlie manner of worsliipping supreme beings, kn^ 
Lagbn Siddiia Chakra and Brihat Siddha Chakra, as is mentioned in the work called, 
Pancha-namaskilra, consisting of twelve thousand verses, after one is aware of the 
same through the kindness of a spiritual preceptor, who practises the 
Jewels.” '.[Brahmadeva^s Commentary.] ; 

I Bamkf it rendering : 



jJJaetaehatarghatikarma darsanasukha|nanavi^ 
Snbhadehasthah ^tm4 ^ddhah arhan 




ror tnis reason, tnese are Known as uli^tiya, Karinas (destroying Kar- 
mas). (1) An Arhat is freed from these four kinds of Karmas, and 
consequently he possesses the following four excellent qualities, each 
of which appears at the disappearance of each of the four Ghatiya 
Karmas:. nis., perfect knowledge (arising from the destruction of 
Jnanavaraniya Karma), perfect faith (arising from the destruction 
of Dar^an^varaniya Karma), infinite happiness (arising from the 
destruction of Mohaniya Karma'' and infinite power (arising from the 


destruction of Antaraya Karma). An Arhat is, therefore, bereft of 
JMnavaraniya, Dars^anavaraniya, Mohaniya and Antaraya Karmas and 
possessed of infinite faith, knowledge, happiness and power. An 
Arhat is also Buddha (pure), as he is void of eighteen kinds of faults, 
viz., hunger, thirst, fear, aversion, attachment, illusion, anxiety, old 
age, sickness, death, fatigue, perspiration, pride, displeasure, astonish- 
ment, birth, sleep and sorrrow.’®' From the realistic point of view, 
an Arhat is without a body ; but from the ordinary point of view, 
we speak of an Arhat 'to possess a body known as Audarika, which is 
brilliant as a thousand suns.t ' 

An Arhat has one thousand and eight synonyms Vitar^ga, 
Sarvajna, etc. According to Jainism, when an Arhat is conceived, 
is born, is first engaged in penances, is in a state of attaining perfect 
knowledge and is in the last stage of obtaining Nirvana, the gods 
Indra, etc., are said to worship him. These worshippings are techni- 
cally known as Pancha-mahSkaly ana. ± 




ses quoted in Brahmadeva’>s 


[Brahmadeva’s Commentary] 












A 


n 11^ 



Nattliatthakanmiadeho loyaloyassa ianao clattM, 
Puris%aro appa sicldho jhaehaloyasiliarattlio— (51). 

PadapStha. — Nattliatthakammadelio, void of bodies, produced 
by eight kinds of Karma. Loyaloyassa, of Loka and Aloka. 

Jdnao, knower. ^ Dattha, seer, Piirisayaro, having the shape of a 

Purusa. Loyasiharattbo, staying at the summit of the universe, 

AppS., soul. lugt Riddho, Sidclha- ’sr?? Jhdeha, meditate. 

5L Meditate on tJie Siddha — the soul which is 
bereft of the bodies produced by eight kinds of Karma, 
vvdiich is the seer and knower of Loka and Aloka, wKicli 
has a shape like a human being and which stays at 
the summit of the universe. 

COMMENTARY. 

Really speaking, a siddha is without a body, and hence incap- 
able of being perceived by the senses. But from the ordijiary point 
of view, a Siddha is said to have a shadowy shape, resembling the 
figure of a human being! That is to say, the shape of a Siddha 
resembles a human figure, but is not clearly defined. The body is 
like the shadow^ of a human being. A Siddha may attain a higher stage 
which is the final one. A Siddha’s body is therefore a little less 


xiiic 


A Siddlia has not therefore a gross body which resiilts from 
eight kinds of Karmas. He, lives at the. summit of Lokaka^a,. or 'thC' 
uiiiverse in a place called the Siddha-sila, beyond which Alok^kasa 
begins, , A Siddha, however, .has knowledge of everything iii Lokik4s.a. 
and AlokjtkSsa' which existed in' the .\past,y existS'^in'^the, 'present'^mr 

Scimkrit rendering : 

incJiT iiHtu 

, , , Nastista'lmrmacleliah lokMokasya J rl 'clrast^ 

Purasrikarah atmit siddiiali diiyayeta^ 

, f rs.' ^ L ' ' .'I: 'fS: 






[Erkmadeva’s Commentary]. 


THE SAGRED BOOKS OF THE JAIEAS. 


will exist in the futare.’'- Siicli is a Siddha according to Jainism, and 
he should be distinguished from persons ordinarily known as Siddhas, 
who attain wonderful powers! In the Yoga philosophy, such powers 
are known as Bibhutis. 





Damsanananapaliane yiriyacharittavaratavayare, 

Appam param clia junjai so %ario muni jheo— (52). 

Padafdtha,~-^^mmm^ Damsana^^^apaliS^ne, in wliich faith, and know- 
ledge are eminent. Yiriyacli^rittavaratav^are, in the prac- 

tice of Yirya, Chiritra and excellent Tapa. Appam, himself. ^ Cha, 
and. qt Param, others. Jnhjai, fixes. % So, he. 5# sage. 

AyariOj Ach^rya. ^ Jheo, to be meditated. 

52. That sage who attaches himself and others 
to the practice of Virya (Power), Charitra (Conduct) and 
Tapa (Penance) in which faith and knowledge are emi- 
nent is to be meditated, as Acharya (Preceptor). 

COMMENTARY. 

An Acharya is one who practises the five Ach^ras (kinds of 
eondnct) and advises his disciples to do the same. The five kinds 
of Achai^as are Dar^anichara, Jn§.nSchara, Charitrachi-ra, TapAchlra 
and Yiry^chSra, Darrfanachara is the turning of oneself to the faith 
that the soul, consisting of supreme consciousness, is separate from 
everything else and is the only thing to he meditated on. Jnangclntra 
is the turning of oneself to attainment of tlie knowledge thM the^ 








[Brahmadeva’s Commentary]. 




H ...... 


[BrahmadeYa’s Commentary] 

X Bamhni rendering ^ ^ ^ ^ ^ ^ 







are. 


Atmgfla^ p^m eha ynnakti Sa Ac^ 
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natural cliaracteristics of the soul have no connection with delusion, 
etc., or attachment and aversion. Charitrachara consists in making 
the soul tranquil after freeing it from all kinds of disturbances 
arising from attachment, etc., so that it may enjoy perfect bliss. Tapa- 
cliAra consists in the practice of various kinds of penances by which 
one can conquer reprenensible desires and attain a true conception 
of the soul. Viryachara is giving full scope to one’s inherent power ; 
so the first four Acharas might not be hindered or destroyed.® 

An Acharya is therefore one who is always engaged in all these 
five kinds of practices, and by precept as well as by example makes 
his disciples perform the same. Brahniadeva in his commentary 
quotes the following verse which gives the characteristics of an 
Acliarya : — 

i.e., “ I always bow to Dharmacharya (the preceptor of religion) who 
possesses the thirty-six qualities, advises the practice of the five 
kinds of Acharas and is always kind to his disciples.” 








Jo rayanattayaj utto niclicham dhammova-esane nirado. 
So uvajliayo appa jadivaravasaho namo tassa — (53). 


^^=g'?R!f?:3rRFCJ i jBRnrsr 

[Braliraadeva’s Commentary]. 

f San$kHt rende^niig i-- 

5jt 

*?v'' ■ " ' ' :d„:: ■„,..-^-..:...A. ,,,*»■ ■ 

' ■ Yah;ratBatrayayakta|iynityam vdliarmopadesane, airatab^ ■■ 

Sa upaahyay»li4tma yativaravrisatoah namastasmai.— (58). 
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Fadapdifia.—^ Jo, who. Rayanattaya-jutto, possessed of the 


thi-ee jewels, Nichcham^ always, Dhammovaesaoe, in preaching 

religious truths, uinc^t Nirado, engaged. % So, he. J adivaravasaho, the 

greatest of the great sages, tot Appa, soul. Uvajhaya, LTpadhyaya 

(teacher\ tto Tassa, to him. NamOj salutation. 


53. That being, the greatest of the great sages 
who being possessed of the three jewels is always 
engaged in preaching the religious truths, is (known as) 
Upadhyaya (Teacher). Salutation to him. 


COMMENTARY. 

Upadhyaya or Teacher is one who is always engaged in teach- 
ing others the tenets of Jainism. He is a man possessed of perfect 
faith, perfect knowledge and perfect conduct. From his preachings 
a person knows his duties and regulates himself by practising what 
is desirable and avoiding what is undesirable. The place of Upa- 
dhyaya is high among the Jaina sages, as he directly encourages 
practice of religion by continually preaching the principles of religion. 

Damsana-nana-samaggam maggam, mokkhassa jo hu 
charittam, 

Sadhayadi nichchasnddham sahu sa muni namo tassa— 

(54). 

PadapStlia.—^^ Jo, that ^ Muni, sage, Damsana-naxiia- 

samaggam, with perfect faith and perfect knowledge. Mokkhassa, of 

liberation. ^ Maggam, path. Niclichasuddhairi, always pnre. ’>fTf^^ 

Ohirittam, conduct | Hu, well, Sadhayadi, practises. ^ Sa, he. ^ 

SSh-h, SMhu. TO Tassa, him. ^ Namo, obeisance. 

54. That sage who practises well conduct— which 
is always pure and which is the path of liheration, 


with perfect faith and knowledge — is a Sadhu. Obeisance 
tohim. 



Darsaiiajfi^na samagram m^rgam taoksasya yah hi 
S^dhayati nityaiUddham s^dhuh sa hjuuxh iiam 



ii. oauuii IS one wiio is always active in attaining perfect conduct 
witli perfect faitli and perfect knowledge, and practises penances. 
The external effort of a Sadhii is seen when he tries to have perfect 
faith, knowledge and conduct, and practises excellent penances.'^' The 
internal effort of a Sadliii is made when he fixes his mind upon the 
soul itself, which is the only receptacle of perfect faith, knowledge 
and conduct and excellent penances.'f A Sadhii is, therefore, one who 
is characterised by activity while moving in the path of liberation. 
This activity is solely directed to the attainment of means to libera- 
tion. 

Herewith ends the detailed description of the characteristics of 
fi\ e k.mds of l?ai anres tins, reverence to whoiii was inculcated in 
Verse 49. Brahmadeva in his commentary said that, though reverence 
to five Paramesthis is prescribed from the ordinary point of view, it is 
really the soul the substratum of the Paramesthis which is to be 

meditated upon4 






[Yerse txaoted in Brahmadeva’ s Commentary .] 
^ Banskrit rcMderm^^ 


YatJfeincliiflaipi oMiitayan nirihavrittih bhavati yad^ sadhuh, 
LabdlWt ekatvam^^^ tat tasya idschay am dhyi,nam-~(55) 






tration, Laddhunaya, attaining^ Jamkiiiciiivi, anything what- 
ever. f^rrm Chintanto, meditating. Nirihvaittij, void of consciou 

effort. Have, becomes. Tad% them to, Tassa, his. ct Tarn^ that 
Niclichayam, real, Jhtigaim, meditation. ^t|: Ahiih^ is called. 


55. Wlieii a Sadliii atta 


:iig (X)iiceiitratioii be- 


comes void of conscious effort bv meditating 

fir 

whatever, that state is called real meditatio 


anything 


COMMENTARY. 

Brahmadeva in his commentary on this verse says that in the 
primary stage of meditation it is necessary to think of objects other 
than the ego, e- g., the five Paramesfhis etc. to steady the mind. 
When the mind becomes steady by constant practice, as aforesaid, we 
can arrive at the second stage, where we meditate on the soul 
itself.'" This is real meditation. In tliis stage, one is void of the 
ten kinds of external possessions and fourteen kinds of internal 
hindrances belonging to the mind. The external possessions are 
lands, houses, gold, silver, wealth, rice, male and female servants, 
metals other than gold and silver, and utensils. A person im- 
mersed in meditation does not at all care about the attainment 
of all or any of these worldly possessions. At the same time, he is 
bereft of delusion, knowledge of the three kinds of sexes, laughter, 
attachment, aversion, sorrow, fear, hatred, anger, pride, illusion and 
greed. \ These cause the loss 01 equilibrium of the mind. A person 
being void of these can concentrate his mind u non :mvtldriCT and 



t BamhiTt renderwg . , 

m wr srsw m rafcWcr ^ i 


5(T?JT#r srat ’7=t ¥ra#r IlH^M 

MU eliestata m^ Jalpata roa chiutayata kimapi yeua bfeavati stliimh* 

Atma ataiiaiii ratalviclameva param bliaTafci dhyanam---(56). 

* Banskrit rendering : V 

TapahBriitavrataviir<ik^ dhyaparatbadlinraiidMarah bhayati yasm4t, 
:' '': ■Tas'pii.t tabtritayan'iratab'ba-llabdbai .sada .bbabata-- (57);. 















TEE 8AQREE BOOKS OF THE JAW AS 


Padaptitha. — Jainh^, because, 'ravasuclavadavani, pos- 

sessed of Tapa, Sruta and Vrata. Oiiedil, soul. Jjhdoaralia- 

diiurandharo, the holder of the axle of the chariot of Dhy^iia. Have^ is. 

Tamh^, therefore. Talladdhie, to attain that, w Sadli., always. 

Tattiyaiiiradl, engaged in these three. Hoha, become, 

57. As a soul whicli (practises) penances, (holds) 
vows and (has knowledge of) scriptures, becomes capable 
of holding the axle of the chariot of meditation, so to 
attain that (meditation) be always engaged in these three 
{i.e., penances, vows and Sastras.) 

COMMENTARY. 

It. is said tliat only he who practises penances, keeps vows 
and acquires knowledge of scriptures, becomes capable of practising 
meditation by concentrating his mind on the inward soul. I’herefore, 
it is absolutely necessary for one who wishes to practise meditation to 
turn himself first of all towards the practice of penances, keeping of 
vows and knowing the scriptures. 

The twelve kinds of penances (Tapa), six external tVahyaj and 
six interal (Abhyantara) and the five kinds of Vrata have been 
described in Verse 35. 



Hravya-samgraharaidam munninathah, 
Dosa-saflchayaKJhyutahsrutapari^^ 

Spdhayaiitu ' 

Nemlchaiidi 
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*1=5^ 5T ^ I 

?r^ #^5firRTfi[;5^^!35?^ #i=# ?i2iig, g # gRfej f^' 

?^f ^T =5r q^Rj qR^q^w ^ m^- 

?i4; I crsn w qm w^ERt^r t #t 


qrqi rt qrqf, qr Tit ■hI'H' 4 #Tqqt ii” q^^qRqrnqjiTqi^ 
ITR^T f^RRR i^^^'g.t'c^qRqviw^i qf^o^n i i^tqRqrgq^ trtt ii 
^ sriT^iisri^t^f qjsrqfg i ?ran % — 

qjqNrJRt ft^Rroftr g|q t?n^f?T q-, gift 




qTq#gj^{^cqRRqTnqTRTWRRqq3[r^n^ I 

t«l; SpRRTTT^Ttr f^TST ^ I TTR:— T?qRqTlt^qTt#TS- 

ffW3TTf^ftf^l!r ^ ^wm , gR? » 4T gq ^iqi' 3 tlT?t#r RRrqfRR- 
^ q#rT R TTq?#ir^ f^qq^qur I 


’q^q qq 



c#q I f^F^Rqrgtqi ^wmr ii 


m: qriq^fq^qigt^r qjsqt i gTO--^ qfgrq^q > !( i irm g q i R - 
#Rq5RqTTllq ‘ ‘q Rif R fRqtrsfeW R T^ fig ^Rf?:” 
aqigqq^T qTf#qRftqq^?ai^#^ ^q^in t ^Fq^ciN^q 


qT?jJ5fqq5rRT§5qf%i:snq<iq rqTigf#?;# ti: i q 




























































































































































































































































cr?^?!r^^5[rwTTrf^ i 

515# t# I gRcF^f? f5TS3n?g#^T^W51^?!I^^ 

^F5W53; I ?ra ftrs^iTs^ffrf ff5[35’Tra^5!ifr# #fni 

^ ^ ¥fsr# I ^ 


?T?r: WW R 

^#^ 5#, jpqf^ gwqj^wqfTwrfq wqw 
?ii!f ^ s}qRs;q# i graif^-^ ?F^ffe#S# fqfest'TT'^’qFTT- 
57#5Pr wr 

f??# I 97TfTftrt 1 ^i^JfTit' frFqsn=n#% f^: li” 

q^Tl[i^pgqqi5](!rqT5^ 570 ^ 1 

w-?risf#!7T WT^ q#f qr qi^Tiqi^r #Tfm 

5T#^cn# i#7gwrFT#q4 1 ^ 577 ^^ 5 ^#^!- 

5f#: qr7##^?i ^TPcqfTf^^i^jr- 

fqqwTi^TrgTiqf^, 5##q5r ’$=iTf^'95W#qvq?q357qgtRr 
f^qiqrf^q ## 3717 ;^ 1 




’qgMq 57^1% M 

?T5r 'pq:^g[^#qR, q3>^f«ra^=q# 



.r\;. . :..f\ ♦ ■ 




^ qm# I TOT- 

gnq ^ sql I g o q^iTOfaTO f f575{# iSR# 5^^ 

ijfWi »Mg« as[N*»^aV4^5t ^ f«fw>^, 

.S- 



! jMql(^g [f WRi5=g[ 3 (, q fi:^ d-cj^ij^-q^FOTfl^siTT?! 

TTtjqt I ^i#r sqRfT 335 ^: 

R 5R7Pr 
































































I ?TTfe 3% 


























wm: I 

5i5r EFt 1% 

JITF^T I ^ I ^ f%f^* 

^ f^§1?;5f smifTTra I 


TT^ “^prar^ 



•\ 


o^Mo- ^ i ^ ^mppn^qpn srsraTsf^i^; i “^rrawsp^i” 

r^^sRT^nTsnf^r; jg^PR^q^siflnT^^TWT l|?ft%sf^T^: I ^■ 
qr “g^rFr^Hiir” |?Trf^5CTra=TPn^wN^^ !i<ft^i- 


5f^^: I 


fERFi gr5wifT^Fr^J=5^ 

?ff5iir-t^ii:^r#f' II 



0 


APPENDIX 


OF 


IMPOETANT EEFEEENCES 


Verse L Page 

A. The Jinas and the Jinesvaras, 

The epithet “ Ganadhara ” or the leader of the assembly 

was first applied to Gautama of Bralimapura who became a disciple 

of the tweaty-fourth Tirthafikara Mahfivira. There were other 

Gaiiadharas after Gautama. Ganadharas are also called Jinas, or 

the victors and the Jine^varas or Lords of Jinas are the Tirthaiikaras 

themselves. • i <• 

Gautama was called a Ganadhara when he became a desciple ot 

Mah8.vira after the latter had attained omniscience. The attainment of 

omniscience (Kevala Jnuna) is preceded by complete eradication of the 

four Ghatiya Ivarmas, vis., Juilnfivaraniya, Dar^an§,varariiya, Mohaniya 

and Antaraya. There is no Asrava or influx of Karmas. Consequently 

Si is BO voluntary pbysical motion and theretoro no speeob which 

is the result of the motion of tongue, lips, etc. The voice of silence, 

the letterless speech, the Divya-vilnl which proceeds from the Arhat 

is due to the good and strong ICarmic energy of the audience. 

Therefore there must be an individual among the audience so learned 

as to be capable of interpreting this voice of silence. There was no 

such person present in the court (Samavasarana) of Mahavira when 

he attained omniscience. The Arch-angel of the first Empyrian then 

thought of the learned Brahmin Gautama of Brahmapum. He went 

to Gautama in the assumed form of a poor old Brahmin and asked 

him to explain to him the meaning of a Sloka. Gautama was quite 

perplexed when he heard the ^loka and being unable to understand 

its purport, proposed to go and discuss the meaning of it ^with 

Mah&vira himself, the preceptor of that poor old Brahmiii. ^ it i 

this object, he approached the court of Mah&vlra and at the sight of 

the Manastambha, the pillar at the entrance, his pride disappeared 

and he entered the court full of reverence and humility. It was then 

that the voice of silence was revealed to him and he discoursed 

upon it to the assembled audience and was called Ganadhara, the 

leader of the assembly. Such is the Digambar tradition aboiit 
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All these gods are of various grades.® The highest among 
them are Indras who are possessed of superior povrers and may be^ 
likened to kings in this world. ^ The next in order are Samgnika 
gods who are to Indras as the preceptors are to kings.’ The third 
grade consists of Tr^yastrinda gods who act for Indras as ministers 
and priests act for the benefit of kings.® P^risada gods are next in 
order and are to Indras like friends and courtiers to kings.^ Though 
the gods are not subject to injuries of any kind, yet to enhance their 
grandeur there is the fifth kind of gods known as Itma-raksas who 
surround Indras like body-guards of kings.® The Lokapala gods 
the sixth in order, are officers of Indras and control the different 
Lokas.® The Antka gods are like soldiers of Indras.’ The 
Praldrnaka gods are like the subjects® and Abhiyogya gods the 
servants of Indras.® The Kilvisaka gods being the tenth in grade 
cannot command the respect due to other gods belonging to the 
higher grades and these stand outside the circle of those of higher 
grades, like feudatories outside the kingdom of kings. 

Among the Vyantara and Jyoti§a gods the classes known as 
Tr^yastrina'a and Loka-p&la are absent.* ’ 

There are a class of gods known as Laukiintika who reside in 
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Bialima-loka (a sphere included in the Kalpas mentioned in the 
above table). These gods are of eight classesj Sarasvat, Aditya, 
Banhi, Ariina, Gardatoya, Tusita, Avyavadha, and Arista/ 

Ferse 10, Page dO, 

0. The Stof'y of Dotpchjmia or Dvaipdyana, 

We have quoted an extract from Ya^astilaka'cliampli (the 
leading of which however appears to be incorrect) in the footnote 
on page 30, a translation of which is as follows : 

‘‘ During the wanderings of Lord Aristanemi he was asked by 
Narayana Ganadharadeva on Drjayana Hill ^Lord ! will this pros- 
perous city of DvSrika be destroyed from any cause ?’ The Gana- 
dhara said * What is the necessity of such a thought ?’ But in 
spite of having spoken thus, he being pressed by Hari said * After 
twelve years, the city will be burnt by Kiim?lra Draipayanad Hearing 
this, Dvaipayana intending to make this prophecy false, took a vow 
and passing twelve years in the eastern country without noticing 
(that the period had not expired on account of) an additional month 
approached the city of DvarikS and sat at the gates with the intentioii 
of giving up his life, x^t that time being struck on the head by 
Matafiga who was drunk became Agni-kumara through rage and 
burnt the city/’ 

The story ol Dvipfiyana is thus narrated in Jaina Harivamiia 

PurSna by Jinasena. The Tirthaftkar Neminatha was on Girnar HiH . 

/ 

when Vasudeva, Baladeva, Krisna, etc., went to him and asked about 
the future state of the city of Dvarika. NeminStha replied that after 
twelve years DvarikS, will be burnt by DvlpSyana who will get 
angry on account of the assault by drunken young men of the city. 
Dvip&yana was the uncle of Baladeva. When he heard that it has 
been foretold that he himself will be instrumental in the destroyal 
of the city with the people in it he became an ascetic belonging to 
the Digambara sect of the Jainas and going away to the eastern 
country, began to practise penances. After the lapse of twelve years 
according to his calculation (though really the period was not 
over) he returned to the city of Dv§,rikS, and remained absorbed in 
meditation on a hill outside the city. In the meantime the young 
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scions of Jadu race headed by Samba became drunk with wine and 
seeing Dvipayana in that posture said “ This is that wretched Dvip^- 
yana who will destory Dvarik4. Let us kill him.” Saying this 
they began to throw stones at Dvipayana. Then Dvipayana became 
enraged and destroyed the city of Dvarika by fire. [See Oanto 61, 
Harivam^a Parana by Jinaseua.] 

The reader will notice the similarity of this story with that in 
the Mahtlbhilrata and Harivainsa of the Hindus where it is said that 
Dvariktl was depopulated by the curse of the angry sage DurbasS, 
who was ridiculed by the young J adus headed by Samba. The 
members of the Jadu race drank wine and killed one another in a 
quarrel, arising from a trifling cause while they were under the 
influence of wine. 

Verse £6. Page 48. 

D. Sound. 

Dr. Brajendranath Seal writes in his ‘‘Positive Sciences of 
the Ancient Hindus:” Sounds may be classed as “loud or faint, 
bass (thick) or treble (hollow), clang or articulate speech.” In a letter 
to us Dr. Seal has written “ This differs widely from the traditional 
explanations of Ghana as sound of metallic instruments and Susira 
(Sausira) as the sound of wind-instruments, etc.” In page 48 
we have followed the classification adopted by Akalahka Deva 
in TattvSrtha-raja-vlirttika, Chapter V, Sfftra 24, VS,rttikas 2 — 6. 
Dr. Seal is of opinion that Akalahka Deva has not interpreted 
the Sfftra of UmasvSmi according to the earlier tradition. Dr. Seal 
writes “ My interpretations are more primary than the traditional 
ones and are nearer to Umasvami’s meaning in this passage. 
The Amarkosa and the RSjavarttika (on Umflsv&mi) represent 
a later tradition.” 

Fei-se 17-18. Pages 52-56. 

B. Dharma and Adhavma Astikdyas. 

In “Positive Sciences of the Ancient Hindus” by Dr. Bra- 
jendranath Seal, M.A., Ph.D., we find on page 93 the words “ merit 
and demerit used as equivalents for Dharma and Adharma. In a 
letter to us Dr. Seal writes that he had put down the words “ Dharma 
and Adharma,” but possibly his •proof-reader thinking his retention 
of the Sanskrit terms to be a mere slip, put down what he thought 
to be their equivalents. This change escaped the notice of Dr. Seal 

when he hurried- through the final proof. 
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Nothing could be farther from the idea conveyed by ‘ Dharma 
and Adharma’ than ‘merit and demerit.’ In the aforesaid letter 
Dr. Seal writes “ There is no English equivalent for the Jaina 
Dharm&stikSya or the Jaina Adharmastikaya. (Merit and demerit 
are equivalents for Punya and Papa). Dharmastikaya may be 
rendered as the cosmic principle which upholds (or simply conditions) 
the order of simultaneous (or consentaneous) movements in tlie world 
(“Sakrid-gati yugapad-vhavi-gati ” — Prabhachandra) answering soine- 

”*what to Leibneitz’s Pre-established harmony Dhannnstikaya 

is not simply the accompanying cause of movements — it is sorneihing 
more — it is the cause (or condition) of the system of movemr.nfs 
the fact of an order in the movements of Jiva and Pudgaia. This is 
my correction of the error.” 

Verse 48 . Page 110 . 

F, Dliyana. 

The commentator Brahmadeva, in his explanation of this verse, 
has added a detailed account of Dhyana, as recognised in Jainism. 
We give here an exposition of Dhyana with quotations from a work 
named Juangrriava by ^ubha-Chandra Acharya in which this subject 
has been treated in an exhaustive manner. 

Dhyftna (contemplation or meditation) is of four kinds, Irta, 
Raudra, Dharma and ^ukla. The first two give rise to pain while 
the last ones lead to the destruction of Karmas. Each of these four 
kinds of Dhyana are again sub-divided into four classes.* 

Arta-dhyana arises from the desire springing from AvidyA 
(delusion) and is like the illusory belief of a person who has lost his 
(and thinks the wrong way to be the right one).* 

t it 
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Arta-dliyS,na is of four kinds : (1) that arising from the loss of 
what is desirable, (2) that arising from avoidance of what is harmful, 
(3) that arising from sickness and (4) that arising from a desire to 
possess objects of enjoyment.' 

Raudra-dhyana is that which has reference to the external or 
internal activity of a being whose intention is cruel. Raudra-dhyana 
is of four kinds : (1) that which arises from a delight in harming 
others, (2) that which arises from a delight in speaking a falsehood, _ 
(3) that which arises from a delight in theft and (4) that which arises 
from a delight in hoarding up and preserving things.” 

Dharma-dhy^na arises when one controls his mind and desists 
from the enjoyment of worldly objects. 

A person who being possessed of knowledge and indifferent to 
worldly objects is desirous of obtaining liberation, and being active 
to attain that end fixes his attention with an unruffled mind (is 
successful in having Dharma-dhyttna and) is praised by all.* 

Dharma-dhy^na is of four kinds : Ajufi-vichaya, ApSya-vichaya, 
Viptika-vichaya and Samsthana-vichaya. 

* AjnSi-vichaya is the contemplation of the categories as laid 
down in the Jain scriptures according to the instruction of the 

[ WRr&g: 1 II ] 
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omniscient Jinas.* These should be believed and accepted on the 
authority of the words of the Jinasas they never speak what is false.® 
Apaya-vichaya is the contemplation of means by which the 
Karmas are destroyed. It should be contemplated that persons are 
lost if they do not attain the three jewels, vis., perfect faith, perfect 
knowledge and perfect conduct, ° as laid down the omniscient. 

Vipaka-vichaya is the contemplation that creatures enjoy plea- 
sure and pain as fruits of their Karmas,'* and Samsthana-vichaya is 
'the contemplation of the arrangement of the universe.® 

^ukla Dhytina arises in a soul when it is void of action, beyond 
the influence of the senses and being meditative of itself is not con- 
scious that it does so.® 

[ I \\ 11 ] 

^ ^ to fersriJ u 

[Verse quoted in Bralimadova^© commentary.] 
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gukla Bhyhna is of four kinds: Prithaktva-vitarka-vicliara, 
Ekatva-Yitarka-vickara, Sdksmakriya-pratipati and Vyuparata-kriyS- 
nivritti. In tke first there is a transition of contemplation while 
in the second the contemplation is in the same state. In the third 
there is action of the body in a very subtle state while in the fourth 
the same is absent altogether. ^ 

In Tattvarthadhigama Sutra we have a similar description of 
Dhyllna.® 

The commentator Brahmadeva says that Dhy§.na can also be 
divided in another manner into four classes, vis., (1) Pindastha, (2) 
Padastha, (3) Rupastha and (4) Rfipatita.® 

^ i 
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• Pinclastha Dhyana is the contemplation of oneself and has 
“ five Dharanas, i.e., fixing the mind on five things. They are 
(1) Parthivi, (2) Agneyi, (3j Maruti ; (4) V^runi and (5) Rfipavati. The 
Yogin should imagine or place before his mind a vast ocean of 
milk, hushed and tranquil and without waves. He should then 
imagine a lotus with a thousand petals, as big as Jambudvipa and 
shining like gold, to be situated in the midst of it, and the lotus to 
have a celestial pericarp like a mountain of gold. He should 
■'conceive a lofty throne resembling the autumnal moon to be placed 
in that pericarp and should imagine himself as sitting at ease on 
that throne, serene, without desire, or hatred and prepared to conquer 
his enemy the ICarman. Thus ends the first DliSran^d 

The Yogin should then imagine a shining and beautiful lotus 
with sixteen petals jutting out, as existing in the hollow of his 
navel. He should contemplate the fourteen vowels ( sr, wf, f, 
3!, ^ ) and ^ as marked on the 

sixteen petals and the great Mantra Arham with the dot over the 
line as shining on the pericarp. Then he should imagine a volume 
of smoke arising from the curvilinear r or repha of the Mantra, then 

i^sqrf asr 
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a succession of sparks, and then a continuous flame. The flame 
increasing in intensity burns the lotus which exists in the heart, 
upside downwards and which is the product of eight Karraas and 
has eight petals. He should then imagine fire in a triangular shape 
with the Svastika on its apes away from his body blown by the wind 
and burning brightly with a golden flame. The fire from the Mantra 
burns the body in the inside, and this fire from outside, and being 
in flames the body is reduced to ashes and also the lotus in the 
navel. Thus far we have the Agneyi Dharana.* 

Then the man should imagine wind blowing with the violence 
of a tempest and scattering away the ashes, aftei which he should 
think of it as becoming still. This is the MS.ruti DharanS,.® 
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Tlien lie should contemplate a number of clouds pouring down 
rain in torrents accompanied by thunder and lightning. After that 
he should imagine a stream of water bearing the standard of Vanina, 
beautiful like the crescent of the moon and overflowing the sky. 
With this water, he should wash off, in imagination, all the ashes 
of his body. This is Vtiruni Dharand. * 

Then he should contemplate himself to be in qualities like an 
^11-knowing being free from the seven elements, sitting on the 
throne, adored by the gods possessing celestial excellences and 
shining like the full moon.”'' 

Padastha Dhyana is the contemplation by using certain words 
or letters. The efficacy of prayer, examples of which are given in 
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verse 49, Dravya-samgraha is laid down in connection with this 
kind of contemplation.* 

“ Rhpastha Dhy4na is contemplating the Lord Jina, sitting on 
a throne of jewel in the assembly of men who are desirous of 
salvation, surrounded by the twelve Ganadharas and the eight door- 
keepers, possessing infinite greatness, a store of infinite, virtues, 
of a celestial body, shining more brilliantly than a Koti of suns, 
fanned by excellent chowries, attended on by the gods, free from 
the eighteen blemishes, endowed with all the excellences and 
expounding the Dharma. 

Efip4tita Dhyana consists in contemplating the highest form 
of one’s own soul, as immaterial, a store of virtues, and resembling 
the Siddhas between whom and himself there is no specific difference.” 
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■*>haraija. Dharana. Dharana. DMrana. Dharaija. 
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